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Key Points of Leviticus 

Leviticus stands at the center of the Torah.  

Its narrative covered probably only a month. 

It is the first book of Torah that religious Jews start teaching their young children, since it is believed that those 

who are pure in heart (i.e., children) should be engaged in the study of purity (i.e., the laws of purification and 

atonement)—the central themes of Leviticus. • Even today, Leviticus remains the foundation for Jewish life, 

since it includes the laws pertaining to diet, the feasts, sex, marriage, family purity, and our relationship with 

our fellow man. 

Leviticus is at the heart of the modern Jewish synagogue service, and forms the basis for the daily devotions of 

religious Jews. Jewish liturgical prayer is largely based on the tabernacle service outlined in this book.  

Outline of Leviticus  

• The five main offerings (Lev 1–7) 

• The ordination of priests (Lev 6:8–7:38) 

• Laws of cleanliness (food, childbirth, diseases, etc., Lev 11–15) 

• Day of Atonement (Lev 16–17) 

• Moral laws regulating relationships between humans (Lev 18–20) • Regulations for priests, the offerings of the 

annual feasts (Lev 21:1–24:9 
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• Punishment for blasphemy, murder, etc. (Lev 24:10–23) 

• The Sabbatical year, Jubilee, land laws, slavery (Lev 25) 

• Blessings and cursings (Lev 26) 

• Regulations pertaining to vows made to YHVH (Lev 27) U Themes of Leviticus 

• Holiness (set-apartness) is the key theme of Leviticus. The set-apartness of YHVH and the need for man to 

become set-apart (Heb. kadosh; Lev 11:44). 

• The offerings and other ceremonies served to show the holiness of YHVH. 

• YHVH can only be approached through proper and prescribed protocols. 

• In Leviticus, spiritual set-apartness (holiness) is symbolized by physical perfection. All blemishes or defects 

symbolize man’s spiritual defects, which break his spiritual wholeness. Therefore, the religious system in 

Leviticus required: 

– Perfect animals for sacrifices (Lev 1–7) 

– Priests without physical deformity (Lev 8–10) 

– A woman to be ritually purified from hemorrhaging after childbirth (Lev 12) 

– Ritual purification from sores, burns, baldness (Lev 13–14) 

– Ritual purification from a man’s bodily discharges (Lev 15:1–18 

– Ritual purification after a woman’s menstrual cycle (Lev 15:19–33) 

• Those with certain diseases or ailments had to leave the camp (symbolic of leaving YHVH’s Presence— like 

Adam and Eve leaving the Garden of Eden after they had sinned). Israelites could be readmitted to the camp 

(symbolic of returning to YHVH’s Presence) only after certain protocols had been performed and the person 

had been pronounced whole by the priests.  

• In Exodus 19:6, YHVH calls for Israel to be a kingdom of priests. As such, they were to be a light to the 

nations and to show Elohim’s glory to the world (Deut 4:4–8). Israel was to be YHVH’s representation of 

YHVH’s kingdom on earth. Leviticus showed Israel how to walk in a set-apart (kadosh or holy) manner before 

YHVH and the world. U All Was Overseen by the Priests 

 • The priests (Heb. kohenim) oversaw and controlled the sacrifices, rituals, ceremonies, and everything 

pertaining to the tabernacle.  

• It was their job to establish Israel as a kadosh (set-apart) nation, and to instruct Israel in spiritual cleanliness 

and set-apartness (holiness), to preserve them spiritually, and to present them to YHVH as a pure and righteous 

people.  

http://www.hoshanarabbah.org/ 
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Vayikra/Leviticus 1:1 to 2:16 – Year One 

And He Called 

 

The Book of Leviticus begins to go into the acceptable offerings to be offered on the Alter before YHWH.  

We will look in detail at each of the offerings and why they are being offered and how this applies to 

Messiah Yeshua, THE LAMB OF YHWH. 

 

Lev 1:1  Then the LORD called to Moses and spoke to him from the tent of meeting, saying,  
Lev 1:2  "Speak to the sons of Israel and say to them, 'When any man of you brings an offering to the LORD, 

you shall bring your offering of animals from the herd or the flock.  

Lev 1:3  'If his offering is a burnt offering from the herd, he shall offer it, a male without defect; he shall offer 

it at the doorway of the tent of meeting, that he may be accepted before the LORD.  

Lev 1:4  'He shall lay his hand on the head of the burnt offering, that it may be accepted for him to make 

atonement on his behalf.  

Lev 1:5  'He shall slay the young bull before the LORD; and Aaron's sons the priests shall offer up the blood 

and sprinkle the blood around on the altar that is at the doorway of the tent of meeting.  

Lev 1:6  'He shall then skin the burnt offering and cut it into its pieces.  

Lev 1:7  'The sons of Aaron the priest shall put fire on the altar and arrange wood on the fire.  

Lev 1:8  'Then Aaron's sons the priests shall arrange the pieces, the head and the suet over the wood which is on 

the fire that is on the altar.  

Lev 1:9  'Its entrails, however, and its legs he shall wash with water. And the priest shall offer up in smoke all 

of it on the altar for a burnt offering, an offering by fire of a soothing aroma to the LORD.  

Lev 1:10  'But if his offering is from the flock, of the sheep or of the goats, for a burnt offering, he shall offer 

it a male without defect.  

Lev 1:11  'He shall slay it on the side of the altar northward before the LORD, and Aaron's sons the priests shall 

sprinkle its blood around on the altar.  

Lev 1:12  'He shall then cut it into its pieces with its head and its suet, and the priest shall arrange them on the 

wood which is on the fire that is on the altar.  

Lev 1:13  'The entrails, however, and the legs he shall wash with water. And the priest shall offer all of it, and 

offer it up in smoke on the altar; it is a burnt offering, an offering by fire of a soothing aroma to the LORD.  

Lev 1:14  'But if his offering to the LORD is a burnt offering of birds, then he shall bring his offering from the 

turtledoves or from young pigeons.  

Lev 1:15  'The priest shall bring it to the altar, and wring off its head and offer it up in smoke on the altar; and 

its blood is to be drained out on the side of the altar.  

Lev 1:16  'He shall also take away its crop with its feathers and cast it beside the altar eastward, to the place of 

the ashes.  

Lev 1:17  'Then he shall tear it by its wings, but shall not sever it. And the priest shall offer it up in smoke on 

the altar on the wood which is on the fire; it is a burnt offering, an offering by fire of a soothing aroma to the 

LORD.  

 

Lev 2:1  'Now when anyone presents a grain offering as an offering to the LORD, his offering shall be of fine 

flour, and he shall pour oil on it and put frankincense on it.  

Lev 2:2  'He shall then bring it to Aaron's sons the priests; and shall take from it his handful of its fine flour and 

of its oil with all of its frankincense. And the priest shall offer it up in smoke as its memorial portion on the 

altar, an offering by fire of a soothing aroma to the LORD.  

Lev 2:3  'The remainder of the grain offering belongs to Aaron and his sons: a thing most holy, of the offerings 

to the LORD by fire.  
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Lev 2:4  'Now when you bring an offering of a grain offering baked in an oven, it shall be unleavened cakes of 

fine flour mixed with oil, or unleavened wafers spread with oil.  

Lev 2:5  'If your offering is a grain offering made on the griddle, it shall be of fine flour, unleavened, mixed 

with oil;  

Lev 2:6  you shall break it into bits and pour oil on it; it is a grain offering.  

Lev 2:7  'Now if your offering is a grain offering made in a pan, it shall be made of fine flour with oil.  

Lev 2:8  'When you bring in the grain offering which is made of these things to the LORD, it shall be presented 

to the priest and he shall bring it to the altar.  

Lev 2:9  'The priest then shall take up from the grain offering its memorial portion, and shall offer it up in 

smoke on the altar as an offering by fire of a soothing aroma to the LORD.  

Lev 2:10  'The remainder of the grain offering belongs to Aaron and his sons: a thing most holy of the offerings 

to the LORD by fire.  

Lev 2:11  'No grain offering, which you bring to the LORD, shall be made with leaven, for you shall not offer 

up in smoke any leaven or any honey as an offering by fire to the LORD.  

Lev 2:12  'As an offering of first fruits you shall bring them to the LORD, but they shall not ascend for a 

soothing aroma on the altar.  

Lev 2:13  'Every grain offering of yours, moreover, you shall season with salt, so that the salt of the covenant 

of your God shall not be lacking from your grain offering; with all your offerings you shall offer salt.  

Lev 2:14  'Also if you bring a grain offering of early ripened things to the LORD, you shall bring fresh heads of 

grain roasted in the fire, grits of new growth, for the grain offering of your early ripened things.  

Lev 2:15  'You shall then put oil on it and lay incense on it; it is a grain offering.  

Lev 2:16  'The priest shall offer up in smoke its memorial portion, part of its grits and its oil with all its incense 

as an offering by fire to the LORD.  
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Haftorah Reading Isaiah 43:21–44:23  

Testimony of Yeshua  

On our victory over sin through Messiah: Romans 8:1–13  

Yeshua’s better sacrifice: Hebrews 9:11–28; 10:1–22; 13:10–16 Overview of the Book of Leviticus/Vayikra  

 

Outline of This Week’s Parashah (Torah Portion)  

—1:1 YHVH Calls Out to His People From the Tabernacle; Gives Instructions on How Man Can Be 

Reconciled to Him Through the Elevation/Burnt (Olah) Offering (Karban): A Picture of the Work of Yeshua at 

the Cross 

—1:3 Elevation or Burnt Offering From Cattle 

—1:10 Elevation or Burnt Offering From Sheep and Goats 

—1:14 Elevation or Burnt Offering From Fowl 

—2:1 Meal (Minchah) Offerings of Finely Ground Wheat Flour, Olive Oil and Frankincense 

—2:13 Every Meal Offering to Be Salted 

—3:1 Peace (Shelamim) Offering as an Expression of Gratitude, Love for YHVH’s Goodness 

—4:1 Sin (Chatat) Offering to Atone for Sins; to Be Accompanied by a Repentant Heart 

—4:3 Sin Offering for the Anointed Kohen (Priest) 

—4:13 Sin Offering for the Entire Assembly 

—4:22 Sin Offering for a Ruler 

—4:28 Sin Offering for an Individual 

—5:1 The Variable-Cost Sin Offering for the Sin of Contaminating Set-Apart Things, False or Unkept Oaths or 

Touching a Contaminated Thing 

—5:4 A Sin Offering for an Unfulfilled Spoken Oath 

—5:14 Guilt/Trespass (Asham) Offering for an Error (Missing the Mark) 

—Inadvertent or Careless Sin 

—5:17 A Guilt Offering in Case of Doubt (For Inadvertent Intentional Sin) 

—5:20 (6:1) Guilt Offering for Thefts 
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Orientation and Word Study 

 

 

 

 א

 

 ר ָ

 

 קָ 

 

 יָ 

 

 וָ 

 

letter: 

 

alef 

 

reish 

 

koof 

 

yod 

 

vav 

 

sound: 

 

(silent) 

 

Rah 

 

K’ 

 

Yyee 

 

Vah 

 

and He called = VAYIKRA = ויקרא 
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The Legend 

 

and called 

 

vayikra 

 

א ר  ק  י   ו 

 

to Moses 

 

el-Moshe 

 

 ֶאל־ֹמֶשה

 

and spoke the LORD 

 

va-y’daber ADONAI 

 

ֹהו ה רָי  בֵּ ד  י   ו 

 

to him 

 

elav 

 

יו ל   אֵּ

 

from Tent of Meeting 

 

me-ohel mo’ed 

 

ד ֹאֶהלָמֹועֵּ  מֵּ

 

to say … 

 

lemor 

 

אֹמר׃  לֵּ

 

—Leviticus 1:1 
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Related Words 

 

read, call, name, recite, 

summon 

 

kara 

 

א ר   ק 

 

call the roll 

 

kara et ha-shemote 

 

מֹות שֵּ אֶָאתָה  ר   ק 

 

reading of Scriptures in 

synagogue 

 

k’riat ha-Torah 

 

ה ּתֹור  תָה  יא  ר   ק 

 

holy convocation to proclaim 

holiness 

 

mikra-kodesh 

 

א־קֶדש קר   מ 

 

how do they call you? (i.e. 

what’s your name?) 

 

eich kor’im l’cha? 

 

ָך? יםָל  א  יךָקֹור   אֵּ

 

 Feinberg, J. E., Ph. D., & Moudy, K. A. (2001). Walk Leviticus!: and He called. 

Baltimore, MD: Messianic Jewish Publishers. 
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KEY WORDS 

 

Offering H7133 

 קרבן  /  קרבן

qorbân  /  qûrbân 

BDB Definition: 

1) offering, oblation 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H7126 

Same Word by TWOT Number: 2065e 

 

 

Burnt Offering H5930 

 עלה  /  עולה

‛ôlâh 

BDB Definition: 

1) whole burnt offering 

2) ascent, stairway, steps 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: feminine active participle of H5927 

Same Word by TWOT Number: 1624c, 1624d 

 

Atonement H3722 

 ּכפר

kâphar 

BDB Definition: 

1) to cover, purge, make an atonement, make reconciliation, cover over with pitch 

1a) (Qal) to coat or cover with pitch 

1b) (Piel) 

1b1) to cover over, pacify, propitiate 

1b2) to cover over, atone for sin, make atonement for 

1b3) to cover over, atone for sin and persons by legal rites 

1c) (Pual) 

1c1) to be covered over 

1c2) to make atonement for 

1d) (Hithpael) to be covered 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 1023, 1024, 1025, 1026 
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Blood H1818 

 ּדם

dâm 

BDB Definition: 

1) blood 

1a) of wine (figuratively) 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H1826 (compare H119) 

Same Word by TWOT Number: 436 

 

Priest H3548 

 ּכהן

kôhên 

BDB Definition: 

1) priest, principal officer or chief ruler 

1a) priest-king (Melchizedek, Messiah) 

1b) pagan priests 

1c) priests of Jehovah 

1d) Levitical priests 

1e) Zadokite priests 

1f) Aaronic priests 

1g) the high priest 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: active participle of H3547 

Same Word by TWOT Number: 959a 

 

Savour H7381 

 ריח

rêyach 

BDB Definition: 

1) scent, fragrance, aroma, odour 

1a) scent, odour 

1b) odour of soothing (technical term for sacrifice to God) 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H7306 

Same Word by TWOT Number: 2131b 

 

 

 

 

Season H4414 
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 מלח

mâlach 

BDB Definition: 

1) to tear away, dissipate 

1a) (Niphal) to be dispersed, be dissipated 

2) to salt, season 

2a) (Qal) to salt, season 

2b) (Pual) to be salted 

2c) (Hophal) to be rubbed or washed with salt 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 1196, 1197 

 

 

Salt H4417 

 מלח

melach 

BDB Definition: 

1) salt 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H4414 

Same Word by TWOT Number: 1197a 

 

Covenant H1285 

 ברית

berı̂yth 

BDB Definition: 

1) covenant, alliance, pledge 

1a) between men 

1a1) treaty, alliance, league (man to man) 

1a2) constitution, ordinance (monarch to subjects) 

1a3) agreement, pledge (man to man) 

1a4) alliance (of friendship) 

1a5) alliance (of marriage) 

1b) between God and man 

1b1) alliance (of friendship) 

1b2) covenant (divine ordinance with signs or pledges) 

2) (phrases) 

2a) covenant making 

2b) covenant keeping 

2c) covenant violation 



 

P
ag

e1
2

 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H1262 (in the sense of cutting [like 1254]) 
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Vayikra in a Nutshell 

Leviticus 1:1–5:26 

 

G-d calls to Moses from the Tent of Meeting, and communicates to him the laws of the korbanot, 

the animal and meal offerings brought in the Sanctuary. These include: 

• The “ascending offering” (olah) that is wholly raised to G-d by the fire atop the altar; 

• Five varieties of “meal offering”(minchah) prepared with fine flour, olive oil and frankincense; 

• The “peace offering” (shelamim), whose meat was eaten by the one bringing the offering, after parts are 

burned on the altar and parts are given to the kohanim (priests); 

• The different types of “sin offering” (chatat) brought to atone fortransgressions committed erroneously by 

the high priest, the entire community, the king or the ordinary Jew; 

• The “guilt offering” (asham) brought by one who has misappropriated property of the Sanctuary, who is 

in doubt as to whether he transgressed a divine prohibition, or who has committed a “betrayal against G-d” by 

swearing falsely to defraud a fellow man. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided 

that you comply with Chabad.org's copyright policy. 

 

Parshat Vayikra In-Depth 

Leviticus 1:1-5:26 

 

The second half of the Book of Exodus--whose reading we concluded last week--was taken up primarily with 

the details of the Sanctuary's construction; in Exodus' concluding verses, we read how the Sanctuary was 

erected and the Divine Presence came to dwell in it. Thus the Sanctuary commenced its function as the "Tent of 

Meeting" between G-d and man: the place that is the focus of man's endeavor to serve his Creator, and where 

G-d communicated to man and made His presence felt within a humanly-constructed abode. 

In the Parshah of Vayikra, which opens the book of Leviticus, G-d speaks to Moses from the Tent of Meeting 

and begins His communication of the laws governing the bringing of the korbanot, the animal and 

meal offerings that are the central feature of the service performed in the Sanctuary. 

And He called to Moses; and G-d spoke to him out of the Tent of Meeting, saying: 

Speak to the children of Israel, and say to them: Aman who shall bring near of you an offering to G-d; of the 

cattle, of the herd and of the flock, shall you bring near your offering... 

http://www.chabad.org/library/article_cdo/aid/2609/jewish/The-Doctors-Passionate-Name-Calling.htm
http://www.chabad.org/library/article_cdo/aid/1484/jewish/The-Shrinking-of-Man.htm
http://www.chabad.org/library/article_cdo/aid/2261/jewish/The-Temple-Mount-As-Sacred-Space.htm
http://www.chabad.org/library/article_cdo/aid/2942/jewish/Animal-Sacrifices.htm
http://www.chabad.org/library/moshiach/article_cdo/aid/63563/jewish/IX-Why-a-Temple.htm
http://www.chabad.org/library/article_cdo/aid/2647/jewish/Father-Prays.htm
http://www.chabad.org/library/article_cdo/aid/2592/jewish/The-Cabdriver.htm
http://www.chabad.org/library/article_cdo/aid/2735/jewish/Reb-Yankle.htm
http://www.chabad.org/library/article_cdo/aid/2830/jewish/What-Is-Sin.htm
http://www.chabad.org/library/article_cdo/aid/2238/jewish/The-Cigarette-Beggar.htm
http://www.chabad.org/library/article_cdo/aid/2568/jewish/The-Tree-of-Knowledge.htm
http://www.chabad.org/library/article_cdo/aid/2618/jewish/The-Unpopular-Tzaddik.htm
javascript:void(0);
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra03_11b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra01_01c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra01_01a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra01_01b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra01_02b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra01_02a
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The first korban to be described is the olah, the "ascending" offering (commonly referred to as the "burnt 

offering"), whose distinguishing feature is that it is raised to G-d, in its entirety, by the fire atop the Altar. 

If his offering be an Ascending Offering of the herd, let him offer a male without blemish; to the entrance of the 

Tent of Meeting shall he bring it near, that he may be accepted in goodwill before G-d. 

And he shall lean his hand upon the head of the offering; and it shall be accepted for him to make atonement for 

him. 

And he shall slaughter the bullock before G-d; and the priests, Aaron's sons, shall bring near the blood, and 

sprinkle the blood round about upon the Altar that is by the entrance of the Tent of Meeting. 

And he shall skin the offering, and cut it into its pieces 

And the sons of Aaron the priest shall put fire upon the Altar, and arrange the wood upon the fire. And the 

priests, Aaron's sons, shall arrange the parts, the head, and the fat upon the wood that is on the fire which is 

upon the Altar. Its inwards and its legs shall he wash in water. 

And the priest shall burn all on the Altar, an ascending offering, a fire-offering of a sweet savorto G-d. 

The olah can also be a male sheep or goat, in which case the same procedure is followed. 

A turtledove or young pigeon can also be brought as an "ascending offering." Instead of being slaughtered 

through shechitah (cutting of the throat), the bird is killed by melikah--nipping off the head from the back of the 

neck. The blood is applied to the wall of the Altar, and the bird's crop and its adjoining feathers are removed 

and discarded; then the bird's body is burned upon the Altar. 

Meal Offerings 

And a soul who shall offer a meal offering to G-d... 

Meal offerings, called menachot ("gifts"), are prepared of fine flour, with olive oil and frankincense. The priest 

removes a kometz ("handful"--actually the amount grasped by his three middle fingers), to be burned on the 

Altar; the remainder is eaten by the priests. 

There are five types of donated meal offerings: 1) the standard "meal offering" whose kometz is removed before 

it is baked; 2) the "baked meal offering," which came in two forms: loaves or 3) flat matzot; 4) the "pan-fried" 

meal offering; 5) the minchat marcheshet, deep-fried in a pot. 

The following rule applies to all the meal offerings (including the "loaves"): 

No meal offering, which you shall bring to G-d, shall be made leavened; for you shall burn no leaven, nor any 

honey, in any offering of G-d made by fire... 

Another rule is that, 

Your every meal offering shall you season with salt; never shall you suspend the salt covenant of your G-d. 

This latter rule applies to all korbanot: "With all your offerings you shall offer salt." 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra01_09a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra01_16
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra01_17
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra02_01a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra02_01d
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra02_01b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra02_11a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra02_11b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra02_13a
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Another meal offering mentioned here is the minchat bikkurim (also called the "omer") brought on the second 

day of Passover from the year's very first barley harvest. In this minchah, the kernels are roasted by fire before 

they are ground into flour. 

(In addition, a meal offering accompanied all animal offerings.) 

The Peace Offering 

The shelamim, or "peace offering," could be either male or female, and either from "the herd" (i.e., an ox or a 

cow), a sheep or a goat. 

Like the olah, its blood was sprinkled upon the Altar; but unlike the olah, which "ascended" in its entirety upon 

the Altar, the meat of the shelamim was eaten by the "owner"--the one who brought the offering (two portions 

of the animal, the breast and the right thigh, were eaten by the priests). Only certain parts of the animal were 

burned on the fire atop the Altar: 

The fat that covers the inwards, and all the fat that is upon the inwards, and the two kidneys and the fat that is 

on them, which is by the flanks, and the appendage of the liver which he shall remove with the kidneys. 

If the peace offering is a sheep, "the whole fat tail, up to the backbone" was added to these. 

And the priest shall burn it on the Altar; it is [divine]food, a fire-offering, a sweet savor to G-d. 

Because they are offered to G-d on the Altar, these specified veins of fat, which the Torah calls cheilev, are 

forbidden for consumption in all animals: "It shall be a perpetual statute for your generations throughout all 

your habitations: all cheilev and all blood, you shall not eat." 

The Sin Offerings 

The korbanot discussed up to this point are "donations"--offerings pledged out of a desire to give to G-d. Now 

the Torah moves on to discuss obligatory offerings, such as the chatat, the "sin-offering" brought to atone for an 

inadvertent transgression of the divine will. 

And G-d spoke to Moses, saying: 

... If a soul shall sin through ignorance against any of the commandments of G-d, and shall do one of the things 

that must not be done... 

Different offerings are prescribed depending on thestature of the transgressor. 

If the anointed priest does sin to the guilt of the people, he shall bring... a young bullock without blemish to G-d. 

A similar offering is also brought in the case that the entire community commits a transgression as a result of an 

erroneous ruling by the Sanhedrin (High Court). 

If the entire congregation of Israel shall sin through ignorance, and the thing be hid from the eyes of the 

community, and they have done something against any of the commandments of G-d concerning things which 

should not be done... 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra02_13c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra03_01
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra03_16
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra03_11a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra01_02c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra04_03
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When the sin which they have sinned is known, then the congregation shall offer a young bullock for the sin, 

and bring it before the Tent of Meeting. And the elders of the congregation shall lean their hands on the head of 

the bullock before G-d.. 

Both the High Priest's sin offering and that of the congregation was distinguished in that it had to be a male 

bullock (the ordinary sin-offering was a female sheep or goat); it had to be offered by the High Priest; its blood 

was sprinkled "indoors"--inside the Sanctuary on the Golden Altar and opposite the Parochet; after 

the chalabim were burned on the Altar, the rest of the animal was not eaten by the priests (as was the case with 

ordinary sin-offerings) but rather "the skin of the bullock, and all its flesh, with its head, its legs, its inwards and 

its dung, even the whole bullock shall he carry forth outside the camp to a clean place... and burn it on the wood 

with fire." 

A nassi (king) who commits an inadvertent transgression brings an offering similar to the standard sin-offering, 

except that it must be a male goat. 

Anyone else who sins inadvertently, brings 

a kid of the goats... [or] a lamb... a female without blemish. 

And he shall lean his hand upon the head of the sin offering, and slaughter it for a sin offering in the place 

where they slaughter the burnt offering. 

And the priest shall take of the blood of the sin offering with his finger, and put it upon the horns of the Altar of 

Burnt Offering; and all the [remaining] blood he shall pour into the foundation of the Altar. 

And he shall remove its fat, as the fat is removed from... the peace offering; and the priest shall burn these upon 

the Altar, upon the pyres of G-d. 

And the priest shall make atonement for his sin that he has committed, and it shall be forgiven him. 

With certain transgressions (such as failure to fulfill an oath to bear witness, or entering the Sanctuary in a state 

of ritual impurity), the sin-offering brought depended on the financial ability of the transgressor. One who could 

not afford a female sheep or goat, brought two turtledoves or two young pigeons--one bird to be brought as an 

"ascending offering" and the second bird as a sin offering. A person of even lesser means, who could not even 

afford two birds, brought a meal offering, on which "he shall put no oil upon it, neither shall he put any 

frankincense upon it, for it is a sin offering." 

Guilt Offerings 

For certain transgressions, the offering brought in atonement is not a "sin offering" but an asham ("guilt 

offering"). An asham is distinguished from the standard sin offering in that it was a male sheep, and that it had 

to be worth at least "two shekels of silver of the shekel of the Sanctuary." 

Three types of asham are described in our Parshah. The first is brought by one who unintentionally made 

unauthorized use of property belonging to the Sanctuary--a crime called me'illah ("betrayal"). He must pay back 

what he had expropriated and add to that an additional one-fifth of its value, and also bring an asham to obtain 

atonement for his unintentional trespass. 

A second type of "guilt offering" is the asham talu, brought by one who thinks he may have unwittingly 

committed a transgression, but is not sure (for example, he had two pieces of meat before him and ate one of 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra04_22
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra05_01b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra02_01c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra05_17
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra05_16
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them; later, he discovers that one of them was cheilev--forbidden fat--a trespass which would obligate him to 

bring a sin offering if he would know with certainty that he committed it). 

The third and last asham of our Parshah is the one brought in atonement by one who swears falsely in the 

process of defrauding his fellow man: 

If a person sin, and commit a betrayal against G-d, and lie to his fellow regarding that which was delivered him 

to keep, or in a loan, or in a thing taken away by violence, or withholding payment; or he found a lost object 

and has lied concerning it; if he swears falsely in any of all these that a man does, sinning in that... 

He shall restore it in the principal, and shall add the fifth part more to it, and give it to him to whom it belongs, 

in the day of his [atonement of his] guilt. 

And he shall bring his guilt offering to G-d, a ram without blemish out of the flock, according to the value of a 

guilt offering, to the priest. 

And the priest shall make atonement for him before G-d: and it shall be forgiven him for anything of all that he 

has done wherein to incur guilt. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided 

that you comply with Chabad.org's copyright policy. 

 

From The Sages 

Vayikra (Leviticus 1:1) 

Said Rav Assi: Why do young children begin [the study of Torah] with the book of Leviticus, and not with 

Genesis? Surely it is because young children are pure, and the korbanot are pure; so let the pure come and 

engage in the study of the pure. (Midrash Rabbah) 

Rabbi Menachem Mendel of Lubavitch (who later became the third Rebbe of Chabad) enteredcheder on the day 

after Yom Kippur of the year 1792, eleven days after his third birthday. The child's grandfather, Rabbi Schneur 

Zalman of Liadi, instructed Reb Avraham the melamed to begin the first lesson with the opening verses 

of Vayikra. 

Following the lesson, the child asked: "Why is the word vayikra written with a little aleph?" 

For a long while Rabbi Schneur Zalman sat in a deep meditative trance. Then he explained: 

"The first man, Adam, was 'the handiwork of G-d,' and G-d attested that his wisdom was greater than that of the 

angels. Adam was aware of his own greatness, and this awareness caused him to overestimate himself and led to 

his downfall in the sin of the Tree of Knowledge. 

"Moses, who possessed a soul deriving from chochmah of atzilut (the highest manifestation of the divine 

wisdom), was also aware of his own greatness. But this did not lead him toward self-aggrandizement. On the 

contrary, it evoked in him a broken and anguished heart, and made him extremely humble in his own eyes, 

thinking to himself that if someone else had been blessed with the gifts with which he, Moses, had been blessed, 

that other person would surely have achieved far more than himself. Thus G-d testifies in the Torah that 'Moses 

was the most humble man upon the face of the earth.' 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1482#Vayikra05_21
javascript:void(0);
http://www.chabad.org/9902#v1
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"In the letters of the Torah, which G-d gave at Sinai, there are three sizes: intermediate letters, oversized letters, 

and miniature letters. As a rule, the Torah is written with intermediate letters, signifying that a person should 

strive for the level of "the intermediate man" (a concept that Rabbi Schneur Zalman puts forth in his Tanya). 

Adam's name is spelled with an oversize aleph (in Chronicles 1:1), because his self-awareness led to his 

downfall. On the other hand, Moses, through his sense of insufficiency, attained the highest level of humility, 

expressed by the miniature aleph of Vayikra. 

(From the talks of the sixth Lubavitcher Rebbe, Rabbi Yosef Yitzchak Schneerson) 

 
And He called to Moses (1:1) 

Said Rabbi Tanchum ben Chanilai: Normally, a burden which is heavy for one is light for two, or one heavy for 

two is light for four; but can a burden too heavy for 600,000 be bearable for one? Now all Israel were standing 

before Mount Sinai, and saying: "If we hear the voice of G-d... any more, we shall die" (Deuteronomy 5:22), 

whilst Moses heard the voice by himself and remained alive. (Midrash Rabbah) 

 
A man who shall bring near of you an offering to G-d (1:2) 

The verse does not say, "a man of you who shall bring near an offering," but, "a man who shall bring near of 

you an offering"--the offering must come from within the person. It is the animal within man that must be 

"brought near" and elevated by the divine fire upon the Altar. (The Chassidic Masters) 

 
A man (adam) who shall bring near of you an offering to G-d (1:2) 

Why does G-d use the word adam for "man" (instead of the more common synonym ish)? To teach us that a 

person cannot offer to G-d what has not been honestly obtained by him. G-d is saying: " When you bring an 

offering to Me, be like Adam the first man, who could not have stolen from anyone, since he was alone in the 

world." (Midrash Tanchuma; Rashi) 

When we speak of Adam as one who "was alone in the world," we are speaking of the very first hours of his 

life. Thus we are speaking of Adam before he partook of the Tree of Knowledge--of man still unsullied by sin. 

This is the deeper significance of the Torah's reference to the bearer of a korban--which has the power to obtain 

atonement for a transgression--as an "Adam." Every man, the Torah is saying, harbors in the pith of his soul a 

pristine "Adam," a primordial man untouched by sin. Even at the very moment his external self was 

transgressing the divine will, his inner essence remained loyal to G-d; it was only silenced and suppressed by 

his baser instincts. It is by accessing this core of purity, by unearthing that part of himself that did not sin in the 

first place and restoring it to its rightful place as the sovereign of his life, that man attains the state of teshuvah--

return to his original state of perfection. (The Lubavitcher Rebbe) 

 
 

An ascending offering, a fire-offering of a sweet savor to G-d (1:9) 

It is pleasurable to Me that I have spoken and My will was done. (Sifri; Rashi) 

http://www.chabad.org/16521#v1
http://www.chabad.org/9969#v22
http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1482#Vayikra_chassidic
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[Regarding the offerings,] it is said: "This is an ordinance for ever to Israel" (II Chronicles 2:3). Rabbi Giddal 

said in the name of Rav: This refers to the Altar built in heaven where Michael, the great Prince, stands and 

offers up thereon an offering. 

Rabbi Yochanan said: It refers to the scholars who are occupied with the laws of Temple service--The Torah 

regards it as though the Temple were built in their days. (Talmud, Menachot 110a) 

 
And he shall remove its crop with its feathers, and cast it beside the Altar (1:16) 

The bird flies about and swoops throughout the world, and eats indiscriminately; it eats food obtained by 

robbery and by violence. Said G-d: Since this crop is filled with the proceeds of robbery and violence, let it not 

be offered on the altar... On the other hand, the domestic animal is reared on the crib of its master and eats 

neither indiscriminately nor of that obtained by robbery or by violence; for this reason the whole of it is offered 

up. (Midrash Rabbah; Rashi) 

 
And he shall rend it by its wings... and the priest shall burn it on the altar (1:17) 

The wings, with the feathers, were burned with it. An ordinary being, should he smell the odor of burning 

feathers, is nauseated thereby... Why then all this? Just in order that the Altar may be sated and glorified by the 

sacrifice of a pauper. (Midrash Rabbah; Rashi) 

 
A soul who shall offer a meal offering to G-d (2:1) 

Why is the meal-offering distinguished in that the expression "soul" is used? Because G-d says: "Who is it that 

usually brings a meal-offering? It is the poor man. I account it as though he had offered his own soul to Me." 

Why is the meal-offering distinguished in that five kinds of oil dishes are stated in connection with it? This can 

be likened to the case of a human king for whom his friend had prepared a feast. The king knew that his friend 

was poor [and had only one food to offer him], so he said to him: "Prepare it for me in five kinds of dishes so 

that I will derive pleasure from you."(Talmud, Menachot 104b) 

It is said of a large ox, "A fire-offering, a sweet savor"; of a small bird, "A fire-offering, a sweet savor"; and of a 

meal-offering, "A fire-offering, a sweet savor." This is to teach you that it is the same whether a person offers 

much or little, so long as he directs his heart to heaven. (Talmud, Menachot 110a) 

An ox was once being led to sacrifice, but would not budge. A poor man came along with a bundle of endive in 

his hand. He held it out towards the ox, which ate it... and then allowed itself to be led to sacrifice. In a dream it 

was revealed to the owner of the ox: "The poor man's sacrifice superseded yours." 

Once a woman brought a handful of fine flour, and the priest despised her, saying: "See what she offers! What 

is there in this to eat? What is there in this to offer up?" It was shown to him in a dream: "Do not despise her! It 

is regarded as if she had sacrificed her own life." (Midrash Rabbah) 

 
No leaven... [shall be present] in any offering of G-d (2:11) 

http://www.chabad.org/16551#v3
http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1482
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Leaven, which is dough that has fermented and risen, represents self-inflation and pride, and there is nothing 

more abhorrent to G-d. In the words of the Talmud, "G-d says of the prideful one, 'He and I cannot dwell 

together in the world.'" (The Chassidic Masters) 

 
No leaven, nor any honey, in any offering of G-d (2:11) 

Ultra-sweet honey and ultra-sour leaven, are opposite extremes; G-d does not like extremes. (The Rebbe of 

Kotzk) 

 
Never shall you suspend the salt covenant of your G-d... with all your offerings you shall offer salt (2:13) 

When G-d separated the supernal waters from the lower waters (see Genesis 1:6-8), He made a covenant with 

the lower waters that their salt will be offered on the Altar. (Rashi) 

The world is one part wilderness, one part settled land, and one part sea. Said the sea to G-d: "Master of the 

Universe! The Torah will be given in the wilderness; the Holy Temple will be built on settled land; and what 

about me?" Said G-d: "The people of Israel will offer your salt upon the Altar."(Yalkut HaReuveni) 

The korban, which was the vehicle of the elevationof the world to G-d, had to include "representatives" of all 

four sectors of the creation: the inanimate world, the vegetable world, the animal world, and the human world. 

Thus the korban was offered by a human being, and consisted of an animal, grain, and salt. 

 

http://www.chabad.org/8165#v6
http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1482
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Chart of the occasions laid down for public sacrifice and offerings, Nu. 28–29. 

 

 

The main references to the twice daily offerings, the ‘_l_ and the minh_. 

 

 

The ritual procedures laid down for sacrifices or burnt- and peace-offerings, Lv. 1 and 31 

 

                                                           
1 Beckwith, R. T. (1996). In the. In New Bible dictionary (3rd ed., p. 1044). Leicester, England; Downers Grove, IL: 

InterVarsity Press. 
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MEAL OFFERING 

 

 

 

 

 

 

 

 

 
 

                                                           
2 Beckwith, R. T. (1996). In the. In New Bible dictionary (3rd ed., p. 1044). Leicester, England; Downers Grove, IL: 

InterVarsity Press. 
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The Temple Sacrifices and Offerings  

Introduction  

The significance and meaning of the Temple 

sacrificial system deserves - and requires - an entire 

treatise in its own right. In the Holy Temple animal 

sacrifice is prescribed by the Torah not only for 

various minor sins that were committed, but on 

many other occasions as well. This is not the place 

for a lengthy treatment of this subject. Still, since a 

great deal of misunderstanding does exist with 

regard to the true purpose of the sacrifices, we 

present a brief and altogether general introduction 

to the subject. Although intensely aware  that we 

cannot do justice to such a sensitive and involved 

subject in this format, we can nonetheless attempt to 

clarify a number of important points.  

The Concept of Sacrifice Dates to the Beginning of 

Time 

Maimonides writes (Guide for the Perplexed, 3:32 ) that animal sacrifice dates back to the most 

ancient times, having been a common form of worship from the earliest days of man's need for 

religious expression and experience. He opines that the Torah incorporated this type of practice 

by providing for such offerings. In other words, G-d sought to give His people an avenue by 

which this desire may be expressed to Him, and thus made provisions for it by issuing the 

sacrificial commandments. Indeed, it is a common position of many great scholars and thinkers  

that sacrifices were among the earliest and most profound expressions of the human desire to 

come as close as possible to G-d. Thus the Bible records the sacrifices of Cain, Abel, and Noah.  

It is evident that the Jewish concept of sacrifice as it existed in the Holy Temple is widely 

misunderstood. For this worship functioned on many levels: ethical, moral, philosophical, 

mystical... and in fulfillment of the word of G-d. For although the idea of the sacrifices may 

seem difficult for contemporary man to accept, it is the commandment of the Holy One.  

Checking the definition of the word "sacrifice" in Webster's Dictionary, we begin to see a 

conceptual gap in our thinking which may help us expose the cause behind much of the 

misunderstanding. For the English the verb "sacrifice" means something entirely different:  

sac.ri.fice \'sak-r*-.fi-s, -f*s also -.fi-z\ n [ME, fr. OF, fr. L sacrificium, fr. sacr-, sacer] 1: an 

act of offering something precious to deity; specif : the offering of a immolated victim 2: 

something offered in sacrifice 3a: destruction or surrender of something for the sake of 
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something else 3b: something given up or lost {the ~s made by parents}  4: LOSS, 

DEPRIVATION  

However, the Hebrew word for "sacrifice" (korban, le-hakriv) is from the same root as "to come 

near, to approach. . . . to become closely involved in a relationship with someone."  For this is 

meant to be the essence of the experience which the bearer of the sacrifice undergoes. Indeed, it 

is unfortunate that no word in the English language can adequately render the idea behind the 

Hebrew word korban. We allow ourselves to use the word "sacrifice" for lack of a better word, 

but it is a highly unsuccessful attempt at translation; it could even be called unfortunate. The 

idea of a sacrifice or offering seems to indicate a gift or present; giving up something of value 

for another's benefit, or going without something of value yourself, for the benefit of that other.  

None of this gift-giving idea is present in the idea of the korban. First of all, it is a word that 

never carries a connotation of a present or gift, and is used exclusively by the Bible in the 

context of man's relationship with G-d. Thus its true meaning can only be grasped through its 

root... the concept of coming close.  

If the definition of the korban is "to come closer," then the goal of the Temple sacrifices is 

nothing less than the aim of dedicating human life to a higher sphere of awareness... closer to the 

Creator and the source of all life. The Temple sacrifice is not an idea of giving something up or 

losing something of value; it strives for nearness to G -d. For as King David prayed in the book 

of Psalms (73:28), "but as for me, nearness to G-d is good" - for the Jew, nearness to G-d is the 

truest, the highest, the onlyconception what goodness really is. Without this aspect to his life, 

without this G-dly relationship which uplifts his physical existence and imbues his life with a 

sense of connection to the Divine, he feels himself to be like an animal, devoid of that whic h 

makes him into a human being: the spark of his G-dly soul... without this he feels similar to the 

animal before him, on the altar. In a sense, what happens to the offering is also taking place 

within the heart and mind of he who brings it...  

A Deeper Level of Understanding: Levels of Conflict Within Creation  

Existence contains four distinct levels: inanimate, vegetable, animal, and man. These levels are 

not only physical, but spiritual as well; every aspect of the created universe possesses a spiritual 

essence. All these elements are locked in a mortal struggle with each other, for each strives to 

rise to the next level, and thus become closer to the source. The sages taught that the only time 

when all of these basic forces are rectified and in harmony with each other is in the Holy 

Temple. For in the Temple service, all four aspects of creation unite together in the service of G -

d, and thus reach their full potential in fulfilling His will and sanctifying His name. The priest 

who offers each sacrifice represents humanity; the animal offered, the animal kingdom; the flour, 

frankincense, libations etc. represent the world of plants; and even the inanimate level is 

represented... for salt must be a part of every sacrifice. Thus when the Temple stands, all of  

creation functions in harmony. This is one aspect of how the Temple brings peace to the world: 

"...and in this place, I will grant peace, says the L-rd of Hosts" (Haggai 2:9).  
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Man: The Greatest Contradiction of All  

In all of creation, man is unique because he is a living contradiction. His life is a tightrope walk 

between the physical and spiritual worlds, and throughout his life, he finds himself locked in 

constant struggle between the pull of these two opposing forces. His body, hewn from the earth , 

is the seat of the darker, physical nature that tries to pull him down, like gravity, in that 

direction. His G-dly soul, which is a very part of G-dliness itself, seeks to elevate him by 

subjugating his physical side to the spiritual.  

The Offering is for Man's Benefit  

This is part of the concept of the Temple sacrifices as well. For when an individual sinned and 

brought a korbon, the death and burning of the animal on the Temple altar gave him a strong 

visual symbolization of what he himself deserves, were G-d to judge him severely, with the 

exacting scrutiny of unmitigated justice. The Torah teaches us that we are able to approach the 

identity of G-d and have some knowledge of Him through His names, or attributes. In this light it 

is instructive to note that throughout the book of Leviticus, in reference to the korbonot -

offerings, G-d never refers to Himself with the Name Elohim, which denotes the Divine attribute 

of strict justice. For when connected to the sacrifices this could be misconstrued to indicat e that 

the G-d who commands these offerings does so as a vengeful, bloodthirsty deity who demands a 

sacrifice as reparation. But nothing could be further from the truth; such imagery is nothing 

more than the illusion of a heathen vision of G-d, an unforgiving G-d who accepts the struggling 

death throws of an animal as a substitute for the forfeited life of a human being. But the only 

Name that the Bible associates with the offerings to G -d is HaShem, YHVH - signaling the 

attribute of Divine love and mercy.  

The G-d of Love Desires Man to Refine His Own Humanity  

Precisely because He is the G-d of love, not the G-d of punishment and death, He has prepared 

the sacrificial system as a method of restoring man's moral and spiritual life, and purifying that 

life. The sacrifice represents the death of man's physical side, the side of him that will die when 

kept at a distance from G-d. But if he will bring his entire self into the service of G-d, he will 

connect with his true purpose, namely the empowerment of his spir itual nature through the 

rectification of his own animal urges. Thus he gives satisfaction to his Creator; the "pleasing 

aroma" of the sacrifices is the very fact that man refines his own humanity.  

The experience of bringing this sacrifice for the individu al was thus comparable to a vicarious 

taste of death, and it helped to reconcile the animal and spiritual natures within him.  

The Sacrifices are Meaningless Without Repentance  

It was only in the Holy Temple that the full spiritual nature of this process co uld be appreciated. 

It is of crucial importance to be aware that by no means did the sacrifices serve as an end in 

themselves. For example, the sin offering, which was a minority of all the offerings brought in 

the Temple, was powerless to atone for sin unless it was accompanied by a thought of resolute, 

true repentance. Without repentance, the sacrifice was invalid; the korbon itself was only a 

means by which man could arouse himself to repent. We are likewise taught that G -d Himself did 
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https://www.templeinstitute.org/sacrificial_service.ht 

 

 

 

 

 

 

 

 

 

 

 

 

 

not require the sacrifice but for the betterment of the crown of His creation, man; however He 

would prefer that man not sin, and not be necessitated to bring any offering (BT Berakoth 22:A).  

The Creator Raised Man Above the Animals  

Today, there are those who refer disparagingly to the "cult" of Temple sacrifice; they find the 

concept repugnant. Their viewpoint is understandable, since their entire basis for understanding 

these lofty concepts comes from a standpoint that is totally pagan. Those of this ilk view the 

sacrificial system as brutal because they have no conception of a G -d who beckons to us to raise 

ourselves above the animals and dedicate ourselves to Him. For man is at the center of creation; 

all else which G-d created was brought into existence solely to help aid man in his quest for 

spiritual perfection.  

https://www.templeinstitute.org/sacrificial_service.ht
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How Did the Sacrificial System of 

Old Point to Yeshua’s Death? 

 

1. Only a kosher or clean animal like a 

lamb was slaughtered under the sacrificial 

system. How does this point to Yeshua? 

(Read John 1:29,36; Acts 8:32; 1Peter 

1:19; Revelation 13:8.)  

 

2. The animal was to be perfect and 

without blemish and was washed in water 

before being sacrificed. This is a picture 

of Yeshua being perfect and without sin. 

(Read 1Peter 1:19; 2:22.)  

 

3. The sinner laid his hands on the 

animal as if to transfer his sins to the innocent beast. Similarly, Yeshua took our sins upon himself to die 

in our place. (Read 2Corinthians 5:21; Isaiah 53:4–6,11; Romans 8:3; Ephesians 5:2; 1Peter 3:18; 1Peter 

2:22; 1 John 3:5.)  

 

4. In the ancient sacrificial system, blood was sprinkled on the altar. Blood represents human life, for it is 

our blood that keeps us alive. Blood had to be spilled in order for one innocent and sin-free life to 

substitute for or pay the sin-penalty price of another sinful life. Scripture teaches in Leviticus 17:11 that 

the life of the flesh is in the blood, and that the blood is to be sprinkled on the altar of sacrifice to pay for 

and to cover over (or atone for) man’s sins. 

 

5. How did Yeshua fulfill this? How did he shed his blood? (Read Colossians 1:20; Ephesians 2:16; 

Revelation 5:9; Ephesians 1:17; Colossians 1:14; 1Peter 1:18– 19; Titus 2:14.)  

 

6. The animals to be sacrificed were laid on wood and then burned in fire on the altar. How does this point 

to Yeshua, the perfect and ultimate sacrifice for man’s sins? (Read Matthew 27:32–35.) As the animal to 

be sacrificed was laid on wood and tied to the altar with cords (Psalm 118:27), so Yeshua was nailed to 

a wooden cross. As the blood of the animal was sprinkled on the Altar, so Yeshua’s blood ran down the 

cross onto the ground. Blood came from the nails in his hands and feet, from the crown of thorns on his 

head, from the whipping to his back that laid open his flesh, and from the Roman spear that was thrust 

into his side.  

 

7. The animal was burned in the fire. Similarly, a person being crucified burned with thirst and pain in the 

hot sun. While Yeshua was in this state of suffering while hanging on the cross, someone had pity on 

him and tried to give him something to ease his pain and thirst. (Read John 19:28–29.) 
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Tzav – Leviticus 6:1-7:10 
 

Lev 6:1  Adonai spoke to Moses, saying:  

Lev 6:2  “Command Aaron and his sons, saying: This is the Torah of the burnt offering. The burnt offering 

should remain on the hearth atop the altar all night until the morning, while the fire of the altar is kept 

burning on it.  

Lev 6:3  The kohen is to put on his linen garment, with his linen undergarments on his body. He is to remove 

the fat ashes from where the fire has consumed the burnt offering on the altar and put them beside the altar.  

Lev 6:4  Then he is to take off his garments, put on other ones, and carry the ashes outside the camp to a clean 

place.  

Lev 6:5  The fire on the altar is to be kept burning on it—it must not go out. Each morning the kohen is to burn 

wood on it, laying the burnt offering in order upon it, and burning up as smoke the fat of the fellowship 

offerings.  

Lev 6:6  Fire is to be kept burning on the altar continually—it must not go out.  

Lev 6:7  Now this is the Torah of the grain offering. Aaron’s sons are to offer it to Adonai in front of the altar.  

Lev 6:8  So he is to lift up from it his handful of the fine flour of the grain offering, with some of its oil and all 

the frankincense which is on the grain offering, and burn it up as smoke on the altar for a soothing aroma, as 

its memorial portion to Adonai.  

Lev 6:9  Then what is left from it Aaron and his sons are to eat. It is to be eaten as matzah in a holy place, in the 

courtyard of the Tent of Meeting.  

Lev 6:10  It must not be baked with hametz. I have given it as their portion of My offerings made by fire. It is 

most holy, like the sin offering and like the trespass offering.  

Lev 6:11  Every male among the children of Aaron may eat it, as their portion forever throughout your 

generations from the offerings of Adonai made by fire. Whoever touches them will become holy.”  

Lev 6:12  Adonai spoke to Moses, saying:  

Lev 6:13  “This is the offering of Aaron and his sons, which they are to offer to Adonai on the day when he is 

anointed: the tenth part of an ephah of fine flour for a continual grain offering, half of it in the morning, and 

half of it in the evening.  

Lev 6:14  It is to be made with oil on a pan. When it is soaked, you should bring it in. You are to present the 

grain offering in baked pieces as a soothing aroma to Adonai.  

Lev 6:15  The anointed kohen who will be in his place from among his sons is to offer it. As an eternal statute, 

it must be entirely burnt up as smoke to Adonai.  

Lev 6:16  Thus every grain offering of a kohen is to be a whole-offering—it should not be eaten.”  

Lev 6:17  Adonai spoke to Moses, saying:  

Lev 6:18  “Speak to Aaron and to his sons, saying: ‘This is the Torah of the sin offering. In the place where the 

burnt offering is slaughtered, the sin offering is to be slaughtered before Adonai. It is most holy.  

Lev 6:19  The kohen who offers it for sin should eat it. It must be eaten in a holy place, in the court of the Tent 

of Meeting.  

Lev 6:20  Whatever touches its flesh will be holy. When any of its blood is splattered on a garment, you are to 

wash it in a holy place.  

Lev 6:21  But the earthen vessel in which it is boiled is to be broken, and if it is boiled in a bronze vessel, it is to 

be scoured, then rinsed in water.  

Lev 6:22  Every male among the kohanim is to eat of it—it is most holy.  

Lev 6:23  But no sin offering from which any of the blood is brought into the Tent of Meeting to make 

atonement in the Holy Place is to be eaten—it must be burned 

Lev 7:1  This is the Torah of the trespass offering. It is most holy.  

Lev 7:2  In the place where they slaughter the burnt offering, he is to slaughter the trespass offering. And he is 

to splash its blood around on the altar.  
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Lev 7:3  He should offer all of its fat, the fat tail and the fat that covers the innards,  

Lev 7:4  along with the two kidneys and the fat that is on them, which is by the loins, plus the cover on the liver 

that he is to remove with the kidneys.  

Lev 7:5  Then the kohen should burn them up as smoke on the altar for an offering made by fire to Adonai. It is 

a trespass offering.  

Lev 7:6  Every male among the kohanim may eat it. It is to be eaten in a holy place—it is most holy.  

Lev 7:7  “As is the sin offering, so is the trespass offering, there is one Torah for them: they are for the kohen 

who makes atonement with them.  

Lev 7:8  The kohen who offers anyone’s burnt offering, that kohen is to have for himself the hide of the burnt 

offering which he has offered.  

Lev 7:9  Every meal offering that is baked in the oven, and all that is prepared on the flat plate and on the pan, 

is to belong to the kohen who offers it.  

Lev 7:10  Every grain offering, whether mixed with oil or dry, belongs to all the sons of Aaron equally.  (Tree 

of Live Version) 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

P
ag

e3
2

 

 

 

 

Orientation and Word Study 

  

 

 

 

 ו

 

 צַ 

 

letter: 

 

vav 

 

tsadee 

 

sound: 

 

V 

 

TSah 

 

command! = TSAV = צו 
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The Legend 

 

and spoke the Lord 

 

va-y’daber ADONAI 

 

רְַיֹהָוֹה בֵּ ְיד   ו 

 

to Moses to say 

 

el-Moshe lemor 

 

אֹמר׃ֶאל־ֹמֶשֹהַ לֵּ  

 

command—Aaron 

 

tsav et-Aharon 

 

ֲֹהרֹן וֶַאת־א   צ 

 

and—sons-his to say 

 

v’et-banav lemor 

 

אֹמר  ְוֶאת־ָבָניוַלֵּ

 

this (is) instruction of the burnt 

offering 

 

zot torat ha-olah 

 

תַָֹהעָֹלֹה  זֹאתַּתור 

 

she/it the burnt offering 

 

hee ha-olah 

 

ָֹהעָֹלֹהִֹהואַ  

 

on the hearth 

 

al mokdah 

 

לַמוְקָדֹה  ע 

 

on the altar 

 

al-ha-miz’be-ach 

 

ִמְזבח ַ ל־ֹה   ע 

 

all the night 

 

kol-ha-lailah 

 

ְיָלֹה ל   ָכל־ֹה 

 

til the morning 

 

ad-ha-boker 

 

בֶֹקר ד־ֹה   ע 

 

and fire of the altar 

 

v’esh ha-miz’be-ach 

 

ח ִמְזבֵּ שַֹה   ְואֵּ

 

will be kept burning in him tookad bo דַבו׃  ּתּוק 



 

P
ag

e3
4

 

   

—Leviticus 6:8–9a(1–2a תנ״ך) 

 

Related Words 

 

you will command (Ex. 27:20) 

 

t’tsaveh 

 

ֶּוֹה  ְּתצ 

 

command, good deed, religious 

duty 

 

mitsvah 

 

 ִמצָוֹה

 

son of the commandment 

 

bar mitzvah 

 

ר־ִמצָוֹה  ב 

 

daughter of the commandment 

 

bat mitzvah 

 

ת־ִמצָוֹה  ב 

 

commander, governor 

 

m’tsaveh 

 

ֶּוֹה  ְמצ 

 

command, order, imperative 

 

tsivooi 

 

 ִצּוּוי

 

will, testament 

 

tsavva’ah 

 

ָּוָאֹה  צ 

 

 

 

 

 

 

 

 

 

logosref:Bible.Le6.8-9a
logosref:Bible.Le6.8-9a
logosref:Bible.Le6.8-9a
logosref:Bible.Le6.8-9a
logosref:Bible.Le6.8-9a
logosref:Bible.Le6.8-9a
logosref:Bible.Ex27.20
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Key Words 
 

Sin H2398 

 חטא

chat̂ạ'̂ 
BDB Definition: 

1) to sin, miss, miss the way, go wrong, incur guilt, forfeit, purify from uncleanness 

1a) (Qal) 

1a1) to miss 

1a2) to sin, miss the goal or path of right and duty 

1a3) to incur guilt, incur penalty by sin, forfeit 

1b) (Piel) 

1b1) to bear loss 

1b2) to make a sin-offering 

1b3) to purify from sin 

1b4) to purify from uncleanness 

1c) (Hiphil) 

1c1) to miss the mark 

1c2) to induce to sin, cause to sin 

1c3) to bring into guilt or condemnation or punishment 

1d) (Hithpael) 

1d1) to miss oneself, lose oneself, wander from the way 

1d2) to purify oneself from uncleanness 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 638 

 

 

Trespass H4604 

 מעל

ma‛al 
BDB Definition: 

1) unfaithful or treacherous act, trespass 

1a) against man 

1b) against God 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H4603 

Same Word by TWOT Number: 1230a 

 

 

 

Lie H3584 
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 ּכחׁש

kaĉhash 

BDB Definition: 

1) to deceive, lie, fail, grow lean, be disappointing, be untrue, be insufficient, be found liars, belie, deny, 
dissemble, deal falsely 

1a) (Qal) to become lean 

1b) (Niphal) to cringe, feign obedience 

1c) (Piel) 

1c1) to deceive, deny falsely 

1c2) to act deceptively 

1c3) to cringe 

1c4) to disappoint, fail 

1d) (Hithpael) to cringe, feign obedience 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 975 

 

Deceit H6231 

 עׁשק

‛aŝhaq 

BDB Definition: 

1) to press upon, oppress, violate, defraud, do violence, get deceitfully, wrong, extort 

1a) (Qal) 

1a1) to oppress, wrong, extort 

1a2) to oppress 

1b) (Pual) to be exploited, be crushed 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root (comp. H6229) 

Same Word by TWOT Number: 1713 

 

 

Burnt Offering H5930 

 עלה  /  עולה

‛ôlaĥ 

BDB Definition: 

1) whole burnt offering 

2) ascent, stairway, steps 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: feminine active participle of H5927 

Same Word by TWOT Number: 1624c, 1624d 

 

Meat Offering H4503 

 מנחה
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minchaĥ 

BDB Definition: 

1) gift, tribute, offering, present, oblation, sacrifice, meat offering 

1a) gift, present 

1b) tribute 

1c) offering (to God) 

1d) grain offering 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from an unused root meaning to apportion, i.e. bestow 

Same Word by TWOT Number: 1214a 

 

 

Sin Offering H2403 

 חּטאה  /  חּטאת

chatṭạ'̂aĥ  /  chatṭạ'̂th 

BDB Definition: 

1) sin, sinful 

2) sin, sin offering 

2a) sin 

2b) condition of sin, guilt of sin 

2c) punishment for sin 

2d) sin-offering 

2e) purification from sins of ceremonial uncleanness 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H2398 

Same Word by TWOT Number: 638e 

 

Tresspass Offering H817 

 אׁשם

'aŝham̂ 

BDB Definition: 

1) guilt, offense, guiltiness 

1a) offense, trespass, fault 

1b) guilt, guiltiness 

1c) compensation (for offense) 

1d) trespass offering, guilt offering 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H816 

Same Word by TWOT Number: 180b 
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Sacrifice H2077 

 זבח

zebach 

BDB Definition: 

1) sacrifice 

1a) sacrifices of righteousness 

1b) sacrifices of strife 

1c) sacrifices to dead things 

1d) the covenant sacrifice 

1e) the passover 

1f) annual sacrifice 

1g) thank offering 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H2076 

Same Word by TWOT Number: 525a 

 

Peace Offering H8002 

 ׁשלם

shelem 

BDB Definition: 

1) peace offering, requital, sacrifice for alliance or friendship 

1a) voluntary sacrifice of thanks 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H7999 

Same Word by TWOT Number: 2401b 
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Haftorah Reading 

 Jeremiah 7:21–8:3; 9:22(23)–23(24)  

 

Testimony of Yeshua On being a living sacrifice:  

Romans 12:1–2  

On Yeshua being our High Priest and the ultimate sacrifice: Hebrews 4:14–5:10; 7:1–28; 8:1–6; 9:1–28; 10:1–

39; 13:10–14 

On being a pure spiritual temple: 2Corinthians 6:14–7:1; 1Peter 1:14–16  

On the spiritual priestly garments of the saints: Ephesians 5:27; 6:10–18; Revelation 7:13–14; 19:8  

Outline of This Week’s Parashah (Torah Portion) 

—6:8 (1) The Law of the Elevation or Burnt (Olah) Offerig 

—6:14 (7) The Meal or Grain (Minchah) Offering 

—6:24 (17) The Sin (Chatat) Offering —7:1 The Guilt (Asham) Offering 

—7:11 The Thanksgiving (Todah) or Peace (Shelamim) Offering  

—7:19 Eating in a State of Contamination  

—7:22 Fat and Blood Not to Be Eaten 

—7:28 The Parts of the Offering to Be Burned and Those Given to the Priests as Gifts 

—8:1 Consecration of Aaron and His Sons for the Priestly Service in the Tabernacle 
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Tzav in a Nutshell 
Leviticus 6:1–8:36 
  

 

G-d instructs Moses to command Aaronand his sons regarding their duties and 

rights as kohanim (“priests”) who offer thekorbanot (animal and meal offerings) in 

the Sanctuary. 

The fire on the altar must be kept burning at all times. In it are burned the wholly 

consumed ascending offering; veins of fatfrom the peace, sin and guilt offerings; 

and the “handful” separated from the meal offering. 

The kohanim eat the meat of the sin and guilt offerings, and the remainder of the 

meal offering. The peace offering is eaten by the one who brought it, except for 

specified portions given to the kohen. The holy meat of the offerings must be eaten by ritually pure persons, in their 

designated holyplace and within their specified time. 

Aaron and his sons remain within the Sanctuary compound for seven days, during which Moses initiates them into 

the priesthood. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided that you comply with 

Chabad.org's copyright policy. 
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Parshat Tzav In-Depth 
Leviticus 6:1-8:36 
 

The Parshah of Tzav ("command"), continues G-d's instruction to Moses of the laws of the korbanot, the animal 

and meal offerings that were the central feature of the service in the Sanctuary. "Command Aaron and his sons," 

says G-d to Moses: 

This is the law of the Ascending Offering: It is offering that ascends upon the pyre of the Altar all night until the 

morning, and the fire of the Altar shall be kept burning in it. 

The priest shall put on his linen garment, and his linen breeches shall he put on his flesh, and take up the ashes 

which the fire has consumed with the Ascending Offering on the Altar, and he shall put them beside the Altar. 

And he shall put off his garments, and put on other garments, and carry the ashes outside the camp to a clean 

place. 

And the fire upon the Altar shall be kept burning in it; it shall not be put out. And the priest shall burnwood on 

it every morning, and lay the Ascending Offering in order upon it; and he shall burn on it the fat of the Peace 

Offerings. 

A constant fire shall burn upon the Altar; it shall never go out. 

As in the previous Parshah of Vayikra, here, too, are recounted the laws of the "ascending offering" (olah), meal 

offering (minchah), sin offering (chatat), guilt offering (asham), and peace offering (shelamim). In the 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_01a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_02a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_02c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_03
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_04
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_05a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_06a
http://www.chabad.org/parshah/in-depth/default_cdo/aid/39682/jewish/Vayikra-In-Depth.htm
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repetition, many new details are added. A general difference is that Vayikra addresses itself to the one bringing 

the korban, while the laws of Tzav are addressed to the Kohen ("priest") who offers it up upon the Altar, 

outlining his duties and specifying the portions of the korban that are given to him. 

Thus we read of the Kohen's duty to keep the fires of the Altar constantly burning, and to remove the 

accumulated ashes each morning (an action calledterumat hadeshen, which was the first activity of the daily 

service in the Sanctuary). We also learn that each Kohen was obligated to bring a meal offering on the day that 

he was initiated into the service of the Sanctuary; the Kohen Gadol ("High Priest") brought a meal offering each 

day, half of which was offered in the morning, and the other half in the afternoon. These offerings, as well as 

any other type of meal offering brought by a Kohen, are burned entirely on the Altar. Meal offerings brought by 

everyone else are eaten by the Kohanim, after a "handful" has been removed for burning on the Altar. 

The sin offering and the guilt offering are both eaten by the Kohen, after the prescribed chalabim (veins of fat) 

are removed and burned on the Altar. It is strictly forbidden to leave over any part of the korban past the 

prescribed time (one day and one night for the chatat and asham, two days and the intervening night for the 

shelamim). Even the residue absorbed by the pot in which the meat was cooked becomes forbidden for 

consumption; thus: 

An earthen vessel in which it is cooked shall be broken; and if it be cooked in a copper pot, it shall be scoured 

and rinsed in water 

The Torah also sets down the rules as to which Kohen should receive these portions of the offerings: 

The priest that offers any man's ascending offering, the priest shall have for himself the hide of the ascending 

offering which be has offered. 

Meal offerings that are baked in the oven, and those that are prepared in the pot and in the pan, shall be for the 

priest that offers them. 

And every meal offering mingled with oil, and dry, shall all the sons of Aaron have, one as the other. 

Meat and Bread 

As for the shelamim (peace offering), after the prescribed chalabim are burned on the Altar, the Kohen who did 

the offering receives two portions of the animal: the chazeh (chest) and the shok (right hind leg). The rest of the 

meat is eaten by the owner (the one who brought the offering). 

One who brings a shelamim also brings an accompanying meal offering, which includes three types of cakes, all 

prepared with olive oil: unleavened loaves, flat matzot, and loaves made of boiled flour (also unleavened). In a 

certain type of shelamim--the todah or "thanksgiving offering," brought by a person who has survived a life-

endangering occurrence--a fourth type of cake was added: leavened loaves (leaven was permitted in this case, 

since no part of the said loaves were offered on the Altar itself). The Kohen received one of each type of cake, 

while the remainder were eaten by the owner. 

The portions of the korbanot that were eaten -- whether by the Kohen or by the owner -- had to be eaten "in 

holiness" -- i.e., within the parameters of their prescribed time, their prescribed place (depending on the type of 

korban, either within the Sanctuary Courtyard or within the city walls of Jerusalem), and the person eating them 

had to be in a state of ritual purity (taharah). 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_09
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_05b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_13a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_13b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_13b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav06_18
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav07_10
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav07_12
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Again the Torah repeats its warning that those portions of the korban offered on the Altar -- the specified veins 

of fat and the blood -- must not be eaten in any animal eligible for sacrifice (i.e., cattle, sheep or goats; in birds, 

whose fat was not specifically offered, only blood is forbidden). 

Our Parshah concludes its section on the korbanot: 

This is the law for the ascending offering, for the meal offering, for the sin offering, for the guilt offering, for 

the inauguration offering, and for the sacrifice of the peace offering; which G-d commanded Moses in Mount 

Sinai, on the day that he commanded the children of Israel to present their offerings to G-d, in the wilderness of 

Sinai. 

Inauguration 

The Torah now relates how Moses initiated Aaron and his sons into priesthood during the "Seven days of 

Inauguration" (Adar 23 to Adar 29), as Moses had been instructed in the Parshah of Tetzaveh. 

On each of these seven days, Moses erected the Sanctuary, anointed it with the Anointing Oil, dressed Aaron 

and his sons in the priestly garments, and anointed them. On each of these days Aaron and his sons brought a 

series of offerings, while Moses officiated as the priest and offered them on the Altar. These were: a bullock 

brought as a chatat, and two rams--one as an olah and the second as a specially ordained "ram of inauguration" 

(the procedure followed was similar to that of the shelamim). 

And Moses said to Aaron and to his sons: 

Cook the meat at the entrance of the Tent of Meeting, and there eat it with the bread that is in the basket of the 

bread of consecration... And that which remains of the flesh and of the bread shall you burn with fire. 

And you shall not go out of the doorway of the Tent of Meeting for seven days, until the days of your 

consecration be at an end: for seven days shall he consecrate you... 

And Aaron and his sons did all the things which G-d had commanded by the hand of Moses. 

And G-d spoke to Moses, saying: Command Aaron and his son... this is the law of the ascending offering... 
(Leviticus 6:1-2) 

 

 

 

 

 

 

 

 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1508#Tzav07_37
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Comments By The Sages 

The expression tzav ("command") implies an urging for now and for future generations. 

(Torat Kohanim; Rashi) 

The king Moshiach will arise and restore the kingdom of David to its glory of old, to its original sovereignty. 

He will build the Holy Temple and gather the dispersed of Israel. In his times, all the laws of the Torah will be 

reinstated as before; the sacrifices will be offered, the Sabbatical year and the Jubilee year instituted as outlined 

in the Torah. (Maimonides) 

 
It is offering that ascends upon the pyre of the Altar (6:2) 

The location of the Altar is very exactly defined, and is never to be changed... It is a commonly-held tradition 

that the place where David and Solomon built the Altar on the threshing floor of Arona, is the very place where 

Abraham built an altar and bound Isaac upon it; this is where Noah built [an altar] when he came out from the 

ark; this is where Cain and Abel brought their offerings; this is where Adam the First Man offered 

a korban when he was created--and it is from [the earth of] this place that he was created. Thus the Sages have 

said: Man was formed from the place of his atonement. (Maimonides) 

Ten miracles were performed for our forefathers in the Holy Temple: No woman ever miscarried because of the 

smell of the holy meat. The holy meat never spoiled. Never was a fly seen in the slaughterhouse. Never did the 

High Priest have an accidental seminal discharge on Yom Kippur. The rains did not extinguish the wood-fire 

burning upon the altar. The wind did not prevail over the column of smoke [rising from the altar]. No 

disqualifying problem was ever discovered in the Omer offering, the Two Loaves or the Showbread. They stood 

crowded but had ample space in which to prostate themselves. Never did a snake or scorpion cause injury in 

Jerusalem. And no man ever said to his fellow "My lodging in Jerusalem is too cramped for me.'' (Ethics of the 

Fathers 5:5) 

 
It is offering that ascends upon the pyre of the Altar (6:2) 

Why is the word mokdah ("pyre") written in the Torah with a miniature mem? To teach us that the fire in one's 

soul should be understated; it should burn within, but show nothing on the outside. (The Rebbe of Kotzk) 

 
And the priest shall put on his linen garment, and his linen breeches shall he put on his flesh (6:3) 

"His linen garment"--this teaches us that the priestly garments must fit the priest's measure, and must not drag 

on the floor or be raised above. (The word used here for "his garment," mido, literally means "his measure"). 

"And his linen breeches shall he put on his flesh"--this teaches us that there must be nothing intervening 

between his flesh and the priestly garments. (Talmud, Yoma 23b; Rashi) 

 
 

And he shall put off his garments, and put on other garments (6:4) 
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Clothes in which he cooked for his master, should not be worn when serving a goblet to his master. (Talmud, 

Yoma 23b) 

 
And the fire upon the Altar shall be kept burning in it... and the priest shall burn wood on it every morning (6:5) 

Although a fire descended from heaven upon the Altar, it is a mitzvah to add to it a humanly produced fire. 

(Talmud, Eruvin 63a) 

This is a rule that applies to all areas of life: the gifts of life are bestowed upon us from Above, yet it is G-d's 

desire that we add to them the product of our own initiative. (The Chassidic Masters) 

 
And the fire upon the Altar shall be kept burning in it... and the priest shall burn wood on it every morning (6:5) 

There is a fire of love for G-d that burns within every soul. It is the task of the "Kohen"--the spiritual leaders of 

the generation--to feed and preserve this fire. (Alshich) 

 
A constant fire shall burn upon the Altar; it shall never go out (6:6) 

"Constantly"--even on Shabbat; "constantly"--even under conditions of ritual impurity; "it shall never go out"--

also not during the journeys [through the desert, when the Altar was covered with a cloth of purple wool]. What 

did they do with the fire during the journeys? They placed over it a copper bowl.  (Jerusalem Talmud, Yoma 

4:6) 

Shabbat is when we disengage ourselves from all things material; "ritual impurity" (tum'ah) represents an 

opposite state--one of excessive enmeshment in the mundane. Yet the Torah instructs that the fire upon the 

Altar must be kept burning "even on Shabbat" and "even under conditions of ritual impurity." 

There are times when we believe ourselves to be "above it all" as the spirituality of the moment transports 

beyond the so-called trivialities of physical life. Conversely, there are times when we feel overwhelmed by 

those very "trivialities." Says the Torah: the fire on your internal Altar must--and can--be kept burning at all 

times. No moment in your life is too exalted or too debased to sustain your passion and enthusiasm in the 

fulfillment of the purpose to which you were created, which is to raise up to G-d the materials of your everyday 

existence. (The Lubavitcher Rebbe) 

"It shall never go out--also not during the journeys." Special care must be taken during the "journeys" of life--

the times that a person ventures away from the home environment that fosters his character and integrity-so that 

the fire in his soul should not succumb to alien influences. (Maayanah Shel Torah) 
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And the remainder shall be eaten by Aaron and his son... It is their portion, which I have given to them from My 

fire (6:9-10) 

The Kohanim receive from the Supernal Table. (Talmud, Chulin 120a) 

G-d said to the Kohen: You eat at My table, and you drink at My table. This is comparable to a king of flesh and 

blood who gave gifts to his sons, and to one son he gave no gift. Said the king to this son: "Though I have given 

you no gift, you shall eat at My table, and you shall drink at My table." (The Kohanim received no land when 

the Holy Land was apportioned to the tribes of Israel). (Sifri) 

 
 

 

 

This is the offering of Aaron and of his sons... a meal offering perpetual, half of it in the morning, and half of it 

in the evening (6:13) 

The High Priest's daily offering was a meal offering, the offering of a poor man. This, for two reasons: that a 

poor man bringing his pauper's offering to the Sanctuary should not be ashamed; and to awaken humility in the 

High Priest's heart, with the appreciation that before G-d he is the equal of the most impoverished of his 

brethren. (Abarbanel) 

The priest brought a meal offering on the day that he began serving in the Sanctuary, while the High Priest 

brought one every day. It is a mark of greatness that a person regards his every day as a new beginning in which 

he strives to transcend all his previous achievements. (Maayanah Shel Torah) 

 
This is the law of the Sin Offering... The Kohen that atones shall eat it (6:18-19) 

The Kohanim eat, and the owner of the korbanachieves atonement. (Talmud, Pesachim 59b) 

 
And every meal offering mingled with oil, and dry (7:10) 

The "meal offering mingled with oil" is the donated Meal Offering (whose "handful" is removed before 

baking); the "dry" Meal Offering is the one brought as a sin offering or by the sotah (woman accused of 

adultery), which did not contain any oil. (Rashi) 
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Typology In The Brit Hadasha of the Sacrifices Fulfilled By Messiah Yeshua 

A. The Distinction Between Biblical and Pagan Sacrifices 

The first point is that one must distinguish the biblical sacrifices from 

the sacrifices of the pagan world. It is obviously known from the 

Bible, as well as from archaeological and historical sources outside 

the Bible, that sacrifices were practiced by pagans throughout the 

ancient Near East. And, of course, more liberal circles teach that the 

origin of the mosaic or Levitical sacrifices and offerings originated 

from these very pagan ideas. They further claim that, as man evolved 

religiously, he finally gave up those things. However, by examining 

the details of the pagan system and the details of the biblical system, 

we find that one did not originate from the other. For example, in 

different parts of the pagan world, there were four different ideas or 

reasons or purposes for offering up various sacrifices. 

First, the “food for the gods idea” meant that these sacrifices were 

necessary to feed the gods. The God of the Bible needs no food. But, 

in the pagan theology of polytheism, their gods and goddesses needed 

to eat, just like humans do; therefore, the offerings were a way of 

feeding the gods. 

The second pagan idea is the “totemistic idea.” In totemisism, the worshipper thought that he fed upon the god 

himself by partaking of the meal. So, after the offering was given and the worshipper partook of the meal, he 

believed that he had actually fed upon the god himself. This idea is also foreign to the biblical concept of sacrifice. 

The third pagan idea is the “life liberation notion.” In life liberation, it is believed that there is a union between 

the worshipper and his god or goddess as the animal’s life is taken. The blood is received by the god and the flesh 

is eaten by the worshipper. But, here again, this is not the biblical concept. 

The fourth idea in paganism is the “magic idea,” that the sacrifice was a magical rite which acted as a lever to 

force the god to grant the petition. This was a way of convincing the god or goddess to grant one’s request. This, 

too, is foreign to the biblical idea. Thus, contrary to some popular notions among unbelievers, the mosaic or 

Levitical sacrificial system did not originate from paganism. 

B. The Biblical Meaning of the Old Testament Sacrifices 

The second point is to ask the question: What is the exact meaning of the Old Testament sacrifices? There is a 

basic, foundational meaning, as well as other meanings derived from Scripture. 

1. The Basic Foundational Meaning 

The basic, foundational, and most important biblical meaning is that this was the means of approaching God. The 

key Hebrew word for these offerings is korban, coming from the Hebrew root karav, which means, “to draw 

near” (Lev. 1:2). Therefore, by means of the sacrifice, one could draw near to God. The basic meaning is that of 

approaching God, drawing near to God by means of sacrifice. 

 

logosref:Bible.Le1.2
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2. The Derived Meanings 

In addition to the basic, foundational, biblical meaning, there are also five derived meanings found in Scripture. 

The first derived meaning is that of self dedication to God. This is the basic meaning of the Burnt Offering: that 

one would dedicate himself to God. This is a total gift, and no part of this offering is returned to the worshipper. 

The second derived meaning involves the idea of generosity in giving. This is the basic meaning or idea behind 

the Meal Offering: that there was a donation of one’s material substance. 

A third derived meaning of the biblical idea of sacrifices includes four concepts: thanksgiving, praise, fellowship, 

and communion. These are the basic ideas behind the Peace Offering. These offerings of thanksgiving, praise, 

fellowship, and communion are presented because God may have granted individual deliverance or national 

deliverance or because God has accepted one’s offering of gratitude due to devotion to a vow. 

The fourth derived meaning in the biblical concept of the Old Testament sacrifices is that of expiation by 

substitution, which is the concept of the Sin Offering. When someone sinned against Go, any sin that does not 

require restitution, then there was a Sin Offering by way of expiation. 

The fifth derived meaning is expiation with restitution. This is the point of the Trespass Offering, also called the 

“guilt offering.” This took place when someone sinned in a way that caused injury, thus having to pay a fine or 

make restitution. 

These, then, are the biblical ideas of the Jewish sacrifices, and they are quite different from those which are found 

in pagan religions. 

C. The Method of Grouping the Sacrifices 

The third introductory point has to do with how these sacrifices are grouped. The first seven chapters of Leviticus 

explain the five primary offerings, however, they are grouped in two sets: a set of three offerings and a set of two 

offerings. 

There are five reasons why they happen to be grouped in this way. The first reason is their description: the set of 

three offerings is described as sweet savor, sweet odor offerings and the set of two offerings is non-sweet, non-

savor, non-odor offerings. The second reason for the grouping is obligation: the set of three of these sacrifices is 

purely voluntary, but the set of two offerings is compulsory or mandatory. The third reason is based upon the 

concept of the Word of God: the set of three sacrifices comes with the first utterance of God in the Book of 

Leviticus, and the set of two sacrifices comes with God’s second utterance in the same book. The fourth reason 

for the grouping of the sacrifices is their purpose: the set of three offerings emphasizes fellowship, and set of two 

offerings emphasizes expiation; once they are offered, it is declared that the sin or guilt shall be forgiven. And 

the fifth reason has to do with the concept of fellowship: in the set of three offerings, the worshipper was 

approaching God for the purpose of maintaining an existing fellowship; with the set of two offerings, the 

worshipper was approaching God for the purpose of restoring fellowship that had been broken. 

D. The Limitations of the Sacrificial System 

A fourth introductory point involves five ways in which Levitical sacrifices were limited. 
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First, they were limited in their moral efficacy: if they were used merely as a ritual, then they were not acceptable 

to God; these sacrifices were accepted only if they were accompanied by obedience to the revealed will of God. 

Secondly, the sacrifices were limited in scope to certain kinds of personal sins. They did not deal with the sin 

nature or with willful sin, but primarily with sins of ignorance; therefore, they could not be the complete and final 

scheme by which the sin would be removed, nor were they God’s final Word on dealing with sin. Only the blood 

of the Messiah would be final. 

Thirdly, they were limited in purpose to covenanted preservation and in favor of a redeemed people, meaning 

they were limited for the covenanted people, the Jewish people. Gentiles were not obligated to carry out the 

sacrifices of the Mosaic Covenant, as they were obligated only to the Noahic Covenant. 

Fourthly, except for the Day of Atonement, the sacrifices were limited in scope and duration to one sin per 

sacrifice; each sacrifice dealt with only one sin. Only on the Day of Atonement was one sacrifice offered for all 

the sins of that year. 

Fifth, the efficacy was not inherent in the blood of animal sacrifices or any part of the ritual actions. Forgiveness 

was and is based upon Messiah’s death. God looked upon the sacrifices as a preliminary down payment until 

Messiah died; sacrifices were validated in the mind of God only on the basis of the Messiah’s death. Sacrifices 

were efficacious in restoring a covenantal relationship, and they were efficacious for the actual forgiveness of 

particular, specific sins. However, the efficacy was based upon God’s knowledge that the Messiah would die for 

the sins of the Old Testament saints, not upon the efficacy of the animal blood or ritual itself. 

E. Two Viewpoints on the Offerings 

The fifth introductory point is that these five special offerings are discussed twice in the first seven chapters of 

the Book of Leviticus. After going through all five offerings in Leviticus 1:3–6:7, the book seems to repeat itself 

in Leviticus 6:8–7:36. However, it is not merely repetition. Rather, it is a division of sacrificial discussion from 

two different viewpoints. The first section discusses the five Levitical offerings from the viewpoint of the one 

making the offering, the offerer or petitioner. The second part discusses these same five offerings from the 

viewpoint of the priests who deal with them. 

F. The Typology 

The sixth introductory point about the sacrificial system concerns typology. There is an extreme form of typology 

that sees a type of something in every little detail of the whole Levitical system. Often, the conclusions are based 

more upon guesswork than upon actual knowledge or biblical validation. 

The approach that this study will take is to limit typology to two basic areas: first, that which the New Testament 

clearly declares to be a type with no area of debate; secondly, that which is very obviously a type, even if it is not 

mentioned in the New Testament. There is no reason to believe that God intended every little detail to be a type 

of something. 

With that introduction, this study will now proceed with the five Levitical offerings: the Burnt Offering, the Meal 

Offering, the Peace Offering, the Sin Offering, and the Trespass Offering. Four of these offerings were blood 

sacrifices and one was bloodless. There is a chart at the back of this manuscript that will prove helpful in the study 

of these five offerings. 

 

 

logosref:Bible.Le1.3-6.7
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I. THE BURNT OFFERING—LEVITICUS 1:3–17 

The first Levitical offering is the Burnt Offering, olah in the Hebrew, literally meaning “to go up.” It means that 

the whole offering “went up in smoke.” This is the oldest of the offerings, found as early as the Book of Genesis. 

This was a voluntary offering, with the worshipper voluntarily devoting his whole offering to God through the 

fire. As Moses deals with the specific animals allowed, the progression always goes from the most expensive to 

the least expensive. This study will not go through all of the various details, but it is important to get the gist of 

their meanings. 

A. The Typology 

As far as its typology is concerned, the basic meaning of the Burnt Offering is that the Messiah offered Himself 

to God without spot and without blemish; the Messiah offered Himself as His own consecration offering to the 

Lord. 

 

II. THE MEAL OFFERING: LEVITICUS 2:1–16 

The second Levitical offering is called a Meal Offering, and it is the only one that was not a blood offering. The 

Meal Offering is referred to in the Hebrew text as korban minchah, and literally means “to give a present.” 

Therefore, the basic concept is that of a gift (Gen. 32:13, 18). It was often used in the context of giving a gift to 

gain the favor of a superior. It was a tribute of a faithful worshipper to a divine overlord. 

 

D. The Typology 

As far as its typology is concerned, the Meal Offering typifies the perfect humanity of the Messiah. 

 

III. THE PEACE OFFERING: LEVITICUS 3:1–17 

The third Levitical offering is the Peace Offering. The Hebrew name for the Peace Offering is zebach shlamim; 

literally, it means “sacrifices of peaces.” The second word, shlamim, comes from the well known Hebrew word 

shalom, which means “peace” or “to make peace.” This was a voluntary thanksgiving offering. It emphasized 

complete well being and harmony, not merely the absence of war. The uniqueness of this offering is that certain 

parts were burned on the Altar, but the rest was given back to the petitioner. The one who offered it got most of 

it back. This was the believer’s way of participating in the blessings of the fellowship with God. 

A. The Typology 

As far as its typology is concerned, it typifies the value of Messiah’s death in terms of its communion. It typifies 

the Messiah’s procuring peace with God for the sinner (Rom. 5:1). And it typifies the fellowship of believers with 

God, once again, the concept of communion. 
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IV. THE SIN OFFERING—LEVITICUS 4:4–5:13 

The fourth Levitical offering is the Sin Offering. The basic purpose of the Sin Offering was to deal with the issue 

of mandatory offerings for sins done unwittingly. In Leviticus 4:1, we have God’s second utterance. The first 

three offerings, which were based upon God’s first utterance, were largely voluntary offerings, but the last two 

offerings are based upon the second utterance and concern mandatory sacrifices. These last two, then, are 

mandatory and expiatory. While the first three offerings were already known from previous revelation, these last 

two are totally new and revealed for the first time by the Mosaic Law. 

A. The Nature of the Sin 

Stating the nature of the sin, God says in Leviticus 4:2: Speak unto the children of Israel, saying, If any one shall 

sin unwittingly. 

That is the issue-unwitting sin. Literally, the Hebrew means unwittingly in the sense of “unintentionally.” It is a 

sin that was committed through ignorance, error, or oversight. 

The Hebrew word has for its root meaning “to wander,” “to go wrong,” “to make a mistake,” “to commit error.” 

It is a sin which arises from human infirmity or from the weakness of the flesh; it is a sin of weakness of flesh 

and blood; it is a sin of waywardness. This is unintentional sin, sin of ignorance or inadvertent sin, such as the sin 

of manslaughter (Num. 35:11–23). It is a sin that was committed without premeditation (Num. 15:22–29). In 

other words, it is not a sin done in a spirit of rebellion; it is not a sin of presumption. This is in contrast with a sin 

committed with a high hand, a calculated sin of defiance against God, for which there is no sacrifice. The penalty 

for those kinds of sins was merely to be cut off or executed (Num. 15:30–31). 

The Hebrew word for sin here is chata, which literally means “to miss the mark.” When you miss the mark, of 

course, you also hit the wrong mark. Thus, this passage deals with sins that were not premeditated, but sins done 

out of ignorance, sins that a person just happened to fall into. Verse 2 goes on to say: in any of the things which 

Jehovah has commanded not to be done. 

In other words, we are dealing with sins, which were committed against a negative commandment, a violation of 

a negative commandment. 

The Hebrew word for Sin Offering is chataat. Literally, a Sin Offering is a purification offering. It is not the only 

one to deal with sin, as the fifth offering will also deal with sin, but the emphasis of the Sin Offering is on the 

purification from sin. It emphasizes the principle of sin and expiation for the guilt of sin. 

 

V. THE TRESPASS OFFERING—LEVITICUS 5:14–6:7 

The fifth and last Levitical offering is called the Trespass Offering. Two basic Hebrew words are used for this 

offering: first, the word asham, which carries the concept of guilt; thus, this offering is referred to as a Trespass 

Offering, a reparation offering or guilt offering. Secondly, the Hebrew word is maal, which basically means “a 

violation.” It has to do with an act of misappropriation or denial of that which is rightfully due to another, with 

the word “another” being God or man. 
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B. The Typology 

As to its basic typological meaning, it typifies the Messiah’s payment for the penalty of sin. It typifies redemption 

from sin. It typifies the atonement from the harmful effects of sin. It typifies the death of the Messiah in terms of 

victory over sin. In fact, it states in the famous messianic prophecy of Isaiah 53:10, speaking about the death of 

the Messiah, that God will make Him an offering for sin. The word for sin is asham, which has to do with the 

Trespass Offering. It means that Yeshua removed the harmful effects of sin. 

 

CONCLUSION 

These are the five offerings of Leviticus and, in drawing a conclusion, these are the basic symbolic meanings of 

the offerings. The Burnt Offering is the sanctification of the whole man in self surrender to the Lord. The Meal 

Offering is the fruit of that sanctification. The Peace Offering is the blossoming of the possession and enjoyment 

of saving grace. The expiation offerings, the Sin Offering and Trespass Offering, furnished the means of removing 

the barriers, which sins and trespasses set up between man and God, and they produced forgiveness of sin and 

guilt, though only for inadvertent sin.  

Fruchtenbaum, A. G. (1983). The Messianic Bible Study Collection. Tustin, CA: Ariel Ministries. 

 

  The Millennial System of Priesthood and Sacrifice—Ezekiel 44:1–46:24 

These three chapters of Ezekiel are concerned with the various laws regulating the millennial system of 

priesthood and sacrifice. While there are similarities with the commandments of the Law of Moses, there are 

also some marked differences. For this reason, the millennial system of priesthood and sacrifice must not be 

viewed as a reinstitution of the Law of Moses, which ended permanently and forever with the death of the 

Messiah. During the Messianic Kingdom, a whole new system of law, Kingdom Law, will be instituted. There 

will be no reinstitution of any previous code of law. 

This particular passage of Scripture has seven major sections dealing with this theme. The first section, in 

Ezekiel 44:1–3, concerns the law of the outer eastern gate. The passage states that in the beginning of the 

Millennium, the outer eastern gate will be shut, never to be reopened again throughout the Millennium (v. 1). The 

reason for the shutting of the outer eastern gate is due to the fact that the Shechinah Glory returned by way of the 

eastern gate (Ezek. 43:1–9), never to leave Israel again (v. 2). The closing of the outer eastern gate will symbolize 

the fact that the Shechinah Glory will never depart from Israel again. Ezekiel then describes the prince and the 

authority and ministry he will have in relation to this outer eastern gate (v. 3). The prince, as has already been 

shown, will be the resurrected David. He will eat before the gate (v. 3a), and entrance will be by means of the 

porch only (v. 3b). Since this gate will be permanently closed, entry and exit into and out of the porch will have 

to be from and into the outer court. It should be pointed out that this passage of Scripture has nothing to do with 

the present eastern gate of Jerusalem, known today as the Golden Gate. This passage, in its context, is not dealing 

with Jerusalem today, but is dealing with the Temple Gate in the Millennium. The gate of Yeshuas’ day was 

destroyed in A.D. 70. The present Golden Gate was built in the seventh century and later modified by the 

Crusaders. It was partially destroyed by the Ottoman Turks and rebuilt in the early sixteenth century. It was walled 

up by the Turkish governor of Jerusalem in 1530. 

The second section (Ezek. 44:4–8) contains another message of the Shechinah Glory which again points out 

Israel’s present sins. 
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The third section (Ezek. 44:9–14) describes the duties of the Levites, who will be the caretakers of the 

Temple. 

The fourth section (Ezek. 44:15–31) concerns the duties of the sons of Zadok, who will be in charge of the 

sacrifices of the Temple.3 

The fifth section (Ezek. 45:1–8) describes The Holy Oblation or the Mountain of Jehovah’s House, which 

has already been discussed and diagrammed in this chapter. 

The sixth section (Ezek. 45:9–46:18) describes the duties of the prince, David. Three things are stated 

concerning his duties. First: unlike in Israel’s past history when the princes of Israel used false measures, the law 

of the measurements (45:9–12) will be characterized by true, faithful, and just balances. Second: the duties will 

involve the carrying out of the laws of the offerings (45:13–46:16). After listing some general instructions (vv. 

13–17), Ezekiel describes the law relating to the New Year offerings (vv. 18–20), the Passover offerings (vv. 21–

24), the offerings for the Feast of Tabernacles (v. 25), and the Sabbath offerings (vv. 1–5), which will take place 

at the inner eastern gate. The inner eastern gate will be shut for six days, but will always be opened on the Sabbath 

throughout the Kingdom period. Then, the New Moon offerings are described (vv. 6–8), along with the special 

festival offerings (vv. 9–12) and the daily sacrifices (vv. 13–15). Third: the prince will have some special rights 

because of his exalted position in relation to the Temple (46:16–18). 

The seventh section (Ezek. 46:19–24) concerns the laws of the boiling of the sacrifices. 

One of the things present in the Solomonic Temple that will be absent in the Millennial Temple is the Ark of 

the Covenant, according to Jeremiah 3:16: 

And it shall come to pass, when ye are multiplied and increased in the land, in those days, says 

Jehovah, they shall say no more, The ark of the covenant of Jehovah; neither shall it come to mind; 

neither shall they remember it; neither shall they miss it; neither shall it be made any more. 

Since God Himself in the Person of the Messiah will be dwelling in and reigning from Jerusalem, there will be 

no need for any Ark of the Covenant. Furthermore, the Ark of the Covenant contained the tablets of stone that 

were the embodiment of the Law of Moses. The fact that the Law of Moses is no longer in effect is another reason 

why the Ark of the Covenant will be missing. 

To summarize, there will be a sacrificial system instituted in the Millennium that will have some features 

similar to the Mosaic system, along with some brand-new laws. For that very reason, the sacrificial system of the 

Millennium must not be viewed as a reinstitution of the Mosaic system, because it is not. It will be a brand-new 

system that will contain some things old and some things new, and will be instituted for an entirely different 

purpose. 

Fruchtenbaum, A. G. (1983). The Messianic Bible Study Collection. Tustin, CA: Ariel Ministries. 
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Shemeni – Leviticus 9:1 – 11:47 Year One 

Eighth 
 

 

 

Lev 9:1  Now it happened on the eighth day that Moses called 

Aaron, his sons, and the elders of Israel.  

Lev 9:2  Then he said to Aaron, “Take a calf from the herd for 

a sin offering, and a ram for a burnt offering, both without 

blemish, and offer them before Adonai.  

Lev 9:3  You are to speak to Bnei-Yisrael, saying: Take a male 

goat for a sin offering, along with a calf and a lamb, both 

yearlings without blemish, for a burnt offering,  

Lev 9:4  plus a bull and a ram for fellowship offerings, to 

sacrifice before Adonai, along with a grain offering mixed with 

oil. For today Adonai appears to you.”  

Lev 9:5  So they brought what Moses commanded before the 

Tent of Meeting, and the entire congregation drew near and 

stood before Adonai.  

Lev 9:6  Moses said, “This is what Adonai commanded that 

you should do, so that the glory of Adonai may appear to you.”  

Lev 9:7  Moses said to Aaron, “Draw near to the altar, and bring your sin offering, and your burnt offering, and 

make atonement for yourself and for the people. Then present the offering for the people, and make 

atonement for them, as Adonai commanded.”  

Lev 9:8  So Aaron drew near to the altar, and slaughtered the calf of the sin offering, which was for himself.  

Lev 9:9  The sons of Aaron presented the blood to him. Then he dipped his finger in the blood, dabbed it onto 

the horns of the altar, and poured out the blood at the base of the altar.  

Lev 9:10  But the fat, the kidneys and the cover from the liver of the sin offering he burned up as smoke on the 

altar, as Adonai had commanded Moses.  

Lev 9:11  The flesh and the hide he burned in a fire outside the camp.  

Lev 9:12  Aaron slaughtered the burnt offering, then his sons presented the blood to him and he splashed it 

around on the altar.  

Lev 9:13  They handed the burnt offering to him piece by piece, along with the head, and he burned them up as 

smoke on the altar.  

Lev 9:14  He washed the innards and the legs and he offered them in smoke upon the burnt offering on the altar.  

Lev 9:15  Then he presented the people’s gift, took the goat of the sin offering which was for the people, 

slaughtered it, and offered it for sin, just like the first one.  

Lev 9:16  He presented the burnt offering and offered it according to the decree.  

Lev 9:17  Then Aaron presented the grain offering, filling his hand with some of it and burning it up as smoke 

on the altar, alongside the burnt offering of the morning.  

Lev 9:18  He also slaughtered the bull and the ram as the sacrifice of fellowship offerings for the people. Then 

his sons brought him the blood, which he splashed around on the altar,  

Lev 9:19  as well as the fat from the bull and the ram, the fat tail, and the layer over the innards along with the 

kidneys and the covering of the liver.  

Lev 9:20  They put the fat upon the breasts, and he burned it on the altar.  

Lev 9:21  But the breasts and the right thigh Aaron waved for a wave offering before Adonai, as Moses had 

commanded.  
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Lev 9:22  Then Aaron lifted up his hands toward the people and blessed them. Then he stepped down from 

presenting the sin offering, the burnt offering and the fellowship offerings.  

Lev 9:23  Moses and Aaron then went into the Tent of Meeting. When they came back out and blessed the 

people, the glory of Adonai appeared to all the people.  

Lev 9:24  Fire came out from the presence of Adonai, and devoured the burnt offering and the fat on the altar. 

When all the people saw it, they shouted and fell on their faces.  

 

Lev 10:1  Now Aaron’s sons Nadab and Abihu each took his own censer, put fire in it, laid incense over it, 

and offered unauthorized fire before Adonai—which He had not commanded them.  

Lev 10:2  So fire came out from the presence of Adonai and consumed them. So they died before Adonai.  

Lev 10:3  Then Moses said to Aaron, “This is what Adonai spoke of, saying: To those who are near Me I 

will show myself holy. Upon the faces of all the people I will be glorified.” Then Aaron kept silent.  

Lev 10:4  Then Moses called Mishael and Elzaphan, the sons of Aaron’s uncle Uzziel, and said to them, “Come 

near, carry your relatives away from the front of the Sanctuary to outside of the camp.”  

Lev 10:5  So they drew near and carried them, still in their tunics, outside of the camp, as Moses had said.  

Lev 10:6  Then Moses said to Aaron, and to Eleazar and Ithamar his sons: “Do not uncover your heads or tear 

your clothes, so you may not die and He will not be angry with the entire congregation. But let your 

kinsmen—the whole house of Israel—mourn over the burning that Adonai has kindled.  

Lev 10:7  You must not go out from the entrance of the Tent of Meeting, or you will die, for the anointing oil of 

Adonai is on you.” So they acted according to the word of Moses.  

Lev 10:8  Adonai spoke to Aaron saying:  

Lev 10:9  “Do not drink wine or fermented drink, neither you nor your sons with you, when you go into the 

Tent of Meeting, so that you do not die. This is to be a statute forever throughout your generations.  

Lev 10:10  You are to make a distinction between the holy and the common and between the unclean and the 

clean.  

Lev 10:11  And you are to teach Bnei-Yisrael all the statutes which Adonai has spoken to them through Moses.” 

Lev 10:12  Moses spoke to Aaron and to Eleazar and Itamar his surviving sons: “Take the grain offering left 

over from Adonai’s offerings by fire, and eat it without hametz beside the altar, for it is most holy.  

Lev 10:13  You are to eat it in a holy place, because it is your portion and your sons’ portion of the offerings of 

Adonai made by fire. For so I have been commanded.  

Lev 10:14  You are to eat the breast that was waved and the thigh that was presented in a clean place—you, 

your sons and your daughters with you—for they are given as your portion, and your children’s portion, out 

of the sacrifices of the fellowship offerings of Bnei-Yisrael.  

Lev 10:15  They are to bring the thigh that is presented and the breast that is waved with fat portions scorched 

by fire, to wave it as a wave offering before Adonai. So it will be yours and your sons’ with you, a share 

forever, as Adonai has commanded.”  

Lev 10:16  Then Moses searched carefully for the goat of the sin offering and noticed it had been burned up. So 

he snapped at Eleazar and Itamar, the surviving sons of Aaron, saying:  

Lev 10:17  “Why have you not eaten the sin offering in the place of the Sanctuary, since it is most holy, and He 

gave it to you in order to bear the iniquity of the congregation, to make atonement for them before Adonai?  

Lev 10:18  Look, its blood was not brought into the inner part of the sanctuary. You certainly should have eaten 

it in the Sanctuary, as I commanded.”  

Lev 10:19  But Aaron said to Moses, “Behold, today they presented their sin offering and their burnt offering 

before Adonai. When things like these have happened to me, would it have been good in the eyes of Adonai 

if I had eaten the sin offering today?”  

Lev 10:20  When Moses heard this, it was good in his eyes.  

 

Lev 11:1  Adonai spoke to Moses and to Aaron, saying to them,  

Lev 11:2  “Speak to Bnei-Yisrael, saying: These are the living things which you may eat among all the 

animals that are on the earth.  
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Lev 11:3  Whatever has a split, divided hoof and chews cud among the animals—that you may eat.  

Lev 11:4  “Nevertheless, you should not eat of those that only chew cud, or have a split hoof. The camel, 

though it chews the cud, does not have a divided hoof, is unclean to you.  

Lev 11:5  The coney, though it chews the cud yet does not have a divided hoof, so it is unclean to you.  

Lev 11:6  The hare, though it chews the cud, does not split the hoof, so it is unclean to you.  

Lev 11:7  The pig, though it has a split, divided hoof, does not chew cud, so it is unclean to you.  

Lev 11:8  You are not to eat meat from them, nor are you to touch their carcasses. They are unclean to you.  

Lev 11:9  “From all that are in the waters, you may eat whatever has fins and scales, within the waters, in 

the seas and in the rivers. Those you may eat.  

Lev 11:10  But any that do not have fins and scales in the seas or the rivers, among those that swarm on the 

waters, or among any of the living creatures that are in the waters, they are loathsome to you.  

Lev 11:11  They are to be detestable to you. You should not eat meat from them and you should detest their 

carcasses.  

Lev 11:12  Whatever has neither fins nor scales in the waters, that is a detestable thing to you.  

Lev 11:13  “Among the birds you should detest the following—they are not to be eaten—they are loathsome: 

the eagle, the vulture, the black vulture,  

Lev 11:14  the red kite, any kind of black kite,  

Lev 11:15  any kind of raven,  

Lev 11:16  the horned owl, the screech owl, the gull, any kind of hawk,  

Lev 11:17  the little owl, the cormorant, the great owl,  

Lev 11:18  the white owl, the desert owl, the osprey,  

Lev 11:19  the stork, any kind of heron, the hoopoe, and the bat.  

Lev 11:20  All flying insects that walk on all fours are detestable to you.  

Lev 11:21  Yet you may eat from all winged creeping things that go on all fours, which have legs above their 

feet, with which to hop on the earth.  

Lev 11:22  You may eat from any kind of locust, any kind of katydid, any kind of cricket and any kind of 

grasshopper.  

Lev 11:23  But all winged creeping things that have four feet are loathsome to you.  

Lev 11:24  “Moreover, by these also you will become unclean: whoever touches their carcasses should be 

unclean until the evening.  

Lev 11:25  Whoever carries any part of their carcass is to wash his clothes, and will be unclean until the 

evening.  

Lev 11:26  “Every animal with a separating hoof but not split, or does not chew cud, is unclean to you. 

Everyone who touches them will become unclean.  

Lev 11:27  So whatever moves on its paws, among all animals that go on all fours, is unclean to you. Whoever 

touches their carcasses will be unclean until the evening.  

Lev 11:28  Whoever carries their carcasses, is to wash his clothes and will be unclean until the evening. They 

are unclean to you.  

Lev 11:29  “Among the creeping things that creep on the earth, the following are unclean to you: the weasel, the 

rat, any kind of great lizard,  

Lev 11:30  the gecko, the monitor lizard, the wall lizard, the skink and the chameleon.  

Lev 11:31  Among all that creep these are the ones that are unclean to you. Whoever touches them when they 

are dead, will be unclean until the evening.  

Lev 11:32  Whatever falls on them when they are dead will become unclean, whether it is any vessel of wood, 

or clothing, or skin, or sackcloth. Whatever vessel it is, with which any work is done, it must be put into 

water, and it will be unclean until the evening, then it will be clean.  

Lev 11:33  “Now if any of them falls into a clay pot, everything that is in it will become unclean, and you are to 

break it.  

Lev 11:34  Any food that may be eaten but has water on it from such a pot will become unclean. Also any drink 

that may be drunk in any such pot will become unclean.  
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Lev 11:35  Everything on which part of their carcass falls will become unclean. An oven or stove for pots is to 

be broken in pieces. They are unclean and will be unclean to you.  

Lev 11:36  Nevertheless, a spring or a cistern for collecting water will be clean, though anyone who touches 

their carcass will become unclean.  

Lev 11:37  If part of a carcass falls on any seed for sowing that has yet to be sown, it is clean.  

Lev 11:38  But if water is put on the seed, and part of a carcass falls on it, it is unclean to you.  

Lev 11:39  “If any animal that you may eat dies, the one who touches its carcass will become unclean until the 

evening.  

Lev 11:40  He who eats of its carcass is to wash his clothes, and be unclean until the evening. Also, the one who 

carries its carcass is to wash his clothes, and be unclean until the evening.  

Lev 11:41  Every creeping thing that crawls on the earth is detestable—it should not be eaten.  

Lev 11:42  Whatever moves on its belly or crawls on all fours or has many feet among all the creeping things 

that crawl on the earth, these you are not to eat, for they are detestable.  

Lev 11:43  You are not to contaminate yourselves with any creeping thing that crawls nor make yourselves 

unclean with them or defiled by them.  

Lev 11:44  “For I am Adonai your God. Therefore, sanctify yourselves, and be holy, for I am holy. You are not 

to defile yourselves with any kind of creeping thing that moves on the earth.  

Lev 11:45  For I am Adonai who brought you up out of the land of Egypt, to be your God. Therefore, you 

should be holy, for I am holy.  

Lev 11:46  “This is the Torah of the animal, the bird, every living creature that moves in the waters, and every 

creature that creeps on the earth,  

Lev 11:47  to make a distinction between the unclean and the clean, and between the living thing that may be 

eaten and the living thing that may not be eaten.”  
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Orientation and Word Study 

  

 

 

 

 י

 

 נִַ

 

 י

 

 ִמַ

 

 ְשַ

 

letter: 

 

yod 

 

nun 

 

yod 

 

mem 

 

shin 

 

sound: 

 

EE 

 

Nee 

 

EE 

 

Mee 

 

SH’ 

 

eighth = SH’MINI = שמיני 
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The Legend 

 

and it was 

 

va-y’hi 

 

ְיִֹהי  ו 

 

on day the eighth 

 

ba-yom ha-sh’mini 

 

ְשִמיִני ֹּיוםַֹה   ב 

 

called Moses 

 

kara Moshe 

 

 ָקָראַֹמֶשֹה

 

to Aaron 

 

l’Aharon 

 

ֲֹהרֹן  ְלא 

 

and to sons-his 

 

ool’vanav 

 

 ּוְלָבָניו

 

and to elders of Israel 

 

ool’ziknei Yisra’el 

 

ל׃ יִַיְשָראֵּ  ּוְלִזְקנֵּ

 

—Leviticus 9:1 

 

 

 

 

 

 

 

 

 

 

 

 

logosref:Bible.Le9.1
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Related Words 

 

eight 

 

sh’moneh 

 

 ְשמוֶנֹה

 

eighty 

 

sh’monim 

 

 ְשמוִנים

 

octave (also a stringed 

instrument, Ps. 6:1, 12:1) 

 

sh’minit 

 

 ְשִמיִנית

 

18; 18 benedictions 

 

sh’moneh esreh 

 

ֹה  ְשמוֶנֹהֶַעְשרֵּ

 

8th day after Sukkot, a solemn 

assembly 

 

sh’mini atsehret 

 

 ְשִמיִניֲַעֶצֶרת

 

8 garments (of the High Priest) 

 

sh’monah kelim 

 

ִלים  ְשמוָנֹהַכֵּ

 

marriageable at 18 

 

sh’moneh esreh l’chupah 

 

ֹהְַלֻחָפֹהִַשמ̇וֶנֹה ֶעְשרֵּ  

 

 

 

 

 

Feinberg, J. E., Ph.D., & Moudy, K. A. (2001). Walk Leviticus!: And He called. Baltimore, MD: Messianic Jewish Publishers. 
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Key Words 
 

Eighth H8066 

 ׁשמיני

shemıŷnıŷ 

BDB Definition: 

1) eighth (ordinal number) 

Part of Speech: adjective 

A Related Word by BDB/Strong’s Number: from H8083 

Same Word by TWOT Number: 2411c 

 

 

Without Blemish H8549 

 ּתמים

tam̂ıŷm 

BDB Definition: 

1) complete, whole, entire, sound 

1a) complete, whole, entire 

1b) whole, sound, healthful 

1c) complete, entire (of time) 

1d) sound, wholesome, unimpaired, innocent, having integrity 

1e) what is complete or entirely in accord with truth and fact (neuter adjective/substantive) 

Part of Speech: adjective 

A Related Word by BDB/Strong’s Number: from H8552 

Same Word by TWOT Number: 2522d 

 

Near H7126 

 קרב

qar̂ab 

BDB Definition: 

1) to come near, approach, enter into, draw near 

1a) (Qal) to approach, draw near 

1b) (Niphal) to be brought near 

1c) (Piel) to cause to approach, bring near, cause to draw near 

1d) (Hiphil) to bring near, bring, present 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 2065 

 

 

 

 

Strange Fire H784 
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 אׁש

'eŝh 

BDB Definition: 

1) fire 

1a) fire, flames 

1b) supernatural fire (accompanying theophany) 

1c) fire (for cooking, roasting, parching) 

1d) altar-fire 

1e) God’s anger (figuratively) 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: a primitive word 

 

 

Censor H4289 

 מחּתה

machtaĥ 

BDB Definition: 

1) fire-holder, censer, firepan, snuff dish, tray 

1a) snuff-dish 

1b) fire-pans 

1c) censer 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: the same as H4288 in the sense of removal 

Same Word by TWOT Number: 777a 

 

Devoured H398 

 אכל

'ak̂al 
BDB Definition: 

1) to eat, devour, burn up, feed 

1a) (Qal) 

1a1) to eat (human subject) 

1a2) to eat, devour (of beasts and birds) 

1a3) to devour, consume (of fire) 

1a4) to devour, slay (of sword) 

1a5) to devour, consume, destroy (inanimate subjects i.e., pestilence, drought) 

1a6) to devour (of oppression) 

1b) (Niphal) 

1b1) to be eaten (by men) 

1b2) to be devoured, consumed (of fire) 

1b3) to be wasted, destroyed (of flesh) 

1c) (Pual) 

1c1) to cause to eat, feed with 
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1c2) to cause to devour 

1d) (Hiphil) 

1d1) to feed 

1d2) to cause to eat 

1e) (Piel) 

1e1) consume 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 85 

 

Sanctified H6942 

 קדׁש

qad̂ash 

BDB Definition: 

1) to consecrate, sanctify, prepare, dedicate, be hallowed, be holy, be sanctified, be separate 

1a) (Qal) 

1a1) to be set apart, be consecrated 

1a2) to be hallowed 

1a3) consecrated, tabooed 

1b) (Niphal) 

1b1) to show oneself sacred or majestic 

1b2) to be honoured, be treated as sacred 

1b3) to be holy 

1c) (Piel) 

1c1) to set apart as sacred, consecrate, dedicate 

1c2) to observe as holy, keep sacred 

1c3) to honour as sacred, hallow 

1c4) to consecrate 

1d) (Pual) 

1d1) to be consecrated 

1d2) consecrated, dedicated 

1e) (Hiphil) 

1e1) to set apart, devote, consecrate 

1e2) to regard or treat as sacred or hallow 

1e3) to consecrate 

1f) (Hithpael) 

1f1) to keep oneself apart or separate 

1f2) to cause Himself to be hallowed (of God) 

1f3) to be observed as holy 

1f4) to consecrate oneself 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

 

Abomination H8263 
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 ׁשקץ

sheqets 
BDB Definition: 

1) detestable thing or idol, an unclean thing, an abomination, detestation 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H8262 

Same Word by TWOT Number: 2459a, 2459b 
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Haftorah Reading 2Samuel 6:1–7:17  

 

Testimony of Yeshua  

 

 On Yeshua our great High Priest: Hebrews 8:1–6  

 On the altar of incense: Luke 1:8–11  

 On YHVH’s judgment against unfaithful servants: Acts 5:1–11 

 On the qualifications for leadership within the congregation of the righteous: 1Timothy 3:1–13; Titus 

1:5–9  

 On clean and unclean meats: 1Timothy 4:3–5  

 On being holy (set-apart) vessels of YHVH’s Spirit: 2Corinthians 6:14–7:1; 1Peter 1:14–16 

 

 Outline of This Week’s Parashah (Torah Portion)  

 

 9:1 The Priestly Service Begins: Sin, Elevation and Peace Offerings Performed  

 9:24 The Fire of YHVH Consumes the Elevation Offering 

 10:1 YHVH Executes Nadab and Abihu for Offering up Strange Fire upon the Altar  

 10:8 The Prohibition Against Drinking Intoxicants While Ministering in the Tabernacle 

 10:12 The Priest and His Family Permitted to Eat the Remainder of the Day’s Elevation and Peace 

Offerings  

 10:17 The Dispute Between Moses and Aaron 

 11:1 The Laws of Kashrut (Clean and Unclean Meats) 
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Shemini in a Nutshell 

Leviticus 9:1–11:47 
  

 

On the eighth day, following the seven days of their inauguration, Aaron and 

his sons begin to officiate as kohanim(priests); a fire issues forth from G-d to 

consume the offerings on the altar, and the divine presence comes to dwell in 

the Sanctuary. 

Aaron’s two elder sons, Nadav and Avihu, offer a “strange fire before G-d, 

which He commanded them not” and die before G-d. Aaron is silent in face of 

his tragedy.Moses and Aaron subsequently disagree as to a point of law 

regarding the offerings, but Moses concedes to Aaron that Aaron is in the 

right. 

G-d commands the kosher laws, identifying the animal species permissible and 

forbidden for consumption. Land animals may be eaten only if they have split hooves and also chew their cud; 

fish must have fins and scales; a list of non-kosher birds is given, and a list of kosher insects (four types of 

locusts). 

Also in Shemini are some of the laws of ritual purity, including the purifying power of the mikvah (a pool of 

water meeting specified qualifications) and thewellspring. Thus the people of Israel are enjoined to 

“differentiate between the impure and the pure.” 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided that you comply with 

Chabad.org's copyright policy. 
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Parshat Shemini In-Depth 
Leviticus 9:1-11:47 
 

"And it came to pass on the eighth day..." 

Last week's Parshah, Tzav, told of the "seven days of inauguration" during which the Sanctuary was consecrated 
and Aaron and his sons were trained for the priesthood. This week's reading, Shemini ("eighth"), begins by 
recounting the events of the eighth day--which was the 1st of Nissan of the year 2449 from Creation (1312 bce), two 
weeks before the first anniversary of the Exodus. 

And it came to pass on the eighth day, that Moses called Aaron and his sons, and the elders of Israel. 

And he said to Aaron: "Take you a young calf for a sin offering, and a ram for an ascent offering, without blemish, 
and offer them before G-d. 

"And to the children of Israel you shall speak, saying: Take a kid of the goats for a sin offering; and a calf and a 
lamb, both of the first year, without blemish, for a burnt offering; also a bullock and a ram for peace offerings, to 
sacrifice before G-d; and a meal offering mingled with oil; 

"For today G-d will appear to you..." 

The offerings are brought as instructed, following which, 

Moses and Aaron went into the Tent of Meeting, and came out, and blessed the people: and the glory of 
G-d appeared to all the people. 

And there came a fire out from before G-d, and consumed the ascent offering and the fat [of the other offerings] 
upon the Altar. And all the people saw, and sang out, and fell on their faces. 

Strange Fire 

And then, in the midst of the jubilation, tragedy struck. 

Nadav and Avihu, the sons of Aaron, took each of them his censer, and put fire in it, and put incense on it, 
and offered strange fire before G-d, which He commanded them not. 

A fire went out from G-d, and consumed them, and they died before G-d. 

And Moses said to Aaron: "This is it that which G-d spoke, saying: I will be sanctified in those who areclose 
to Me, and before all the people I will be glorified." And Aaron was silent. 

And Moses called Mishael and Elzafan, the sons of Uzziel the uncle of Aaron, and said to them: "Come near, 
carry your brothers from before the Sanctuary out of the camp." So they went near, and carried them in 
their robes out of the camp; as Moses had said. 

Because of the centrality of their role in the revelation of the Divine Presence in the Sanctuary that day, Aaron and 
his two remaining sons are forbidden to engage in any of the customary mourning practices: 
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And Moses said to Aaron, and to Elazar and to Itamar, his sons: 

"Let not the hair of your heads grow long, neither rend your clothes; lest you die, and lest anger come upon all the 
people. Your brethren, the whole house of Israel, shall bewail the conflagration which G-d has burned..." 

And they did according to the word of Moses. 

G-d Speaks to Aaron 

And G-d spoke to Aaron, saying: 

"Do not drink wine or strong drink, you, nor your sons with you, when you enter the Tent of Meeting, lest you die; it 
shall be a statute for ever throughout your generations. 

"And that you differentiate between holy and the profane, and between the impure and the pure. And that 
you instruct the children of Israel all the statutes which G-d has spoken to them by the hand of Moses." 

The Disagreement 

Moses instructs Aaron, Elazar and Itamar to eat the special offerings of the day, as prescribed (despite the fact that, 
ordinarily, a priest in mourning does not partake of the offerings). This they do, except in the case of one offering: 

And Moses diligently sought the goat of the sin offering, and, behold, it was burnt; and he wasangry with Elazar and 
Itamar, the sons of Aaron that were left alive, saying: 

"Why have you not eaten the sin offering in the holy place, seeing it is most holy... you should indeed have eaten it 
in the holy place, as I commanded." 

And Aaron replied to Moses: "Behold, this day have they offered their sin offering and their ascent offering before 
G-d; and such things have befallen me. If I had eaten the sin offering today, would it have been accepted in the sight 
of G-d?" 

The Dietary Laws 

"These are the animals which you may eat," G-d tells Moses to instruct the people of Israel, "among all the beasts 
that are upon the earth: Whatever parts the hoof and is cloven footed, and chews the cud." 

To be fit to eat, an animal must have both identifying signs; the Torah cites four examples of animals that have but 
one, and are thus "unclean": 

The camel... the hyrax... and the hare, because he chews the cud but does not part the hoof, is unclean to you. 

And the swine, though he divide the hoof and be cloven footed, yet be chews not the cud; he is unclean to you. Of 
their flesh shall you not eat, and their carcass shall you not touch; they are unclean to you. 

Water creatures may be eaten if they have both fins and scales (thereby excluding all forms of "seafood" other than 
the kosher species of fish). 

Regarding birds, the Torah does not provide "signs," but instead lists twenty species of non-kosher fowl: 

And these are they which you shall have in abomination among the birds; they shall not be eaten, they are 
abominable: 

The eagle, and the bearded vulture and the black vulture. The kite, and the buzzard after its kind. Every raven after 
its kind. The owl, the kestrel, and the gull; and the sparrow hawk after its kind. The little owl, the fish fowl, and the 
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great owl. The barn owl, the jackdaw, and the gier eagle. The stork, the heron after her kind; the hoopoe, and the 
bat. 

Insects, as a rule, are forbidden--"All swarming things that fly, going upon four, shall be an abomination to you"--with 
four exceptions: 

These of them you may eat: the locust after its kind, and the grasshopper after its kind, and the hargol after its kind, 
and the hagav after its kind. 

Ritual Purity 

Carcasses of non-kosher mammals render the one who touches them or carries them tameh, ritually impure, as 
does the carcass of a kosher animal that was not slaughtered in the prescribed manner. The Torah also lists eight 
"creeping animals" which render a person tameh: "The rat, the mouse, and the tortoise after its kind; the gecko, the 
monitor, the lizard, the skink, and the chameleon." 

Utensils, food and drink also become tameh through contact with a carcass. Food, however, can become tameh 
only if it has first been made "susceptible" by being wetted with a liquid. 

A mikveh--a naturally occurring pool of water--or awellspring do not become tameh; indeed, the mikveh and the 
wellspring have the power to purify things that have become impure that are immersed in them. 

Sanctity and Distinction 

You shall not make yourselves abominable [by eating] any creeping thing that creeps, neither shall you make 
yourselves unclean with them, that you should be defiled by them. 

For I am G-d your G-d; you shall therefore sanctify yourselves, and you shall be holy, for I am holy... 

This is the law of the beasts, and of the birds, and of every living creature that moves in the waters, and of every 
creature that creeps on the earth. 

To differentiate the pure and the impure, and between the animal that may be eaten and the animal that may not be 
eaten. 
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Commentary From The Sages Regarding Kashrut 

  

 
And that you differentiate between holy and the profane... and that you instruct the children of Israel (10:10-11) 

This teaches us that one who has drunk wine is forbidden to render a ruling of Torah law. (Rashi) 

  
These are the animals which you may eat... (11:2) 

The birds and many of the mammals forbidden by the Torah are predators, while the permitted animals are not. We 
are commanded not to eat those animals possessive of a cruel nature, so that we should not absorb these qualities 
into ourselves. (Nachmanides) 

The great Kabbalist, Rabbi Isaac Luria, taught that every created thing possesses a "spark" of divine energy that 
constitutes its essence and soul. When a person utilizes something toward a G-dly end, he brings to light this divine 
spark, manifesting and realizing the purpose for which it was created. In all physical substances, a material "husk" 
(kelipah) encases and conceals the divine spark at its core, necessitating great effort on the part of man to access 
the spark without becoming enmeshed in the surface materiality. 

No existence is devoid of a divine spark--indeed, nothing can exist without the pinpoint of G-dliness that imbues it 
with being and purpose. But not every spark can be actualized. There are certain "impregnable" elements whose 
sparks are inaccessible to us. The fact that something is forbidden by the Torah means that its husk cannot be 
penetrated, so that its spark remains locked within it and cannot be elevated. 

Thus, one who eats a piece of kosher meat and then uses the energy gained from it to perform a mitzvah, thereby 
elevates the spark of divinity that is the essence of the meat, freeing it of its mundane incarnation and raising it to a 
state of fulfilled spirituality. However, if one would do the same with a piece of non-kosher meat, no such "elevation" 
would take place. Even if he applied the energy to positive and G-dly ends, this would not constitute a realization of 
the divine purpose in the meats creation, since the consumption of the meat was an express violation of the divine 
will. 

This is the deeper significance of the Hebrew terms assur and mutar employed by Torah law for the forbidden and 
the permissible. Assur, commonly translated as "forbidden," literally means "bound", implying that these are things 
whose sparks the Torah has deemed bound and imprisoned in a shell of negativity and 
proscription. Mutar ("permitted"), which literally means "unbound," is the term for those sparks which the Torah has 
empowered us to extricate from their mundane embodiment and actively involve in our positive endeavors. 

The "bound" elements of creation also have a role in the realization of the divine purpose outlined by the Torah. But 
theirs is a "negative" rolethey exist so that we should achieve a conquest of self by resisting them. There is no 
Torah-authorized way in which they can actively be involved in our development of creation, no way in which they 
may themselves become part of the "dwelling for G-d" that we are charged to make of our world. Of these elements 
it is said, "Their breaking is their rectification." They exist to be rejected and defeated, and it is in their defeat and 
exclusion from our lives that their raison d'etre is realized. (The Chassidic Masters) 

 
These are the animals which you shall eat among all the beasts that are upon the earth... of all that are in the 
waters... among the birds... (11:2, 9, 13) 

Land animals, which were created from the soil, are rendered fit to eat by the severing of both vital passages (the 
windpipe and the gullet). Fish, which were created from the water, do not require an yshechitah to render them fit to 
eat. Birds, which were created from a mixture of soil and water, are rendered fit to eat with the severing of either one 
of the two vital passages. (Talmud, Chulin 27b) 
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But these you shall not eat of them that chew the cud, or of them that divide the hoof... (11:4) 

The Torah does not list the animals that have both kosher signs (and are thus kosher), nor does it list those which 
lack both (and are thus forbidden); but it does name the four animals--the camel, hyrax, hare, and the swine--that 
have one but not the other (making them, too, unfit for consumption for the Jew). 

It is noteworthy that in the 33 centuries since G-d communicated these laws to Moses, entire continents, replete with 
many "new" and unimagined species have been discovered. A number of these hitherto unknown species possess 
both of the kosher signs, and many lack them both; but not a single one has been found with only one sign. The only 
such animals on earth are the four species enumerated by the Torah! 

 
And the swine, though he divide the hoof and be cloven footed, yet be chews not the cud; he is unclean to you 
(11:7) 

Just as the swine when reclining puts forth its hooves as if to say, "See that I am kosher," so too does the empire of 
Rome boast as it commits violence and robbery, under the guise of establishing a judicial tribunal. This may be 
compared to a governor who put to death the thieves, adulterers, and sorcerers. He leaned over to a counselor and 
said: "I myself did these three things in one night." 

(Midrash Rabbah) 

 
These shall you eat of all that are in the waters: whatever has fins and scales (11:9) 

All fish that have scales also have fins (and are thus kosher). But there are fish that have fins but do not have 
scales, and are thus impure. If so, the Torah could have written only "scales," without having to also write "fins"? ... 
Said Rabbi Abahu, and so it was learned in the study house of Rabbi Yishmael: This is so that "Torah be increased 
and made great" (Isaiah 42:21). 

(Talmud, Niddah 51b) 

The student of Torah is comparable to a fish in water, as in Rabbi Akiva's famous parable. His fins are the means by 
which he moves forward through the water--the intellect and study skills with which he advances in wisdom and 
increases the Torah and makes it great with his own contributions (chiddushim) to Torah learning. His scales are his 
protective armor against predators and adverse elements--his fear of Heaven, which shields his learning from error 
and distortion. 

One might think that the primary requirement for success in Torah is the fins, while the scales serve a secondary 
function. It is the fins that move the fish forward, while the scales merely preserve what is. After all, learning is an 
intellectual exercise; piety and fear of G-d are lofty virtues, but are they any use in navigating the complexities of a 
difficultTosafot? 

In truth, however, the very opposite is the case. A scholar with fins but no scales is a non-kosher fish. He might 
swim and frolic with his talent and genius, but his learning is corrupt; it is not Torah, but his egoistic arrogation of the 
divine wisdom. On the other hand, the Talmud tells us that while there are fish with fins and no scales, all fish with 
scales have fins. If a person approaches Torah with an awe of its divine author and the commitment to serve Him, 
he will certainly succeed. Regardless of the degree of his intellectual prowess, he will find the fins with which to 
advance in his learning and contribute to the growth of Torah.  (The Lubavitcher Rebbe) 

 
And these are they which you shall have in abomination among the birds ... (11:13-19) 

http://www.chabad.org/15973#v21
http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1534
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In Hebrew, the 20 non-kosher species of bird are: nesher, peres, ozniyah, daah, ayah, oreiv, bat yaanah, tachmas, 
shachaf, netz, kops, shalach, yanshuf, tinshemet, kaat, racham, chassidah, anafah, duchifat, atalef. 

The commentaries differ as to the identity of many of these species, so that the above translation reflects but one of 
many interpretations. An alternate rendition, based on traditional commentaries as researched by Rabbi Aryeh 
Kaplan in his Living Torah, is: "eagle, ossifrage, osprey, kite, vulture family, the entire raven family, ostrich, owl, gull, 
hawk family, falcon, cormorant, ibis, swan, pelican, magpie, stork, heron family, hoopoe, and bat." 

Other interpretations include the following species in the list (while eliminating others): griffin vulture, albatross, 
woodpecker, goshawk, long-eared owl, and/or capercaillie. 

The Talmud offers a number of identifying markers that are common to kosher fowl, including the fact that they are 
not predators. In practice, Torah law rules that due to the many uncertainties as to the precise identity of the non-
kosher birds listed by the Torah, only birds with a tradition of Kashrut should be eaten. 

 
And every earthen vessel into which any of them fall... shall be unclean (11:33) 

If the source of impurity enters within the space of an earthen vessel--even without touching its walls--it becomes 
impure. If it did not enter into it, even if it touched it from the outside, it remains pure. 

With all other utensils, the opposite is the case: entering within them alone does not make them impure, while 
touching any part of them does. (Talmud, Chulin 24b; Rashi) 

The worth of a utensil of wood or metal is not only in its function as a container--the material of which it is made also 
has value. So contact with any part of it, including its outside surface, affects its ritual state. On the other hand, an 
earthen utensil, whose body is mere earth, has value only as a container; accordingly it is affected only by what 
happens to its inside. Indeed, its inside is therefore even more susceptible to contamination than that of other 
utensils. 

Man is an earthen vessel ("And G-d formed man out of the dust of the earth, and He blew into his nostril a living 
soul"--Genesis 2:7). His worth lies not in his material exterior, but in its content. He should therefore regard as 
significant only what pertains to his inner self. (The Rebbe of Kotzk) 

 
A wellspring or pool (mikveh)... shall be pure (11:36) 

A wellspring purifies regardless of the amount of the water it contains, and also when flowing; amikveh purifies only 
when stationary, and must contain 40 se'ah (approx. 87.5 gallons) of water. (Torat Kohanim) 

When a person endeavors to venture forth on his own, relying on his own intellect and feelings to guide him in the 
proper path, he had best be well equipped for the task. For he is then a mikveh, a pool of water no longer in direct 
contact with its source, which must possess a minimum of so many "gallons" of understanding and fortitude. 
Furthermore, he must be "stationary," contained and delimited by walls outside of himself; for without such objective 
control he is susceptible to all sorts of distortions and corruptions. A mikveh that lacks these criteria not only fails to 
purify other things, but is also itself vulnerable to contamination. 

On the other hand, one who is a "wellspring," disavowing all pretensions of a "separate identity" from his Source, 
has no such limitations. His intellect may not be the deepest, his talents quite unspectacular, but the little he has can 
effectively take on the most challenging of tasks. Nor does he require any confining walls or "closed communities" to 
safeguard his integrity: wherever he goes and flows, he has a positive effect on his environment and is never 
negatively influenced by its imperfections. For no matter how scant his resources, and no matter where he ventures 
forth, he maintains an unbroken attachment to his Source. (The Lubavitcher Rebbe) 

 

http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1534#Shemini11_02a
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To differentiate the pure and the impure, and between the animal that may be eaten and the animal that may not be 
eaten (11:47) 

Need this be said regarding the difference between a donkey and a cow? ... Rather, this is to tell us to differentiate 
between the animal which had half its windpipe cut [during the slaughtering] and the animal which had most of its 
windpipe cut (According to the laws of shechitah, ritual slaughter, if a majority of the windpipe is not severed in an 
uninterrupted motion of the slaughterer's knife, the animal is rendered tereifah and unfit for consumption)... 

Need this be said regarding the difference between a wild ass and a deer? Rather, this is to tell us to differentiate 
between an animal in which there developed a defect yet remains fit to be eaten and an animal in which there 
developed a defect which renders it unfit to be eaten. (Torat Kohanim; Rashi) 
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Laws of Eating Kosher  

The Word Kosher (or Kashrut/h) Defined “The word kosher literally means straight or right or proper. It is only 

used a few times in the Hebrew Scriptures, but never in describing food. Over the centuries, however, kosher 

has evolved into a blanket term describing food that observant Jews eat. 

 [There] are three main aspects of kosher food, as typically practiced by modern-day Orthodox Jews:” 

“Animals labeled clean in Leviticus 11 are kosher for eating, but only if certain other standards are met  

 “Kosher meat is killed via a special slaughtering technique, has had its blood completely drained, and 

has had certain fats and other body parts removed from it 

 “Kosher eating mandates the separation of meat and dairy…” (Holy Cow! Does Elohim Care About 

What We Eat, by Hope Egan, pp. 63-63). 

 Leviticus Eleven Says It All In this chapter in the Torah is found listed those animals that YHVH deems edible 

and those that are not. It is not the scope of this work to discuss the specific animals themselves, but rather the 

heart and spirit underlying the biblical dietary laws. Suffice it to say, Scripture (in Lev. 11 and Deut. 14) 

specifies that: 

 Quadrupeds that chew the cud and have split hooves are kosher (e.g., cattle, sheep, goats, deer, etc.) 

 Birds which are predatory or scavenger in nature are non-edible as the list in Leviticus 11 indicates. This 

passage lists none of the edible birds, but from the laws of the sacrifice in Leviticus and handed-down 

Jewish tradition we know that birds like doves, pigeons, chickens, turkeys, etc. are kosher.  

 Only marine animals that have fins and scales are edible (e.g., trout, salmon, tuna, cod, bass, perch, 

snapper, halibut, etc.).  

 All amphibians, reptiles and insects with the possible exception of grasshoppers and locusts (the latter 

species is a debatable point among Jewish scholars) are inedible. 

Below are quoted several Scripture passages that discuss the Creator’s primary purpose 

of the dietary laws. 

Leviticus 11:44-47, “For I am YHVH your Elohim: ye shall therefore sanctify yourselves, and ye shall be holy; 

for I am holy: neither shall ye defile yourselves with any manner of creeping thing that creepeth upon the earth. 

For I am YHVH that bringeth you up out of the land of Egypt, to be your Elohim: ye shall therefore be holy, for 

I am holy. This is the law of the beasts, and of the fowl, and of every living creature that moveth in the waters, 

and of every creature that creepeth upon the earth: To make a difference between the unclean and the clean, and 

between the beast that may be eaten and the beast that may not be eaten.”  

Deuteronomy 14:1-3, 21, “Ye are the children of YHVH your Elohim: ye shall not cut yourselves, nor make 

any baldness between your eyes for the dead. For thou art an holy people unto YHVH thy Elohim, and YHVH 

hath chosen thee to be a peculiar people unto himself, above all the nations that are upon the earth. Thou shalt 

not eat any abominable thing. Ye shall not eat of any thing that dieth of itself: thou shalt give it unto the stranger 

that is in thy gates, that he may eat it; or thou mayest sell it unto an alien: for thou art an holy people unto 

YHVH thy Elohim. Thou shalt not seethe a kid in his mother’s milk.” 
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The word abominable in verse three is tow’ebah (Strong’s H8441/TWOT 2530) meaning a disgusting 

thing, abominable, loathsome. This same word is used elsewhere in the Tanakh to describe the abominable 

and detestable practice of homosexuality (Lev. 18:22; Deut. 23:18) as well as other wicked sexual practices 

such as incest, premarital sex, adultery and bestiality (Lev. 18:26), heathen idols (Deut. 7:25-26), abortion or 

infanticide (Deut. 12:31; 18:9-10), sacrificing a blemished offering to YHVH (Deut. 17:1), astrology (Deut. 

17:4), witchcraft and occultism (Deut. 18:9-10), cross-dressing (Deut. 22:5), and the use of unequal weights and 

measures (Deut. 25:13-16). 

Eating Unclean Foods Is an Abomination 

 Leviticus 11:10, “And all that have not fins and scales in the seas, and in the rivers, of all that move in 

the waters, and of any living thing which is in the waters, they shall be an abomination unto you.” 

 Leviticus 11:11, “They shall be even an abomination unto you; ye shall not eat of their flesh, but ye 

shall have their carcasses in abomination.”  

 Leviticus 11:12, “Whatsoever hath no fins nor scales in the waters, that shall be an abomination unto 

you. Leviticus 11:13, “And these are they which ye shall have in abomination among the fowls; they 

shall not be eaten, they are an abomination: the eagle, and the ossifrage, and the osprey … 

 Leviticus 11:20, “All fowls that creep, going upon all four, shall be an abomination unto you.” 

 Leviticus 11:23, “But all other flying creeping things, which have four feet, shall be an abomination 

unto you.” 

 Leviticus 11:41, “And every creeping thing that creepeth upon the earth shall be an abomination; it shall 

not be eaten.” Leviticus 11:42, “Whatsoever goeth upon the belly, and whatsoever goeth upon all four, 

or whatsoever hath more feet among all creeping things that creep upon the earth, them ye shall not eat; 

for they are an abomination.”  

 Isaiah 66:15-17, “For, behold, YHVH will come with fire, and with his chariots like a whirlwind, to 

render his anger with fury, and his rebuke with flames of fire. For by fire and by his sword will YHVH 

plead with all flesh: and the slain of YHVH shall be many. They that sanctify themselves, and purify 

themselves in the gardens behind one tree in the midst, eating swine’s flesh, and the abomination, and 

the mouse, shall be consumed together, saith YHVH.”  

 Ezekiel 8:7-12, “And he brought me to the door of the court; and when I looked, behold a hole in the 

wall. Then said he unto me, Son of man, dig now in the wall: and when I had digged in the wall, behold 

a door. And he said unto me, Go in, and behold the wicked abominations that they do here. So I went in 

and saw; and behold every form of creeping things, and abominable beasts, and all the idols of the house 

of Israel, portrayed upon the wall round about. And there stood before them seventy men of the ancients 

of the house of Israel, and in the midst of them stood Jaazaniah the son of Shaphan, with every man his 

censer in his hand; and a thick cloud of incense went up. Then said he unto me, Son of man, hast thou 

seen what the ancients of the house of Israel do in the dark, every man in the chambers of his imagery? 

for they say, YHVH seeth us not; YHVH hath forsaken the earth.”  

The word abomination (Strong’s H8263/TWOT - 2459a, 2459b) is shehketz (from H8262) and means 

detestable thing or idol, an unclean thing, an abomination, detestation. T 

The word shehketz is from shaqatz (H8262/TWOT 2459), which is a primitive root translated in the KJV as 

abomination, abominable, abhor, utterly, detest and means to detest, make abominable, count filthy, make 

detestable, and to make detestable.  http://www.hoshanarabbah.org/parshiot.html#parashat_shemini 

 

 

http://www.hoshanarabbah.org/parshiot.html#parashat_shemini
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Dictionary of Kosher 

kosher adj. Hebrew (CO-sher) 1. The general term used to describe foods that are acceptable according to the 

Jewish dietary laws. The basic laws of kashrut are set forth in the book of Leviticus in the Torah, which 

contains a list of all kosher and non-kosher animals. Meat must come from an animal with split hooves that 

chews its cud (for example, cow, lamb, deer) and that is slaughtered in a ritual way by a shochet. Pork is 

forbidden. Fish must have both fins and scales. Thus shellfish, shrimp, and lobster are forbidden. Foods made 

with milk (milchig) cannot be eaten or mixed with foods that contain meat (fleishig) products. This comes 

from the biblical injunction that says: “You shall not seethe a kid in its mother’s milk.” Thus, combinations 

like cheeseburgers are not kosher. All fruits, vegetables, and grains (including pasta) are neither milk nor 

meat. Such foods are called pareve and may be eaten or mixed with either milk or meat. Eggs are also pareve. 

 

If a Jewish homemaker keeps kosher, the kitchen will have two sets of dishes (one milchig, one fleishig), 

two sets of silverware, two sets of pots and pans, and so forth. When foods are prepared, they are cooked and 

served with the appropriate utensils. manufactured packaged foods are designated kosher by a heksher on the 

label. 

 

Levels of observance of kashrut and the interpretations of the law vary widely among movements of 

Judaism and even among families. Some families who keep kosher at home will eat anything when in a 

restaurant. Some eat only vegetarian dishes or fish in a restaurant to ensure that the food is kosher (even if the 

tableware is not). Others will only eat in a kosher restaurant that is certified and watched over by a mashgiach. 

Some persons who keep kosher will eat in another person’s home; some will not unless they are sure the other 

person also keeps kosher. 

 

2. Permissible, proper, or legitimate. Often used when referring to ritual objects such as mezuzot or tefillin 

that are “correct” according to Jewish law and can be used. “Kosher” may also refer to situations and things 

outside of Jewish life. For example: “He wants to have a coed sleepover party, but I don’t think that’s kosher.” 

kosher for Passover The seal of approval (heksher) found on manufactured foods that are pesachdik and contain 

no leaven, making them acceptable for eating during Pesach. 

kosher style adj. English Jewish home-style cooking, including favorite foods such as brisket, corned beef, 

matzah ball soup, kugel, or blintzes. As the name implies, “kosher-style” food is not the same as ritually 

acceptable kosher food. Although the fare may be similar, the laws of kashrut are not observed in a kosher-

style restaurant.3 

 

glatt kosher adj. Yiddish (GLOT CO-sher) Strictly kosher. Glatt means “smooth”; it refers to a slaughtered 

animal’s lungs, which must be found undamaged in order for the meat to be considered kosher. Although glatt  

                                                           
adj. adjective 

adj. adjective 

3 Eisenberg, J., Scolnic, E., & Jewish Publication Society. (2001). The JPS dictionary of Jewish words (86–87). Philadelphia, 

PA: Jewish Publication Society. 

adj. adjective 
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kasher v. Hebrew (KAH-shur) Literally, “fit” or “proper.” To make kosher. Often used when referring to the 

process of making meat kosher by washing, soaking, and salting it in a prescribed fashion. This must be done 

before it can be cooked, to drain the flesh of as much blood as possible. Today, most kosher meat comes 

already kashered, ready to be cooked and eaten. Kasher also refers to the process of heating and cleaning 

utensils and dishes so that they can be used for kosher cooking. It can also refer to cleaning a kitchen and its 

contents of hametz in preparation for Pesach. For example: “He poured boiling water over all the silverware 

to kasher it for Pesach.” 

kashrut n. Hebrew (KOSH-root) The body of Jewish dietary laws and regulations that specify what and how a 

Jew who keeps kosher can eat. Usually used in the phrase “to keep kashrut.”4 

 

heksher n. Hebrew (HECK-sure) An official seal of approval of kashrut on food that is issued by a 

mashgiach. The most common heksher on manufactured foods is the letter “U” in a circle, the trademark of the 

Union of Orthodox Jewish Congregations. It can also be the letter “K” or the word “kosher.” Around 

Pesach, foods that are pesachdik and contain no leaven are marked with a special heksher that says “kosher for 

Passover.” A heksher can also be a certificate, such as those posted in restaurants, to assure diners that the food 

served therein is kosher.5 

kosher should be reserved for meat, the phrase has been broadened to refer to food or restaurants that meet the 

most demanding standards of kashrut.6 

U Symbol of kosher certification on manufactured or commercially prepared foods. The “U” is often enclosed in 

a circle; this is the heksher of the Union of Orthodox Jewish Congregations of America. The symbol “K” 

is also used to designate a kosher food.7 

shochet n. Hebrew (SHOW-khet) A ritual slaughterer; a man who is specially trained in the rules of shechitah 

(kosher butchering). He must pass a difficult examination in Jewish law and animal anatomy and be an 

observant Jew. A shochet kills meat and fowl in a proscribed way to avoid inflicting pain on the animal, 

according to rules set forth in the Shulchan Arukh.8 

                                                           
v. verb 

n. noun 

4 Eisenberg, J., Scolnic, E., & Jewish Publication Society. (2001). The JPS dictionary of Jewish words (78–79). Philadelphia, 

PA: Jewish Publication Society. 

n. noun 

5 Eisenberg, J., Scolnic, E., & Jewish Publication Society. (2001). The JPS dictionary of Jewish words (63). Philadelphia, PA: 

Jewish Publication Society. 

6 Eisenberg, J., Scolnic, E., & Jewish Publication Society. (2001). The JPS dictionary of Jewish words (52). Philadelphia, PA: 

Jewish Publication Society. 

7 Eisenberg, J., Scolnic, E., & Jewish Publication Society. (2001). The JPS dictionary of Jewish words (178). Philadelphia, 

PA: Jewish Publication Society. 

n. noun 

8 Eisenberg, J., Scolnic, E., & Jewish Publication Society. (2001). The JPS dictionary of Jewish words (156). Philadelphia, 

PA: Jewish Publication Society. 
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treif adj. Yiddish (TRAYF) Foods that are not allowed to be eaten under the Jewish dietary laws of kashrut; 

the opposite of kosher. Examples of treif foods include pork, shrimp, and shellfish, as well as combinations of 

dairy and meat. “He’ll go with us for pizza as long as we don’t order pepperoni. He won’t eat anything treif.”9 

 

Kosher Shopping List – Click Link  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
adj. adjective 

9 Eisenberg, J., Scolnic, E., & Jewish Publication Society. (2001). The JPS dictionary of Jewish words (174). Philadelphia, 

PA: Jewish Publication Society. 

http://www.deborahsmessianicministries.com/2013%20Clean%20and%20Unclean%20Food%20List.pdf
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Parashat Tazria — Leviticus 12:1 – 13:59 Year One 
 

 

Lev 12:1  Then Adonai spoke to Moses saying:  

Lev 12:2  “Speak to Bnei-Yisrael, instructing: If a woman 

conceives and bears a male child, then she will be unclean 

for seven days, as in the days of her niddah she will be 

unclean.  

Lev 12:3  In the eighth day the flesh of his foreskin is to be 

circumcised.  

Lev 12:4  She must wait during the blood of purification for 

33 days. She is not to touch any holy thing, nor come into 

the Sanctuary, until the days of her purifying are 

completed.  

Lev 12:5  But if she bears a female child, then she will be 

unclean for two weeks, as in her niddah, and she is to wait 

in the blood of purification for 66 days.  

Lev 12:6  “When the days of her purification are completed for 

a son or for a daughter, she is to bring to the kohen, at the 

entrance of the Tent of Meeting, a year old lamb for a burnt 

offering and a young pigeon or a turtledove, for a sin offering.  

Lev 12:7  He is to present it before Adonai and make atonement for her. Then she will be cleansed from the 

discharge of her blood. This is the Torah for her who gives birth, whether to a male or a female child.  

Lev 12:8  If she cannot afford a lamb, then she is to bring two turtledoves or two young pigeons, one for a burnt 

offering and the other for a sin offering. Then the kohen will make atonement for her, and she will be 

clean.”  

Lev 13:1  Then Adonai spoke to Moses and to Aaron saying:  

Lev 13:2  “When a man has a swelling on the skin of his body or a scab or a bright spot, and it becomes 

the plague-mark of tza’arat in his flesh, then he should be brought to Aaron the kohen, or to one of 

his sons, the kohanim.  

Lev 13:3  The kohen is to examine the plague of tza’arat on his skin, and if the hair in the plague has turned 

white, and the appearance of the plague is deeper than the body’s skin, it is the plague of tza’arat. Thus the 

kohen should examine him and pronounce him unclean.  

Lev 13:4  If the bright spot is white in the skin of his body, but its appearance is not deeper than the skin and its 

hair has not turned white, then the kohen is to isolate the infected person for seven days.  

Lev 13:5  The kohen should examine him on the seventh day, and behold, if he sees the plague has not spread in 

the skin, then the kohen is to isolate him for seven more days.  

Lev 13:6  “The kohen is to examine him again on the seventh day, and behold, if the plague has faded and has 

not spread in the skin, then the kohen should pronounce him clean. It is a scab. He is to wash his clothes, 

and be clean.  

Lev 13:7  But if the scab spreads on the skin, after he has shown himself to the kohen for his cleansing, he is to 

show himself to the kohen once again.  

Lev 13:8  The kohen is to examine him, and if the scab has spread on the skin, then the kohen should 

pronounce him unclean. It is tza’arat.  

Lev 13:9  “When one has a plague of tza’arat, he is to be brought to the kohen.  
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Lev 13:10  The kohen is to examine him, and behold, if there is a white swelling in the skin and it has turned the 

hair white and if there is raw flesh in the swelling,  

Lev 13:11  it is a chronic tza’arat in the skin of his flesh, and the kohen is to pronounce him unclean. He is to 

isolate him, for he is unclean.  

Lev 13:12  “Suppose the tza’arat breaks out above the flesh, and so far as it all appears in the eyes of the kohen, 

covers all the skin of the infected person from his head to his feet.  

Lev 13:13  Then the kohen will see, and behold, if the tza’arat has covered all of his body, he is to pronounce 

him clean of the plague. Since it has all turned white, he is clean.  

Lev 13:14  But whenever raw flesh appears upon him, he will be unclean.  

Lev 13:15  The kohen is to examine the raw flesh, and pronounce him unclean. The raw flesh is unclean—it is 

tza’arat.  

Lev 13:16  Or, if the raw flesh changes and turns white, then he must come to the kohen.  

Lev 13:17  The kohen is to examine him, and behold, if the plague has turned white, then the kohen should 

pronounce him clean of the plague. He is clean.  

Lev 13:18  “When the body has a boil on its skin and it has healed,  

Lev 13:19  but in the place of the boil there is a white swelling or a bright reddish-white spot, then it should be 

shown to the kohen.  

Lev 13:20  The kohen is to examine it, and behold, if its appearance is lower than the skin and its hair has 

turned white, then the kohen is to pronounce him unclean. It is a plague of tza’arat that has broken out 

within the boil.  

Lev 13:21  But if the kohen examines it and sees there are no white hairs within, and if it is not deeper than the 

skin but is faded, then the kohen is to isolate him seven days.  

Lev 13:22  If it spreads in the skin, then the kohen is to pronounce him unclean. It is a plague.  

Lev 13:23  But if the bright spot stays in its place and has not spread, it is merely the scar from the boil—the 

kohen is to pronounce him clean.  

Lev 13:24  “Or suppose the body has a burn from fire on its skin, and the raw flesh of the burn becomes a bright 

spot, reddish-white, or white.  

Lev 13:25  Then the kohen is to examine it, and behold, if the hair in the bright spot has turned white and its 

appearance is deeper than the skin, it is tza’arat. It has broken out in the burning, and the kohen is to 

pronounce him unclean—it is the plague of tza’arat.  

Lev 13:26  But if the kohen examines it and sees there is no white hair in the bright spot, and it is not lower than 

the skin but is faded, then the kohen is to isolate him seven days.  

Lev 13:27  The kohen is to examine him on the seventh day. If it has spread in the skin, then the kohen is to 

pronounce him unclean. It is the plague of tza’arat.  

Lev 13:28  If the bright spot stays in its place, and has not spread in the skin but is faded, it is the swelling from 

the burn, and the kohen should pronounce him clean, for it is merely a scar from the burn.  

Lev 13:29  “When a man or woman has a plague on the head or on the chin,  

Lev 13:30  then the kohen is to examine the plague, and behold, if its appearance is deeper than the skin, and 

the hair in it is yellow and thin, then the kohen is to pronounce him unclean. It is a scab—tza’arat of the 

head or the chin.  

Lev 13:31  If the kohen examines the plague of the scab, and behold its appearance is no deeper than the skin 

and there is no black hair within, then the kohen is to isolate the person infected with the scab for seven 

days.  

Lev 13:32  On the seventh day the kohen is to examine the plague, and behold, if the scab has not spread and 

there is no yellow hair in it, and the appearance of the scab is no deeper than the skin,  

Lev 13:33  then he should be shaved, but he is not to shave the scab. The kohen is then to isolate the one who 

has the scab for seven more days.  

Lev 13:34  On the seventh day, the kohen is to examine the scab, and behold, if the scab has not spread in the 

skin and its appearance is no deeper than the skin, then the kohen should pronounce him clean. He is to 

wash his clothes, and be clean.  

Lev 13:35  But if the scab spreads in the skin after his cleansing,  
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Lev 13:36  then the kohen is to examine him, and behold, if the scab has spread in the skin, the kohen may not 

look for the yellow hair, he is unclean.  

Lev 13:37  But if he sees the scab is stopped and black hair has grown in it, the scab is healed, and he is clean. 

The kohen should pronounce him clean.  

Lev 13:38  Suppose a man or a woman has bright spots on the skin of the body—bright white spots.  

Lev 13:39  Then the kohen is to examine them, and behold, if the bright spots on the skin of their body are a 

dull white, it is a harmless rash broken out in the skin. He is clean.  

Lev 13:40  “If a man’s hair has fallen from his head, he is bald. He is clean.  

Lev 13:41  Or if the borders of his face become bald, his forehead is bald. He is clean.  

Lev 13:42  But if on the baldhead or bald forehead, there is a reddish-white plague, it is tza’arat breaking out in 

his baldhead or bald forehead.  

Lev 13:43  Then the kohen is to examine him, and behold, if the rising of the plague is reddish-white on his bald 

head or bald forehead, like the appearance of tza’arat in the skin of the flesh,  

Lev 13:44  he is a man with tza’arat. He is unclean. The kohen should definitely pronounce him unclean—his 

plague-mark is on his head.  

Lev 13:45  “The one with tza’arat who has the plague-mark should wear torn clothes, the hair of his head is to 

hang loose, he is to cover his upper lip and cry, ‘Unclean! Unclean!’  

Lev 13:46  All the days during which the plague is on him he will be unclean. He is unclean. He is to dwell 

alone. Outside of the camp will be his dwelling.  

Lev 13:47  “Also when a garment has a mark of tza’arat on it—whether it is a woolen or a linen garment,  

Lev 13:48  whether it is woven or textured, linen or wool, leather, or anything made from leather—  

Lev 13:49  or if the mark is greenish or reddish within the garment or in the leather, or in the weaving or the 

texture, or in anything made from leather, it is the plague of tza’arat, and should be shown to the kohen.  

Lev 13:50  The kohen is to examine the plague and isolate it for seven days.  

Lev 13:51  Then he is to reexamine the plague on the seventh day. If the plague has spread in the garment, 

either in the weaving, the texture or the leather, whatever the use for the leather may be, the plague is a 

destructive mildew. It is unclean.  

Lev 13:52  He is to burn the garment or the weaving, or the texture, wool or linen, or anything of leather, in 

which the plague resides, for it is a destructive mildew. It is to be burned in the fire.  

Lev 13:53  “If the kohen examines it, and behold, the plague has not spread in the garment, either in the 

weaving, the texture, or in anything made of leather,  

Lev 13:54  the kohen should command that they wash the thing which has the mark, and he is to isolate it seven 

more days.  

Lev 13:55  “Then the kohen is to reexamine it, after the mark has been washed, and behold, if the mark has not 

changed its color and has not spread, it is unclean. You are to burn it in the fire, whether the rot is inside or 

outside.  

Lev 13:56  If the kohen looks, and sees the mark has faded after it has been washed, then he is to tear it out of 

the garment, or the leather, or weaving, or texture.  

Lev 13:57  But if it appears again in the garment, either in the weaving, the texture, or in anything made of 

leather, it is spreading. You are to burn with fire whatever has the mark.  

Lev 13:58  The garment, or weaving, or texture, or whatever leather item it is that you have washed, if the mark 

has departed from it, is to be washed a second time, and will become clean.”  

Lev 13:59  This is the Torah for a mark of tza’arat in a garment of wool or linen, either in the weaving, the 

texture, or in anything of leather, to pronounce it clean or to pronounce it unclean.  
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Orientation and Word Study 

 

 

 

 

 עָ 

 

 י

 

ָ  ר 

 

 זָ 

 

 תָ 

 

letter: 

 

ayin 

 

reish 

 

reish 

 

zayin 

 

tav 

 

sound: 

 

(silent)-ah 

 

EE 

 

Ree 

 

Z 

 

Tah 

 

she bears seed = TAZRIA = תזריע 
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The Legend 

 

and spoke the LORD 

 

va-y’daber ADONAI 

 

ֹהו ה רָי  בֵּ ד  י   ו 

 

to Moses to say 

 

el-Moshe lemor 

 

אֹמר׃  ֶאל־ֹמֶשהָלֵּ

 

speak 

 

daber 

 

ר בֵּ  ּד 

 

to the sons of Israel 

 

el-b’nei Yisra’el 

 

ל אֵּ ר  ש  יָי  נֵּ  ֶאל־ב 

 

to say 

 

lemor 

 

אֹמר  לֵּ

 

a woman who bears seed 

 

ishah ki tazria 

 

יעָ  ר  ז  יָת  הָּכ  ש   א 

 

and births a male 

 

v’yaldah zachar 

 

ר הָז כ  ד  י ל   ו 

 

is unclean 

 

v’tam’ah 

 

ה א  מ  ט   ו 

 

seven days 

 

shiv’at yamim 

 

ים תָי מ  ע  ב   ש 

 

like the days of her period 

 

kimei nidat 

 

ת ּד  יָנ  ימֵּ  ּכ 

 

she will remain unclean 

 

dotah tit’ma 

 

א׃ מ  ט  ּהָּת  ֹות   ּד 

 

—Leviticus 12:1–2 

 

 

 

 

 

logosref:Bible.Le12.1-2
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Related Words 

 

seed, offspring 

 

zehra 

 

ע  ֶזר 

 

Jew (seed of Jacob) 

 

zehra Ya’akov 

 

עָי ֲעֹקב  ֶזר 

 

of the royal family 

 

zehra m’loocha 

 

ה לּוכ  עָמ   ֶזר 

 

Jezreel (God sows) 

 

Yizr’eil 

 

אל עֵּ ר  ז   י 

 

arm, forearm, strength, 

power, shankbone 

 

z’roa 

 

רֹועָ   ז 

 

starry sky (sky sown with 

stars) 

 

shamayim z’ru’im kochavim 

 

ים ב  יםָּכֹוכ  רּוע  םָז  י  מ   ש 

 

  

 

 

 

 

 

 

 

 

 

 

Feinberg, J. E., Ph.D., & Moudy, K. A. (2001). Walk Leviticus!: And He called. Baltimore, MD: Messianic 

Jewish Publishers. 
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Key Words 

 

 

Unclean H2930 

 טמא

tậmê' 

BDB Definition: 

1) to be unclean, become unclean, become impure 

1a) (Qal) to be or become unclean 

1a1) sexually 

1a2) religiously 

1a3) ceremonially 

1b) (Niphal) 

1b1) to defile oneself, be defiled 

1b1a) sexually 

1b1b) by idolatry 

1b1c) ceremonially 

1b2) to be regarded as unclean 

1c) (Piel) 

1c1) to defile 

1c1a) sexually 

1c1b) religiously 

1c1c) ceremonially 

1c2) to pronounce unclean, declare unclean (ceremonially) 

1c3) to profane (God’s name) 

1d) (Pual) to be defiled 

1e) (Hithpael) to be unclean 

1f) (Hothpael) to be defiled 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 809 
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Separation H5079 

 נּדה

niddâh 

BDB Definition: 

1) impurity, filthiness, menstruous, set apart 

1a) impurity 

1a1) of ceremonial impurity 

1a2) of menstruation 

1b) impure thing (figuratively) 

1b1) of idolatry, immorality 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H5074 

Same Word by TWOT Number: 1302a 

 

Purifying H2892 

 טהר

tộhar 

BDB Definition: 

1) purity, purification, purifying 

1a) purity 

1b) purifying 

2) clearness, lustre 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H2891 

Same Word by TWOT Number: 792a 

 

Cleansed H2891 

 טהר

tậhêr 

BDB Definition: 

1) to be clean, be pure 

1a) (Qal) 

1a1) to be clean (physically - of disease) 

1a2) to be clean ceremonially 

1a3) to purify, be clean morally, made clean 

1b) (Piel) 

1b1) to cleanse, purify 

1b1a) physically 

1b1b) ceremonially 

1b1c) morally 
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1b2) to pronounce clean 

1b3) to perform the ceremony of cleansing 

1c) (Pual) to be cleansed, be pronounced clean 

1d) (Hithpael) 

1d1) to purify oneself 

1d1a) ceremonially 

1d1b) morally 

1d2) to present oneself for purification 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 792 

 

 

Spot H934 

 בהרת

bôhereth 

BDB Definition: 

1) white patch of skin, brightness, bright spot (on skin) 

2) (CLBL) bright spot, scar, blister, boil 

2a) resulting from fire 

2b) resulting from inflammation of the skin 

2c) possible sign of leprosy 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: active participle of the same as H925 

Same Word by TWOT Number: 211a 

 

Leprosy H6883 

 צרעת

tsâra‛ath 

BDB Definition: 

1) leprosy 

1a) in people, malignant skin disease (Lev. 13-14) 

1b) in clothing, a mildew or mould (Lev_13:47-52) 

1c) in buildings, a mildew or mould (Lev. 14:34-53) 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H6879 

Same Word by TWOT Number: 1971a 

 

1971b ה ע  ר   .hornet (ṣirʿâ) צ 
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While usually rendered leper or leprous, the term “leper” is not correct medically, since ṣāraʿat refers to a 

wider range of skin diseases (cf. “malignant skin disease,” NEB). For convenience, however, the term “leper” 

can be retained. 

A person with leprosy. apart from the telltale malignant raw flesh and white hair, was to be otherwise 

identified by torn clothes, announcement of “unclean” when in the streets and was to live isolated from the 

community. Four persons are named in the OT as becoming leprous. Not counting Moses (Ex 4:6; cf. also II Kgs 

7:3), there were Miriam (Num 12:10), Uzziah (II Kgs 15:5), Gehazi (II Kgs 5:27) and Naaman, the Syrian (II 

Kgs 5:1). 

God may inflict the disease of ṣāraʿat as punishment for sins such as jealousy (cf. Miriam), anger, and lack 

of full compliance with God’s commands (cf. Uzziah), and covetousness (cf. Gehazi). One must not conclude, 

however, that all sickness is a result of an individual’s sin (cf. Job; Lk 13:1–5; Jn 9:1–7). 

ṣāraʿat was not necessarily incurable (cf. II Kgs 5:7). Leprosy by contrast, was likely incurable (Lev 13). In 

any event, healing of ṣāraʿat could serve as a sign of divine power (Ex 4:6; II Kgs 5:8). 

The isolation of a leprous person was doubtless a sanitary measure in order to avoid further contagion. That 

a priest in Israel’s theocracy was to diagnose the illness does not mean that today’s clergy should become health 

officers. But the principle of God’s concern for the health of bodies is not only self-evident but remains an 

enduring principle (cf. Jesus, Mt 8:2–3). 

Diseases with eruptions affecting the skin are sometimes mild, sometimes, as in smallpox, scarlet fever, etc., 

both dangerous and highly contagious. The only effective control in antiquity would have been isolation. Only 

the Hebrew laws had this very valuable provision. 

ṣāraʿat is found primarily (twenty times) in the two chapters that govern the diagnoses and the cleaning 

measures for one who had become unclean (tāmēʾ, Lev 13, 14). In the nature of a contagion, ṣāraʿat refers not 

only to eruptions on the skin but to mildew or mold in clothing (Lev 13) or in houses (Lev 14:34–53); therefore 

obviously the word is not specific for leprosy. The determination by the priest of an individual as unclean meant 

separation from the community, and ceremonial unfitness to enter the temple (cf. II Chr 26:21). The cleansing 

measures to be performed upon recovery involved a ritual with two birds, which ritual according to KD was 

necessary for restoration to the community (Lev 14:2–9). An additional set of offerings followed, notably the 

guilt offering, perhaps because disease is ultimately to be linked with sin (Lev 14:10–20). 

  

 

 

 

 

 

 

 

                                                           
KD K. Keil and F. Delitzsch, Commentary on the Old Testament 
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Tazria in a Nutshell 

Leviticus 12:1–13:59 
 

The Parshah of Tazria continues the discussion of the laws 

of tumah v’taharah,ritual impurity and purity. 

A woman giving birth should undergo a process of purification, which includes 

immersing in a mikvah (a naturally gathered pool of water) and bringing offerings 

to the Holy Temple. All male infants are to be circumcised on the eighth day of 

life. 

Tzaraat (often mistranslated as “leprosy”) is a supra-natural plague, which also can afflict garments. If white or 

pink patches appear on a person’s skin (dark red or green in garments), a kohen is summoned. Judging by 

various signs, such as an increase in size of the afflicted area after a seven-day quarantine, 

the kohen pronounces it tamei (impure) or tahor (pure). 

A person afflicted with tzaraat must dwell alone outside of the camp (or city) until he is healed. The afflicted 

area in a garment is removed; if the tzaraatspreads or recurs, the entire garment must be burned. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided 

that you comply with Chabad.org's copyright policy. 

 

Parshat Tazria In-Depth 

Leviticus 12:1-13:59 
 

The Parshah of Tazria continues the discussion (begun in the previous Parshah of Shemini) of the laws 

of Tumah v'Taharah, ritual impurity and purity. 

A woman who shall seed and give birth to a male child, shall be tameh seven days; as in the days of her 

menstrual period shall she be "impure." 

On the eighth day the flesh of his foreskin shall becircumcised. 

She shall then continue in the blood of her purifying for thirty-three days: she shall touch no holy thing, nor 

come into the Sanctuary, until the days of her purifying are fulfilled. 

The birth of a daughter renders her mother ritually impure for fourteen days, followed by sixty-six days of "pure 

blood" (ordinarily, a discharge of blood renders a woman ritually impure, but in these days it does not). 

http://www.chabad.org/theJewishWoman/article_cdo/aid/1542/jewish/On-the-Essence-of-Ritual-Impurity.htm
http://www.chabad.org/library/article_cdo/aid/42140/jewish/The-Wonder-That-Is-Woman.htm
http://www.chabad.org/library/article_cdo/aid/42243/jewish/It-Is-His-Turn.htm
http://www.chabad.org/library/article_cdo/aid/3154/jewish/The-Memory-of-Water.htm
http://www.chabad.org/library/article_cdo/aid/2619/jewish/The-Nazi-Accomplice-in-the-Circumcision.htm
http://www.chabad.org/library/article_cdo/aid/2619/jewish/The-Nazi-Accomplice-in-the-Circumcision.htm
http://www.chabad.org/library/article_cdo/aid/69111/jewish/In-the-Fitting-Room-of-the-Soul.htm
http://www.chabad.org/parshah/article_cdo/aid/74645/jewish/Words-and-Stones.htm
http://www.chabad.org/library/article_cdo/aid/2618/jewish/The-Unpopular-Tzaddik.htm
javascript:void(0);
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria12_01
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria12_02a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria12_02c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria12_03e
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria12_03c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria12_03a
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At the conclusion of these periods--a total of forty days for the birth of a boy and eighty days for the birth of a 

girl--the mother brings two offerings: a lamb for an ascent offering and a pigeon or turtle dove for a sin 

offering. If she is poor and cannot afford a lamb, she brings a bird instead. 

The Laws of Tzaraat 

A person to whom shall occur in the skin of his flesh a se'eit, or sapachat, or baheret (patches of varying degrees 

of whiteness), and it be in the skin of his flesh the plague of tzaraat ('leprosy")--he shall be brought to Aaron the 

priest, or to one of his sons the priests. 

And the priest shall see the plague in the skin of his flesh: if the hair in the plague has turned white, and the 

plague be deeper in appearance than the skin of his flesh, it is a plague of tzaraat, and the priest shall see it, and 

pronounce him tameh. 

If, however, the white patch "is not deeper in appearance than the skin, and the hair did not turn white," the 

priest should order the afflicted person to be quarantined for seven days. If at the end of the seven days the 

white patch has spread, the person is pronounced ritually impure; if it has not, the afflicted person is sequestered 

for an additional seven days. 

And the priest shall see him again on the seventh day. And, behold, if the plague be somewhat dimmer, and the 

plague did not spread in the skin, the priest shall pronounce him pure: it is but a scab; and he shall wash his 

clothes, and be clean. 

But if the scab spread in the skin... then the priest shall pronounce him unclean; it is tzaraat. 

However, 

If the tzaraat sprouts in the skin, and the tzaraatcovers all the skin of him that has the plague from his head to 

his foot, as far as the priest can see... it is all turned white: he is clean. 

A third sign of tzaraat (in addition to hairs on the afflicted area having turned white, or the white patch 

spreading following the quarantine) is the appearance of "live" (i.e., healthy) flesh inside the afflicted area. 

Patches appearing on the hair-covered parts of the head or face are rendered impure by yellow, rather than 

white, hairs. Different rules apply to patches appearing on healed wounds or burns. 

The Leper 

And the tzarua in whom the plague is, his clothes shall be rent, and the hair of his head shall grow long, and he 

shall put a covering upon his upper lip, and call out: "Unclean! Unclean!' 

All the days during which the plague shall be in him he shall be unclean; he is tameh. He shall dwell alone; 

outside the camp shall his habitation be. 

Such is his condition until he is healed of his affliction and undergoes the purification process to be described in 

the next Parshah, Metzora. 

 

 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria12_06
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria12_06
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria13_02a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria13_02j
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria13_02j
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria13_02i
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria13_03a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria13_02e
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria13_02b
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The Contaminated Garment 

Garments, too, can be afflicted with tzaraat: 

And the garment in which there is the plague oftzaraat, whether it be a woolen garment, or a linen garment; 

whether it be in the warp, or woof... whether in a leather garment or in anything made of leather... 

If the plague be greenish or reddish in the garment... it is a plague of tzaraat, and shall be shown to the priest. 

And the priest shall look at the plague, and shut up that which has the plague seven days... If the plague be 

spread.. he shall burn that garment... For it is a malignant tzaraat; it shall be burnt in the fire... 

And if the priest look, and, behold, the plague be somewhat dimmer after the washing of it; then he shall tear it 

out of the garment... [if it does not return and] the plague be departed from them, then it shall be washed the 

second time, and shall be ritually pure. 

This is the law of the plague of tzaraat in a garment of wool or linen, either in the warp, or woof, or anything of 

leather, to pronounce it tahor (ritually pure), or to pronounce it tameh (ritually impure). 

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=74644#tazria13_03b


 

P
ag

e9
2

 

 

Outline of Study 

Haftorah Reading 2Kings 4:42–5:19  

 

 Outline of This Week’s Parashah (Torah Portion) 

 12:1 The Laws of Human Contamination 

 12:2 Childbirth and Purification  

 13:1 The Basics of Tzaraas (skin disorder, e.g. swelling, scab or a bright spot) and the Procedure to 

Verification 

 13:4 Bahaares (white spots on the skin) 

 13:9 S'eis (skin that appears to be white like wool and sunken)  

 13:18 Inflammation  

 13:24 Burns 

 13:29 Tzaraas of the Head or Face 

 13:40 Baldness at the Front and Back of the Head 

 13:45 The Metzora (i.e., the individual with the skin disorder) Isolation 

 13:47 Afflictions of the Garments Overview of Parashat Tazria  

Some Hebrew Terms Relating to This Passage:  

 tzaraas: skin disease (improperly translated as “leprosy” in some Bibles)  

 niddah: someone who is separated or menstruous  

 tumah: spiritual impurity 

 metzora: one with a skin disease; a contraction of the Hebrew word motzi and ra meaning “one who 

speaks slander” 
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Commentary of the Sages – Regarding Tzaraat and Lashon Hara 

A person to whom shall occur in the skin of his flesh... the plague 

of tzaraat(13:2) 

The plague of tzaraat comes only as punishment for lashon harah (evil talk). 

(Midrash Rabbah; Talmud; Rashi) 

Why is the metzora different from all other ritually impure persons in that the 

Torah said, "He shall dwell alone; outside the camp shall his habitation be"? 

With his gossip and slander, he separated a husband from his wife, a man from 

his neighbor; therefore said the Torah: "He shall dwell alone." (Talmud, 

Erachin 16b) 

The Psalmist compares slanderous talk to "Sharp arrows of the warrior, coals of broom" (Psalms 120:4). All 

other weapons smite from close quarters, while the arrow smites from the distance. So is it with slander: it is 

spoken in Rome and kills in Syria. All other coals, when extinguished, are extinguished without and within; but 

coals of broom are still burning within when they are extinguished without. So is it with words of slander: even 

after it seems that their effects have been put out, they continue to smolder within those who heard them. It once 

happened that a broom tree was set on fire and it burned eighteen months--winter, summer and winter.  

(Midrash Rabbah) 

Evil talk is like an arrow. A person who unsheathes a sword can regret his intention and return it to its sheath. 

But the arrow cannot be retrieved.  (Midrash Tehillim) 

To what may the tongue be compared? To a dog tied with an iron chain and locked in a room within a room 

within a room, yet when he barks the entire populace is terrified of him. Imagine if he were loose outside! So 

the tongue: it is secured behind the teeth and behind the lips, yet it does no end of damage. Imagine if it were 

outside!  (Yalkut Shimoni) 

Evil talk kills three people: the speaker, the listener, and the one who is spoken of.  (Talmud, Erachin 15a) 

The speaker obviously commits a grave sin by speaking negatively of his fellow. The listener, too, is a partner 

to this evil. But why is the one who is spoken of affected by their deed? Are his negative traits worsened by the 

fact that they are spoken of? 

Indeed they are. A person may possess an evil trait or tendency, but his quintessential goodness, intrinsic to 

every soul, strives to control it, conquer it, and ultimately eradicate its negative expressions and redirect it as a 

positive force. But when this evil is spoken of, it is made that much more manifest and real. By speaking 

negatively of the person's trait or deed, the evil speakers are, in effect, defining it as such; with their words, they 

grant substance and validity to its negative potential. 

But the same applies in the reverse: speaking favorably of another, accentuating his or her positive side, will aid 

him to realize himself in the manner that you have defined him. (The Lubavitcher Rebbe) 

A man once came to see Rabbi Yosef Yitzchak of Lubavitch and proceeded to portray himself as a villain of the 

worst sort. After describing at length his moral and spiritual deficiencies, he begged the Rebbe to help him 

overcome his evil character. 

http://www.chabad.org/16341#v4
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"Surely,'' said the Rebbe, "you know how grave is the sin of lashon harah, speaking evilly of a human being. 

Nowhere, to my knowledge, does it say that it is permissible to speak lashon harah about oneself." 

 Here is a brief overview of some of the laws, mostly gleaned from Chafetz Chaim:i 

1. Lashon hara literally means “bad talk.” This means that it is forbidden to speak negatively about 

someone else, even if it is true.11 

2. It is also forbidden to repeat anything about another, even if it is not a negative thing. This is 

called rechilut.12 

3. It is also forbidden to listen to lashon hara. One should either reprimand the speaker, or, if that is not 

possible, one should extricate oneself from that situation.13 

4. Even if one has already heard the lashon hara, it is forbidden to believe it. On the contrary, one should 

always judge one’s fellow favorably.14 

5. If one has already heard the lashon hara, he is forbidden to believe it Nevertheless, one may suspect 

that the lashon hara is true, and take the necessary precautions to protect oneself.15 

6. It is forbidden to even make a motion that is derogatory towards someone.16 

7. One may not even retell a negative event without using names, if the listeners might be able to figure out 

who is being spoken of.17 

8. In certain circumstances, such as to protect someone from harm, it is permissible or even obligatory to 

share negative information. As there are many details to this law, one should consult a competent rabbi 

to learn what may be shared in any particular situation.18 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

javascript:doFootnote('11a922039');
javascript:doFootnote('12a922039');
javascript:doFootnote('13a922039');
javascript:doFootnote('14a922039');
javascript:doFootnote('15a922039');
javascript:doFootnote('16a922039');
javascript:doFootnote('17a922039');
javascript:doFootnote('18a922039');


 

P
ag

e9
5

 

 

Testimony of Yeshua  

 
 Mary fulfills the laws of purification after Yeshua's birth: Luke 2:22–24  

 Yeshua heals the “lepers”: Matthew 8:1–4; 11:2–6; Mark 1:40–45 

 Yeshua on the misuse of the mouth: Matthew 15:11,17–20; Mark 7:18–23  

 On the defilement of sin: Romans 6:19–23 

 The apostles on the evil use of the tongue: Ephesians 4:31; James 3:1–12; 4:11–12; 1Peter 2:1 

 

 
Speak No Evil 
By Chaya Shuchat 

The Gemara says that lashon hara—spreading true, derogatory information about someone else—harms three 

people: the speaker, the listener and the subject of the gossip.1 During biblical times, the punishment for evil 

speech was swift: the speaker would be stricken with tzaraat, a disease that required one to be isolated from the 

camp. 

Ever since the Holy Temple was destroyed and the Jewish people were dispersed, tzaraat no longer afflicts 

those who speak evil speech. No longer do spiritual phenomena immediately manifest themselves in physical 

form. But it is clear that those who engage in gossip, constant criticism and negativity also suffer a host of 

physical ills. The Torah’s message—to avoid speaking ill of others, and to bring out their strengths through 

positive speech—is, unsurprisingly, also a recipe for a physically and psychologically healthy life. 

What is true of tzaraat is true of all punishments mentioned in the Torah—they are not meant as retribution, but 

as opportunities for healing and recovery. The most extreme form of isolation found in the Torah is galut, 

exile—banishment from our land and from G-d’s presence. We may wonder what severe sins we could have 

committed to justify our lengthy exile and persecution. 

 

 

 

 

 

http://www.chabad.org/search/keyword_cdo/kid/7268/jewish/Chaya-Shuchat.htm
javascript:doFootnote('1a2902717');


 

P
ag

e9
6

 

Gossip and slanderii 

Because of our depravity, we tend to enjoy gossip. ‘The words of 

a whisperer are like dainty morsels, and they go down into the 

innermost parts of the body’ (18:8). We like to be ‘in the know’. 

We are guilty of gossip when what we pass on to others is not 

fitting to repeat, even if it is true. ‘He who goes about as a 

talebearer reveals secrets, but he who is trustworthy conceals a 

matter’ (11:13; see also 17:9). Slander destroys people and 

relationships: ‘A perverse man spreads strife, and a slanderer 

separates intimate friends’ (16:28). Shakespeare wrote in Othello, 

‘He who steals my purses steals trash, but he that filches my good 

name … makes me poor indeed.’21 Some use gossip to get revenge 

on an enemy. Gossip is like a contagious disease. The wise avoid 

those who gossip and refuse to spread the disease by repeating 

gossip (20:19; 26:20). 

Angry speech 

‘Do not be eager in your heart to be angry, for anger resides in the bosom of fools’ (Eccles. 7:9). Anger stems 

from pride and selfishness (James 4:1–2a). Angry people wrongfully play God, pouring out their vengeance on 

those who have offended them (but see Rom. 12:19). Their anger is not a righteous zeal for the glory of God but 

a passion to vindicate themselves. Their angry words and acts express the murder that resides in their hearts (Matt. 

5:21–22). The angry person is out of control and vulnerable to many other transgressions: ‘Like a city that is 

broken into and without walls is a man who has no control over his spirit’ (25:28; see also Eph. 4:26–27). Anger 

impairs judgement: ‘A quick-tempered man acts foolishly’ (14:17a). Angry words wound deeply: ‘There is one 

who speaks rashly like the thrusts of a sword’ (12:18a). Hateful speech can escalate into violent acts: ‘A hot-

tempered man abounds in transgression’ (29:22b). Those who are angry often stir up strife (15:18). The wise 

avoid people given to anger (22:24). 

Quarrelsome speech 

Closely related to angry speech are words which stir up strife: ‘A fool’s lips bring strife’ (18:6a; see also 28:25; 

13:10; 10:12). Some people seem to enjoy argumentation: ‘He who loves transgression loves strife’ (17:19a); 

‘like charcoal to hot embers and wood to fire, so is a contentious man to kindle strife’ (26:21). Some homes are 

miserable because of constant bickering: ‘Better is a dry morsel and quietness with it than a house full of feasting 

with strife’ (17:1). Those who are wise avoid conflict and refuse to add fuel to the fire of strife: ‘The beginning 

of strife is like letting out water, so abandon the quarrel before it breaks out’ (17:14). There are several warnings 

against a quarrelsome woman who nags her husband: ‘It is better to live in a desert land than with a contentious 

and vexing woman’ (21:19; see also 19:13; 21:9; 25:24; 27:15–17). It is often wise to drop certain issues, even 

among friends and family, when an impasse is reached. It is unwise to argue with fools or to dispute with those 

whose mind is already made up (26:4). 

 

                                                           
21 William Shakespeare, The Complete Works of William Shakespeare (Chicago: HA Sumner and Company, 1882), p. 866. 
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Perverse speech 

 

The wise don’t use filthy or inappropriate speech: ‘He who is perverted in his language falls into evil’ (17:20b). 

Proud speech 

Because they humbly recognize God’s sovereignty, the wise do not boast about what they will do or have done: 

‘Do not boast about tomorrow, for you do not know what a day may bring forth. Let another praise you, and not 

your own mouth; a stranger, and not your own lips’ (27:1–2). This text might be appropriate to review before one 

writes a Christmas letter. 

Excessive speech 

‘The one who guards his mouth preserves his life; the one who opens wide his lips comes to ruin’ (13:3). We are 

far more likely to get into trouble for saying too much than for not speaking enough: ‘When there are many words, 

transgression is unavoidable, but he who restrains his lips is wise’ (10:19); ‘even a fool, when he keeps silent, is 

considered wise; when he closes his lips, he is considered prudent’ (17:28). The advent of e-mail also brings new 

risks. People sitting alone with their computers tend to be more careless with their words than they would be in 

the presence of others. We should hesitate and think before speaking or writing. ‘Do you see a man who is hasty 

in his words? There is more hope for a fool than for him’ (29:20; James 1:19). 

God judges foolish speech 

Because God is sovereign and just, those who misuse their tongues suffer the consequences both now and in the 

final judgement: ‘The eyes of the LORD preserve knowledge, but He overthrows the words of the treacherous 

man’ (22:12); ‘the perverted tongue will be cut out’ (10:31b); ‘a babbling fool will be ruined’ (10:10b); ‘a fool’s 

mouth is his ruin, and his lips are the snare of his soul’ (18:7); ‘his mouth calls for blows’ (18:6b); ‘an evil man 

is ensnared by the transgression of his lips’ (12:13); ‘in the mouth of the foolish is a rod for his back’ (14:3a; see 

also 19:5, 9, 19). Jesus also taught that we will be judged for what we say: ‘Every careless word that people speak, 

they shall give an accounting for it in the day of judgement. For by your words you will be justified, and by your 

words you will be condemned’ (Matt. 12:36–37). 

Learn to speak with wisdom 

The tongue, which can destroy, can also build up when used wisely. 

Exercise self-control 

While the fool blurts out whatever he or she thinks or feels, the wise person controls his or her words: ‘He who 

guards his mouth and his tongue, guards his soul from troubles’ (21:23). The wise person listens to others before 

he or she speaks: ‘A fool does not delight in understanding, but only in revealing his own mind’ (18:2); ‘He who 

gives an answer before he hears, it is folly and shame to him’ (18:13; see also James 1:19). The one who is wise 

doesn’t jump to conclusions: ‘The first to plead his case seems right, until another comes and examines him’ 

(18:17). He doesn’t have to have the last word (10:19). He is slow to anger and avoids disputes: ‘A fool always 

loses his temper, but a wise man holds it back’ (29:11); ‘the slow to anger calms a dispute’ (15:18b); ‘he who is 
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slow to anger has great understanding’ (14:29a); ‘like one who takes a dog by the ears is he who passes by and 

meddles with strife not belonging to him’ (26:17). When wronged, the wise either overlook the sin (19:11b) or 

seek to restore those in the wrong by confronting them privately (Gal. 6:1; Matt. 18:15). Because they trust God 

to bring about justice, they refuse to seek revenge (20:22; Rom. 12:19). Because they have been freely forgiven 

by God in Christ, they are ready to forgive others (Eph. 4:32). 

Speak with integrity 

‘Truthful lips will be established forever’ (12:19a). The wise man is characterized by integrity. When called upon 

to give testimony, he tells the truth, the whole truth, and nothing but the truth: ‘A truthful witness saves lives’ 

(14:25a). When he makes a promise, he keeps his word, even if it costs him dearly: ‘He swears to his own hurt 

and does not change’ (Ps. 15:4c). Even when he might be able to fool men and thus benefit in the short run, he is 

honest because he knows that God hears every word he speaks. 

 

Build others up with your words 

Everything we say should edify others and honour God (Eph. 4:29). By words we teach wisdom to others: ‘The 

lips of the wise spread knowledge’ (Prov. 15:7a); ‘the teaching of the wise is a fountain of life’ (13:14a). Of the 

godly wife it is said: ‘She opens her mouth in wisdom and the teaching of kindness is on her tongue’ (31:26). 

Words can be used to give wise counsel: ‘Oil and perfume make the heart glad, so a man’s counsel is sweet to his 

friend’ (27:9). By speech we can evangelize the lost: ‘The fruit of righteousness is a tree of life, and he who is 

wise wins souls’ (11:30; see also Matt. 28:18–20). By words of rebuke we can deliver others from sin: ‘He who 

rebukes a man will afterward find more favor than he who flatters with the tongue’ (Prov. 28:23). ‘Faithful are 

the wounds of a friend, but deceitful are the kisses of an enemy’ (27:6). We can offer encouragement to the 

downcast: ‘Anxiety in a man’s heart weighs it down, but a good word makes it glad’ (12:25). By speech we can 

deliver the oppressed: ‘Open your mouth for the dumb, for the rights of all the unfortunate. Open your mouth, 

judge righteously, and defend the rights of the afflicted and needy’ (31:8–9). Sometimes it is sinful to remain 

silent: ‘Better is open rebuke than love that is concealed’ (27:5). The wise speak their love to their spouses, their 

children, and their friends. 

Develop excellence in the manner of your speech 

Wisdom is concerned not merely about what is said, but also about the way in which it is said. The world may 

say, ‘Fight fire with fire.’ Wisdom says, ‘Usually it is best to fight fire with water.’ ‘A gentle answer turns away 

wrath, but a harsh word stirs up anger’ (15:1); ‘sweetness of speech increases persuasiveness’ (16:21b). The 

timing of what we say can greatly enhance our message: ‘Like apples of gold in settings of silver is a word spoken 

in right circumstances’ (25:11). A wise wife may wait to bring the troubles of the day to her tired husband until 

after he has had time to enjoy his dinner and relax for a few minutes. But ‘He who blesses his friend with a loud 

voice early in the morning, it will be reckoned as a curse to him’ (27:14; see also 25:20). We are not only to be 

excellent speakers, but also wise listeners: ‘A plan in the heart of a man is like deep water, but a man of 

understanding draws it out’ (20:5). Those who speak well are persuasive: ‘By forbearance a ruler may be 

persuaded, and a soft tongue breaks the bone’ (25:15). 
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God values and rewards wise speech 

‘The tongue of the righteous is as choice silver’ (10:20a). Wise words bless those who hear: ‘Pleasant words are 

like a honeycomb, sweet to the soul and healing to the bones’ (16:24); ‘the lips of the righteous feed many’ 

(10:21a); ‘a soothing tongue is a tree of life’ (15:4). By speaking well we do God’s work of spreading wisdom. 

God blesses those who speak well: ‘With the fruit of a man’s mouth his stomach will be satisfied. He will be 

satisfied with the product of his lips’ (18:20). Wise speech pays off in relationships, in your vocation, and in 

eternity (12:14; 13:2). 

Conclusion 

How can you change your speech? 

The reason our speech gets us into trouble has little to do with the tongue. We sin in our speech because we are 

sinners by nature who don’t properly fear God. Before your speech patterns can be changed, your heart must be 

transformed (4:23; Matt. 12:34–35). 
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Metzora – Leviticus 14:1-15:33 
Person Afflicted With Skin Disease 

 

Lev 14:1  Then Adonai spoke to Moses, saying:  

Lev 14:2  “This is the Torah of the one with tza’arat in the 

day of his cleansing. He should be brought to the kohen,  

Lev 14:3  and the kohen is to go to the outside of the camp. 

The kohen is to examine him, and behold, if the mark of 

tza’arat is healed in one with tza’arat,  

Lev 14:4  then the kohen is to command that two clean 

living birds, cedar wood, scarlet and hyssop be brought for 

the one being cleansed.  

Lev 14:5  The kohen should command them to kill one of 

the birds in a clay pot over living water.  

Lev 14:6  As for the living bird, he is to take it, the cedar 

wood, the scarlet and the hyssop, and dip them with the 

living bird into the blood of the bird that was killed over 

the living water.  

Lev 14:7  He is to sprinkle on the one being cleansed from 

the tza’arat seven times and pronounce him clean, then release the living bird over the open field.  

Lev 14:8  “The one to be cleansed must wash his clothes, shave off all his hair, and bathe himself in 

water. Then he should be clean. After that he may come into the camp, but is to dwell outside his tent 

for seven days.  

Lev 14:9  Then on the seventh day, he is to shave all his hair from his head, his beard, and his eyebrows—

he must shave off all his hair. He is to wash his clothes, and bathe his body in water. Then he will be 

clean.  

Lev 14:10  “On the eighth day he is to take two male lambs without blemish, a one-year-old ewe lamb 

without blemish, three tenths of a pint of fine flour as a grain offering, mingled with oil, and a pint of 

oil.  

Lev 14:11  The kohen who cleanses him is to set the man who to be cleansed along with those items before 

Adonai, at the entrance of the Tent of Meeting.  

Lev 14:12  The kohen should then take one of the male lambs, and offer it for a trespass offering, with the pint 

of oil, and wave them as a wave offering before Adonai.  

Lev 14:13  “Then he is to slaughter the male lamb in the place where they slaughter the sin offering and the 

burnt offering, in the Sanctuary area. For the sin offering like the trespass offering belongs to the kohen. It is 

most holy.  

Lev 14:14  Then the kohen is to take some of the blood of the trespass offering and dab it on the tip of the right 

ear of the one being cleansed, on the thumb of his right hand and on the big toe of his right foot.  

Lev 14:15  The kohen should then take some of the pint of oil and pour it into the palm of his own left hand.  

Lev 14:16  He is to dip his right finger in the oil that is in his left hand and sprinkle some of the oil with his 

finger seven times before Adonai.  

Lev 14:17  Then the kohen should dab some of the rest of the oil that is in his hand on the tip of the right ear of 

the one being cleansed, on the thumb of his right hand and on the big toe of his right foot, on top of the 

blood of the trespass offering.  

Lev 14:18  From what remains of the oil that is in his hand, the kohen is to dab on the head of the one being 

cleansed. In this way the kohen will make atonement for him before Adonai.  
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Lev 14:19  The kohen should offer the sin offering and make atonement for the one being cleansed because of 

his uncleanness. Afterward he is to slaughter the burnt offering.  

Lev 14:20  Then the kohen is to present the burnt offering along with the grain offering on the altar. So the 

kohen should make atonement for him, and he will be clean.  

Lev 14:21  “If he is poor and cannot afford so much, then he should take one male lamb for a trespass offering 

to be waved, to make atonement for him, plus one tenth of an ephah of fine flour mingled with oil for a 

grain offering, a pint of oil,  

Lev 14:22  two turtledoves or two young pigeons, such as he is able to afford. The one should be a sin offering 

and the other a burnt offering.  

Lev 14:23  “On the eighth day he is to bring them to the kohen for his cleansing, at the entrance of the Tent of 

Meeting before Adonai.  

Lev 14:24  The kohen is to take the lamb of the trespass offering and the pint of oil, and wave them for a wave 

offering before Adonai.  

Lev 14:25  He is to slaughter the lamb of the trespass offering. The kohen is to take some of the blood of the 

trespass offering and dab it on the tip of the right ear of the one being cleansed, on the thumb of his right 

hand, and on the big toe of his right foot.  

Lev 14:26  The kohen should then pour some of the oil into the palm of his own left hand.  

Lev 14:27  He is to sprinkle with his right finger some of the oil that is in his left hand seven times before 

Adonai.  

Lev 14:28  Then the kohen is to dab some of the oil that is in his hand on the tip of the right ear of the one being 

cleansed, also on the thumb of his right hand, and on the big toe of his right foot, on top of the place of the 

blood of the trespass offering.  

Lev 14:29  The rest of the oil that is in his hand the kohen is to dab on the head of the one being cleansed, to 

make atonement for him before Adonai.  

Lev 14:30  He is to offer one of the turtledoves or the young pigeons, from what his hand can afford,  

Lev 14:31  the one for a sin offering, and the other for a burnt offering, with the grain offering. The kohen 

should make atonement for him being cleansed before Adonai.”  

Lev 14:32  This is the Torah for one on who is the mark of tza’arat, who is not able to afford the sacrifice for his 

cleansing.  

Lev 14:33  Adonai spoke to Moses and to Aaron, saying:  

Lev 14:34  “Suppose you have come into the land of Canaan, which I give to you for a possession, and I put a 

mark of tza’arat in a house in the land you possess.  

Lev 14:35  Then the one who owns the house should come and tell the kohen, saying: ‘Something like a mark 

has appeared in my house.’  

Lev 14:36  The kohen is to order the house emptied before he goes in to examine the mark, so that nothing in 

the house might be made unclean. Then afterward the kohen is to enter to inspect the house.  

Lev 14:37  He is to examine the mark, and behold, if the mark is in the walls of the house with hollow streaks, 

greenish or reddish, and appears deeper than the wall,  

Lev 14:38  then the kohen is to go out of the house to the door and close up the house for seven days.  

Lev 14:39  Then the kohen is to come again on the seventh day, and behold, if the mark has spread in the walls 

of the house,  

Lev 14:40  then the kohen is to command that they take out the stones which are marked and throw them into an 

unclean place outside of the city.  

Lev 14:41  He should also have the inside of the house scraped all throughout, and they are to dump the mortar 

that they scraped off outside of the city into an unclean place.  

Lev 14:42  They may then take other stones and put them in the place of those stones. Likewise he can take 

other mortar, and plaster the house.  

Lev 14:43  “But suppose the contamination returns, breaking out in the house, after he has pulled out the stones 

and after he has scraped the house, and it has been re-plastered.  

Lev 14:44  Then the kohen is to go examine, and behold, if the plague has spread within the house, it is a 

destructive mildew inside. It is unclean.  
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Lev 14:45  He is to break down the house, its stones, its timber, along with all the house’s mortar, and carry 

them out of the city into an unclean place.  

Lev 14:46  “Moreover, whoever goes into the house while it is shut up will be unclean until the evening.  

Lev 14:47  The one who lies down in the house must wash his clothes, and he who eats in the house must wash 

his clothes too.  

Lev 14:48  “But if the kohen comes in, inspects it, and behold, the plague has not spread within the house after 

it was re-plastered, then he should pronounce the house clean, because the contamination is healed.  

Lev 14:49  In order to cleanse the house he is to take two birds, cedar wood, scarlet and hyssop.  

Lev 14:50  He is to kill one of the birds in a clay pot over living water.  

Lev 14:51  Then he is to take the cedar wood, the hyssop, the scarlet and the living bird, and dip them into the 

blood of the slain bird as well as the living water, and sprinkle the house seven times.  

Lev 14:52  He should cleanse the house with the blood of the bird, with the living water, with the living bird, 

the cedar wood, the hyssop and the scarlet.  

Lev 14:53  But he is to let the living bird go out of the city into the open field. So he is to make atonement for 

the house, and it will be clean.”  

Lev 14:54  This is the Torah for any mark of tza’arat—even for a scab,  

Lev 14:55  or the tza’arat in a garment or for a house  

Lev 14:56  or for a swelling, a scab, or a bright spot—  

Lev 14:57  to teach when it is unclean, and when it is clean. This is the Torah of tza’arat.  

 

Lev 15:1  Adonai spoke to Moses and to Aaron, saying:  

Lev 15:2  “Speak to Bnei-Yisrael and tell them: When any man has a fluid discharge from his body, because of 

his discharge he is unclean.  

Lev 15:3  This is to be his uncleanness in his discharge. Whether his body flows with his discharge or his body 

obstructs his discharge, it is his uncleanness.  

Lev 15:4  “Every bed on which he who has the discharge lies will become unclean, and everything he sits on 

will be unclean.  

Lev 15:5  Whoever touches his bed is to wash his clothes and bathe himself in water, and be unclean until the 

evening.  

Lev 15:6  Whoever sits on anything on which the man who has the discharge sat is to wash his clothes and 

bathe himself in water, and be unclean until the evening.  

Lev 15:7  Whoever touches the body of the one who has the discharge is to wash his clothes and bathe himself 

in water, and be unclean until the evening.  

Lev 15:8  Or if the one who has the discharge spits on someone who is clean, then he also is to wash his clothes 

and bathe himself in water, and be unclean until the evening.  

Lev 15:9  Any saddle the one who has the discharge rides on will be unclean.  

Lev 15:10  Whoever touches anything that was under him will be unclean until the evening. Whoever carries 

them is to wash his clothes and bathe himself in water, and be unclean until the evening.  

Lev 15:11  “Also anyone the person with the discharge touches without rinsing his hands in water should wash 

his clothes and bathe himself in water, and be unclean until the evening.  

Lev 15:12  “A clay pot that one with the discharge touches should be broken, and every wooden vessel should 

be rinsed in water.  

Lev 15:13  “When the one who has a fluid discharge is cleansed of his issue, then he is to count for himself 

seven days for his purification and wash his clothes. Then he is to bathe his body in running water, and he 

will be clean.  

Lev 15:14  On the eighth day he is to take two turtledoves or two young pigeons, and come before Adonai at the 

entrance of the Tent of Meeting, and give them to the kohen.  

Lev 15:15  The kohen is to offer them, one for a sin offering and the other for a burnt offering. So the kohen 

should make atonement for him before Adonai for his fluid discharge.  
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Lev 15:16  “If any man has an emission of semen, then he is to bathe his whole body in water and be unclean 

until the evening.  

Lev 15:17  Every garment and all leather with semen on it are to be washed with water, and will be unclean 

until the evening.  

Lev 15:18  If a man lies with a woman and there is an emission of semen, they should both bathe themselves in 

water, and be unclean until the evening.  

Lev 15:19  “If a woman has a discharge, and her discharge from her body is blood, she should be in her 

niddah seven days. And whoever touches her will be unclean until the evening.  

Lev 15:20  Everything that she lies on in her niddah will become unclean. Also everything that she sits on 

will become unclean.  

Lev 15:21  Whoever touches her bed is to wash his clothes and bathe himself in water, and be unclean 

until the evening.  

Lev 15:22  Whoever touches anything that she sits on is to wash his clothes and bathe himself in water, 

and be unclean until the evening.  

Lev 15:23  If it is on the bed or on anything where she sits, when he touches it, he will be unclean until the 

evening.  

Lev 15:24  If any man lies with her, so that her niddah gets on him, he will be unclean for seven days and 

every bed where he lies will be unclean.  

Lev 15:25  Now if a woman has a discharge of her blood for many days not during her niddah or if she 

has a discharge beyond the time of her niddah all the days of the discharge of her uncleanness should 

be as in the days of her niddah. She is unclean.  

Lev 15:26  Every bed where she lies all the days of her discharge will be like her bed during her niddah, 

and everything she sits on will become unclean like the uncleanness of her niddah.  

Lev 15:27  Whoever touches these things will become unclean and is to wash his clothes and bathe 

himself in water, and be unclean until the evening.  

Lev 15:28  “But if she is cleansed of her discharge, then she is to count off seven days for herself, and 

after that she will be clean.  

Lev 15:29  On the eighth day she is to take two turtledoves or two young pigeons, and bring them to the 

kohen, at the entrance of the Tent of Meeting.  

Lev 15:30  The kohen is to offer the one for a sin offering, and the other for a burnt offering. So the 

kohen will make atonement for her before Adonai for the uncleanness of her discharge.  

Lev 15:31  “So you are to keep Bnei-Yisrael separate from their uncleanness, so they will not die in their 

uncleanness by defiling My Tabernacle that is in their midst.”  

Lev 15:32  This is the Torah for one who has a discharge or for one who has an emission of semen, which 

causes him to become unclean,  

Lev 15:33  as well as for her who has her period of niddah, and for the man or woman who has a 

discharge, or the one who lies with her who is unclean.  
 

 

 

 

 

 

 

 



 

P
ag

e1
0

4
 

 

 

Haftorah  

Reading 2Kings 7:3-20  

 

B’rit Chadashah  

 Yeshua heals the woman with the issue of blood: Matthew 9:20–26; Mark 5:24–34; Luke 8:42–48 

 On evil speaking: Ephesians 4:31; James 3:1–12; 4:11–12; 1Peter 2:1; Romans 6:19–23  

 On holiness: Hebrews 12:14; 1Peter 1:15–16  

 On the marriage bed: Hebrews 13:4 

 

 Outline of This Week’s Parashah (Torah Portion): 

 14:1 The First Stage of Metzora (a person afflicted with a skin disorder) Purification: Identification 

 14:4 The Second Stage: The Afflicted Person Is Separated From the Camp  

 14:9 The Third Stage: Shaving Off All Hair 

 14:10 The Final Stage of Purification: An Offering Is Made 

 14:21 The Offering of the Poor Metzora 

 14:33 Tzaraas in a House  

 14:49 Purification of the House 

 15:1 Male Bodily Discharges  

 15:19 Female Bodily Discharges 

 15:25 Female: An Issue of Blood Outside the Usual Cycle 
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Orientation and Word Study 

  

 

 

 

 ע

 

 ָרַ

 

 צַֹ

 

 ְמַ

 

letter: 

 

ayin 

 

reish 

 

tsadee 

 

mem 

 

sound: 

 

(silent) 

 

Rah 

 

TSoh 

 

M’ 

 

infected one = M’TSORA = מצרע 

 

 

 

 

 



 

P
ag

e1
0

6
 

The Legend 

 

and spoke the LORD 

 

va-y’daber ADONAI 

 

ֹהו ה רָי  בֵּ ד  י   ו 

 

to Moses 

 

el-Moshe 

 

 ֶאל־ֹמֶשה

 

saying 

 

lemor 

 

אֹמר׃  לֵּ

 

this will be 

 

zot tih’yeh 

 

ֶיה ה   זֹאתָּת 

 

instruction/law of 

 

torat 

 

ת  ּתֹור 

 

the infected one 

 

ha-m’tsora 

 

ע ֹצר  מ   ה 

 

on day (of) 

 

b’yom 

 

יֹום  ב 

 

cleansing-his 

 

tahorato 

 

תֹו ֳהר   ט 

 

and he will be brought 

 

v’hoova 

 

א הּוב   ו 

 

to the priest 

 

el-ha-kohen 

 

ן׃ ֹּכהֵּ  ֶאל־ה 

 

—Leviticus 14:1–2 
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Related Words 

 

leper, leprous 

 

m’tsora 

 

ע ֹצר   מ 

 

lepers’ house 

 

beit m’tsora’im 

 

ים ע  ֹצר  יתָמ   בֵּ

 

leper hospital, leprosarium 

 

mitsra’ah 

 

ה ע  צר   מ 

 

leprosy, (fig. plague, pest) 

 

tsara’at 

 

ת ע  ר   צ 

 

wasp, hornet 

 

tsir’ah 

 

ה רע   צ 
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Key Words 
 
 
 

Plaque H5061 

 נגע

nega‛ 
BDB Definition: 

1) stroke, plague, disease, mark, plague spot 

1a) stroke, wound 

1b) stroke (metaphorical of disease) 

1c) mark (of leprosy) 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H5060 

Same Word by TWOT Number: 1293a 

 
 

Healed H7495 

 רפא  /  רפה

rap̂ha'̂  /  rap̂haĥ 

BDB Definition: 

1) to heal, make healthful 

1a) (Qal) to heal 

1a1) of God 

1a2) healer, physician (of men) 

1a3) of hurts of nations involving restored favour (figuratively) 

1a4) of individual distresses (figuratively) 

1b) (Niphal) to be healed 

1b1) literal (of persons) 

1b2) of water, pottery 

1b3) of national hurts (figuratively) 

1b4) of personal distress (figuratively) 

1c) (Piel) to heal 

1c1) literal 

1c2) of national defects or hurts (figuratively) 

1d) (Hithpael) in order to get healed (infinitive) 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 2196 
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Issue H2100 

 זּוב

zûb 

BDB Definition: 

1) to flow, gush, issue, discharge 

1a) (Qal) 

1a1) to flow, gush 

1a2) to die, pine away (figuratively) 

1a3) to flow (of issue from woman), have an issue, flux 

1a4) flowing (participle) 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 534 

 

 

Separation H5079 

 נּדה

niddaĥ 

BDB Definition: 

1) impurity, filthiness, menstruous, set apart 

1a) impurity 

1a1) of ceremonial impurity 

1a2) of menstruation 

1b) impure thing (figuratively) 

1b1) of idolatry, immorality 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H5074 

Same Word by TWOT Number: 1302a 
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Metzora in a Nutshell 
Leviticus 14:1–15:33 

 

Last week’s Parshah described the signs of the metzora (commonly mistranslated as “leper”)—a person 

afflicted by a spiritual malady which places him or her in a state of ritual impurity. This week’s Torah reading 

begins by detailing how the recoveredmetzora is purified by the kohen (priest) with a special procedure 

involving two birds,spring water in an earthen vessel, a piece of cedar wood, a scarlet thread and a bundle 

of hyssop. 

A home can also be afflicted with tzaraat by the appearance of dark red or green patches on its walls. In a 

process lasting as long as nineteen days, akohen determines if the house can be purified, or whether it must be 

demolished. 

Ritual impurity is also engendered through a seminal or other discharge in a man, and menstruation or other 

discharge of blood in a woman, necessitating purification through immersion in a mikvah. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided 

that you comply with Chabad.org's copyright policy. 
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Parshat Metzora In-Depth 
Leviticus 14:1-15:33 
 

Having described, in the previous Parshah of Tazria, the manner in which the affliction of tzaraat is identified 

and the laws pertaining to a person thus afflicted, the Torah now proceeds to outline the process of themetzora's 

purification and rehabilitation: 

And G-d spoke to Moses, saying: 

This shall be the law of the metzora on the day of his cleansing; he shall be brought to the priest. 

The priest shall go out of the camp; and the priest shall look, and see if the plague of tzaraat has been healed in 

the leper. 

Then shall the priest command to take for him that is to be cleansed two live and kosher birds, and cedar wood, 

and scarlet, and hyssop. And the priest shall command that one of the birds be slaughtered over an earthen 

vessel with fresh spring water. 

The live bird, the piece of cedar, the scarlet thread and the bundle of hyssop are then dipped into the blood of 

the slaughtered bird and the spring water in the earthen vessel. The blood and water mixture is also sprinkled 

seven times on the metzora, and the live bird is "let loose into the open field." 

And he that is to be cleansed shall wash his clothes, and shave off all his hair, and bathe himself in water, and 

be clean, and after that he shall come into the camp; but he shall remain outside his tent seven days. 

On the seventh day, the metzora-in-purification once again washes his clothes, shaves his hair, and immerses in 

a mikvah. 

On the eighth day he bring a series of offerings: two male sheep--one as a guilt offering and the other as an 

ascending offering--and a female sheep as a sin offering; all three are accompanied with "meal offerings" 

consisting of fine flour, olive oil and wine. A pauper who cannot afford three sheep substitutes two birds for the 

sin and ascending offerings. 

Blood from the guilt offering is sprinkled on the cleansed metzora's earlobe, and on the thumbs of his right hand 

and foot. Oil from the meal offering is placed on these parts of his body ands on his head, after being sprinkled 

seven times in the direction of the Holy of Holies in the Sanctuary. Thus, "the priest shall make atonement for 

him, and he shall be purified." 

Tzaraat of the Home 

Not only persons can be afflicted with tzaraat. In Tazria we read how garments, too, may be deemed "leprous"; 

now the Torah sets down the law of the contaminated house: 

And G-d spoke to Moses and to Aaron, saying: 

When you come into the land of Canaan, which I give to you for a possession, and I will put 

theplague of tzaraat in a house of the land of your possession; 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora14_02a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora14_02b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora14_04a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora14_04b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora14_04c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora14_34b
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He that owns the house shall come and tell the priest, saying: "It seems to me there is as it were a plague in the 

house." 

And the priest shall command that they empty the house, before the priest go into it to see the plague, so that all 

that is in the house be not made impure; and afterward the priest shall go in to see the house. 

And he shall look at the plague, and, behold: if the plague be in the walls of the house in greenish or reddish 

depressions, which in sight are lower than the wall, then the priest shall go out of the house to the door of the 

house, and shut up the house seven days. 

On the seventh day, the Kohen again examines the marking. If it has faded or disappeared, then that area is 

scraped clean and the house is pure. If it remains unchanged, he locks up the house for another week. However, 

If the priest shall come back on the seventh day, and shall look, and, behold, if the plague be spread in the walls 

of the house; 

Then the priest shall command that they remove the stones in which the plague is, and they shall cast them into 

an unclean place outside the city. And he shall have the house scraped within round about, and they shall pour 

out the dust that they scraped off outside the city in an unclean place. 

And they shall take other stones, and put them in the place of those stones; and he shall take other mortar, and 

shall plaster the house. 

The removed stones are replaced with new stones, the house is re-plastered, and closed for a second seven-day 

period. And the end of these seven days, 

If the plague come back, and break out in the house... it is a malignant tzaraat in the house: it is unclean. 

And he shall demolish the house, the stones of it, and its timber, and all the mortar of the house; and he shall 

carry them out of the city into an unclean place. 

If the tzaraat does not return, the "healed" house undergoes a purification process similar to that of the 

healed metzora: 

...and [the Kohen] shall take the cedar wood, and the hyssop, and the scarlet, and the living bird, and dip them 

in the blood of the slaughtered bird, and in the spring water, and sprinkle the house seven times... and he shall 

let go the living bird out of the city into the open fields. And he shall make atonement for the house, and it shall 

be clean. 

The Zav 

Concluding the series of laws on ritual purity of the sections of Shemini, Tazria and Metzora are the laws of 

the zav, the niddah and the zavah. 

The zav is a man who has a white, non-seminal discharge from his reproductive organ. The zavremains in a 

state of ritual impurity throughout the time that the discharge continues and for seven days after it has stopped. 

During this time, anything he touches, moves, sits and lies upon, or is touched by any of his bodily fluids, is 

rendered tameh, ritually impure. 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora14_36b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora14_35
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora14_36a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora14_40
http://www.chabad.org/theJewishWoman/article_cdo/aid/1542/jewish/On-the-Essence-of-Ritual-Impurity.htm
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On the seventh evening he immerses in a mikvah and becomes pure. On the eighth day he bring two birds as 

offerings. 

A seminal discharge (whether in coitus or otherwise) renders the person ritually impure for one day--until the 

next sunset and immersion in a mikvah. 

Niddah and Zavah 

And if a woman have an issue, and her issue in her flesh be blood, she shall be seven days in her menstrual 

separation... 

A menstruant woman is a niddah; a woman who has a discharge of blood at a time other than her regular period 

is a zavah. Both are rendered ritually impure: the niddah for seven days (provided she has stopped bleeding); 

the zavah until the end of seven "clean days" which she begins counting after her flow has ceased completely. A 

man having relations with aniddah or zavah, in addition to transgressing a severe biblical prohibition 

(cf. Leviticus 18:19), is also rendered ritually impure. Both the niddah and zavahare purified through immersion 

in a mikvah. 

(In practice, Torah law rules that since it is very difficult to determine whether a discharge occurred precisely 

"in its time," every woman seeing blood should countseven "clean days" before immersing). 

And shall you separate the children of Israel from their uncleanness; that they die not in their uncleanness, 

when they defile my Sanctuary that is among them. 

This is the law of him that has an issue, and of him whose semen goes from him, and he is rendered impure with 

it. 

And of her that is ailing in her menstrual flow; and of one who has an issue, of the man, and of the woman; and 

of him that lies with her that is ritually impure. 

 

Metzora  
Haftorah in a Nutshell 
 
 

II Kings 7:3-20. 

This week's haftorah discusses the story of four men stricken by tzara'at, a skin ailment caused by sins -- one of 

the main topics of this week's Torahreading. 

Haftorah's backdrop: King Ben-Hadad of Aram besieged Samaria (the Northern Kingdom of Israel). The 

resulting famine was catastrophic, reducing many to cannibalism. King Jehoram of Israel wanted to execute the 

prophetElisha, considering that his prayers could have prevented the entire tragedy. Elisha reassured the king: 

"So has G-d said, 'At this time tomorrow, a seah of fine flour will sell for [merely] a shekel, and two seahs of 

barley will sell for a shekel in the gate of Samaria.'" One of the king's officers present scoffed at the prophecy: 

"Behold, if G-d makes windows in the sky, will this thing come about?" Elisha responded, "Behold, you will 

see with your own eyes, but you shall not eat there from." 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora15_01b
http://www.chabad.org/9919#v19
http://www.chabad.org/parshah/article_cdo/aid/74986/jewish/The-Mikvah.htm
http://www.chabad.org/parshah/article_cdo/aid/74986/jewish/The-Mikvah.htm
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora15_01a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1766#Metzora15_19a
http://www.chabad.org/15913#v3
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Now, four men suffering from tzara'at dwelled in quarantine outside the city. They too were hungry, victims of 

the famine. They decided to approach the enemy camp to beg for food. They arrived only to find a deserted 

camp. For "G-d had caused the Aramean camp to hear the sound of chariots and the sound of horses, the sound 

of a great army. And they said to one another, 'Behold, the king of Israel has hired against us the kings of the 

Hittites and the kings of the Egyptians to attack us.'" The entire enemy army fled, leaving behind their tents, 

horses, donkeys and provisions. 

The four men went to the city and reported their findings to the gatekeepers who, in turn, informed 

King Jehoram. Though originally thinking that this was an ambush planned by the enemy, the king sent 

messengers who confirmed the miracle. The people swarmed out of the city and looted the enemy camp, thus 

breaking the famine and fulfilling Elisha's prophecy. 

And the officer? The king placed him in charge of the city gates. He was trampled to death by the rampaging 

crowds -- after seeing the fulfillment of the prophet's words... 

This is a synopsis of the Haftorah that is read in Chabad synagogues. Other communities could possibly read 

more, less, or a different section of the Prophets altogetheriii. 
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Commentary By The Sages 
 

This shall be the law of the metzora (Leviticus 14:2) 

Said Rabbi Yochanan say in the name of Rabbi Joseph ben Zimra: One who bears evil tales will be visited with 

the plague of tzaraat... Resh Lakish said: What is the meaning of the verse, "This shall be the law of 

the metzora"? It means: This shall be the law for him who is motzi shem ra ('gives a bad name' through 

slander)." (more) 

Because of seven things the plague of tzaraat is incurred: slander, bloodshed, false oath, incest, arrogance, 

robbery and envy. (Talmud, Erachin 15b-16a) 

 
This shall be the law of the metzora... he shall be brought to the Kohen (14:2) 

Both the onset and the termination of the state oft zaraat are effected only by the proclamation of a Kohen. If 

suspect markings appear on a person, they are examined by an expert on the complex laws of tzaraat--usually, 

but not necessarily, a Kohen; but even after a diagnosis of tzaraat had been made, the state of ritual impurity 

does not take effect, and the metzora's banishment is not carried out, until a Kohen pronounces him "impure." 

This is why even after all physical signs of tzaraathave departed, the removal of the state of impurity and 

the metzora's re-admission into the community is achieved only by the Kohen's declaration. 

The Kohen's function as a condemner and ostracizer runs contrary to his most basic nature and role. The Kohen 

is commanded by G-d to "bless His people Israel with love"; our sages describe a "disciple of Aaron" as one 

who "loves peace, pursues peace, loves G-ds creatures and brings them close to Torah." But this is precisely the 

reason that the Torah entrusts to the Kohen the task of condemning the metzora. 

There is nothing more hateful to G-d than division between His children. The metzora must be ostracized 

because, through his slander and tale-bearing, he is himself a source of divisiveness; nevertheless, the Torah is 

loath to separate him from the community. So it is not enough that the technical experts say that he marked 

by tzaraat. It is only when the Kohen--whose very being shudders at the thought of banishing a member of the 

community--is convinced that there is no escaping a verdict of tzaraat, that the metzora is separated from his 

people. And it is only when the one doing the banishing is suffused with loving concern for the banished 

person, that the penalty will yield a positive result--the repentance and rehabilitation of the metzora. 

There is another lesson here as well: it is not the fact of the tzaraat that renders the metzora impure, but the 

Kohen's declaration of his impurity. In other words, no matter how terrible a persons state may be, to speak ill 

of him is more terrible still. The Kohen's saying that he is impure affects his spiritual state far more profoundly 

than the actual fact of histzaraat! (The Lubavitcher Rebbe) 

 
Two birds (14:4) 

Because the plague of tzaraat comes in punishment for evil talk, which is an act of chatter, therefore birds are 

needed for his purification, because these chatter continuously with a twittering sound. (Rashi; Talmud) 

 

 

http://www.chabad.org/9915#v2
http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1766
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Cedar wood... and hyssop (14:4) 

Because he has exalted himself like a cedar... he should humble himself like a grass. (Midrash Tanchuma) 

If the point is that he should show humility, why does he bring both a cedar and hyssop? But the true meaning 

of humility is not to broken and bowed, but to be humble even as one stands straight and tall. (The Chassidic 

Masters) 

A person should have two pockets in his coat. One should contain the Talmudic saying (Sanhedrin 37a), "A 

person is commanded to maintain: For my sake was the world created." In the second pocket he should keep the 

verse (Genesis 18:17), "I am but dust and ashes." (Rabbi Bunim of Peshischa) 

 
When you come into the land of Canaan.. I will put the plague of tzaraat in a house of the land of your 

possession (14:34) 

It is good news for them that these plagues would come upon them. Because the Amorite [residents of Canaan] 

concealed treasures of gold in the walls of their houses during the 40 years the Israelites were in the wilderness, 

in order that these might not possess them when they conquered land, and in consequence of the plague they 

would pull down the house and discover them. (Rashi; Midrash) 

 
I will put the plague of tzaraat in a house (14:34) 

So is it when leprous plagues come upon man: First they come upon his house. If he repents, it requires only the 

removal [of affected stones]; if not, it requires tearing down the entire house. Then the plagues come upon one's 

clothes. If he repents, they require washing; if not, they require burning. Then the plagues come upon his body. 

If he repents, he undergoes purification; if not, "He shall dwell alone." (Midrash Rabbah) 

 
"It seems to me there is as it were a plague in the house" (14:35) 

Even if he be a learned man and knows for sure that it is a plague, he shall not decide the matter as a certainty 

saying, "there is a plague in the house," but, "It seems to me there is as it were a plague in the house." (Talmud, 

Negaim 12:5) 

 
The priest shall command that they empty the house (14:36) 

The Torah is frugal with the property of the Jew. (Talmud, Rosh Hashanah 27a) 

This is why the Torah commands to remove everything from the afflicted house before the Kohen arrives. 

Otherwise, if the house requires shutting up, all that is inside immediately becomes impure. 

Over what is the Torah has regard in ordering these precautions to be taken? If it had in mind wooden or metal 

vessels that need only be immersed in water in order to restore them to cleanness, he can immerse them and 

they will become clean. If it has in mind food and liquids, he can eat them during the time of his uncleanness. 

Consequently it follows that the Torah is concerned only about earthen vessels, for which there is no means of 

purification in a mikvah! (earthen vessels being the least valuable items in a household). (Sifra) 

http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1766
http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1766
http://www.chabad.org/8213#v17
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A man says to his friend, "Lend me a kav of wheat," and the other says, "I have none"; or one asks for the loan 

of a kav of barley... or a kav of dates, and the other says, "I have none." Or a woman says to her friend, "Lend 

me a sieve," and the other says, "I have none" ... What does G-d do? He causes leprosy to light on his house, 

and as he takes out his household effects, people see, and say: "Did he not say, 'I have none'? See how much 

wheat is here, how much barley, how many dates! Cursed be the house with such cursed inhabitants! (Midrash 

Rabbah) 

 
And they shall remove the stones in which the plague is... (14:40) 

Woe to the wicked, and woe to his neighbor! [For if the afflicted wall is shared between two homes,] both must 

take out the stones, both must scrape the walls, and both must bring the new stones....(Talmud, Negaim 12:6) 

 
And G-d spoke to Moses and to Aaron, saying... "When any man has a running issue out of his flesh..." (15:1-2) 

One verse says, "Black like a raven" (Song of Songs 5:11), while other verses say, "His aspect is like Lebanon 

[from laban, white], excellent as the cedars" (ibid. 15) and "The appearance of them is like torches, they run to 

and fro like the lightnings" (Nachum 2:5)... This refers to those sections of the Torah which, though they appear 

as if repulsive and black to be spoken of in public, such as the laws relating to issues, leprosy, and childbirth, 

G-d says: They are pleasing to Me. 

You have proof that this is so, since the sections relating to a man who has an issue and a woman who has an 

issue are not stated as one, but each by itself, namely, "When any man has an issue..." (Leviticus 15:1-18) and 

in a separate chapter (15:19-30) section, "And if a woman have an issue... " (Midrash Rabbah) 

"A prayer of David . . . Keep my soul, for I am pious" (Psalms 86:1-2). Thus spoke King David before G-d: 

Master of the world, am I not pious? All the kings of the East and the West sit with all their pomp among their 

company, whereas my hands are soiled with the blood of menstruation, with the fetus and the placenta, in order 

to declare a woman clean for her husband. And what is more, in all that I do I consult my teacher, 

Mephibosheth, and I say to him: My teacher Mephibosheth, is my decision right? Did I correctly convict, 

correctly acquit, correctly declare clean, correctly declare unclean? And I am not ashamed. (Talmud, Berachot 

4a 

 
And if a woman have an issue, and her issue in her flesh be blood, she shall be seven days in her menstrual 

separation (15:19) 

Why did the Torah ordain that the uncleanness of menstruation should continue for seven days? Because being 

in constant contact with his wife, a man might develop an apathy towards her. The Torah, therefore, ordained: 

Let her be unclean for seven days, in order that she shall be beloved by her husband as at the time that she first 

entered into the bridal chamber. (Talmud, Niddah 31a) 

 

 

 

http://www.chabad.org/16449#v11
http://www.chabad.org/16195#v5
http://www.chabad.org/9916#v1
http://www.chabad.org/16307#v1
http://www.chabad.org/parshah/article_cdo/aid/1762/jewish/The-Monthly-Marriage.htm
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The Laws of Niddah 

 Yeshua heals the woman with the issue of blood: Matthew 9:20–26; Mark 5:24–34; Luke 8:42–48 

RITUAL PURITY - Niddah; Tumah; Tzara'at 

Application of the Torah  

The Leviticus description of niddah is essentially composed of two parts: the ritual purity (tumah and taharah) 

aspect and the prohibition of sexual intercourse aspect. 

Ritual purity aspect  

The Biblical regulations of Leviticus specify that a menstruating woman must "separate" for seven days 

(Leviticus 15:19). Any object she sits on or lies upon during this period becomes amidras l'tumah (carrier 

of tumah). One who comes into contact with her midras, or her, during this period becomes tamei (ritually 

impure) (Leviticus 15:19-23) 

A man who has sexual relations with a niddah is rendered ritually impure for seven days, as opposed to one day 

of impurity for coming into contact with her, or her midras (Leviticus 15:24) 

Sexual relations  

Leviticus further prohibits sexual intercourse with a woman who is in her niddah state. 

And to a woman in her (state of) niddah impurity you should not come close (with intent to) reveal her nudity 

— Leviticus 18:19 

The Torah concludes by imposing the punishment of kareth on both individuals (man and woman) if the 

prohibition is violated (Leviticus 20:18) This issur (prohibition) component of physical relations with 

the niddah is considered in full effect and mandatory for all children of Israel. 

Rabbinic differentiation  

Rabbinic authorities of the rishonim era differentiated between the tumah and taharah aspect of niddah and 

the issur (prohibition) aspect.  

The tumah and taharah component of niddah, essentially the avoiding of contact with the midras of the niddah, 

was encouraged - but not made mandatory - by various Rabbinic authorities as a remembrance and retention for 

diasporic Jewry as to not forget the laws of tumah and taharah.[7] The extent of Rabbinic encouragement was 

only for the seven-day period of actual menstruation and not the five-day Rabbinic extension period. 

 

 

 

 

https://en.wikipedia.org/wiki/Tumah_and_taharah
https://en.wikipedia.org/wiki/Leviticus
http://tools.wmflabs.org/bibleversefinder/?book=Leviticus&verse=15:19&src=HE
https://en.wikipedia.org/wiki/Midras
https://en.wikipedia.org/wiki/Tumah
https://en.wikipedia.org/wiki/Midras
http://tools.wmflabs.org/bibleversefinder/?book=Leviticus&verse=15:19-23&src=HE
http://tools.wmflabs.org/bibleversefinder/?book=Leviticus&verse=15:24&src=HE
https://en.wikipedia.org/wiki/Leviticus
https://en.wikipedia.org/wiki/Leviticus
https://en.wikipedia.org/wiki/Kareth
http://tools.wmflabs.org/bibleversefinder/?book=Leviticus&verse=20:18&src=HE
https://en.wikipedia.org/wiki/Rishonim
https://en.wikipedia.org/wiki/Tumah_and_taharah
https://en.wikipedia.org/wiki/Niddah#cite_note-7
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Related terms and definitions  

 Vestos, days during which the woman is likely to see her menstrual flow 

 Onah Benonit, the 30th day after the beginning of previous menstruation 

 Veset HaChodesh, the same day of the Jewish month on which began the previous menstruation 

 Veset HaFlagah, the days (or half-days, per Chabad minhag) between menstruation 

 Bedikah, cloth with which to check whether menstrual blood has finished 

 Ben niddah (male) or bat niddah (female), a person conceived when their mother was niddah 

Although there are different Biblical regulations for normal menstruation - niddah, and abnormal menstruation 

- zavah, these became conflated during the classical era, and the Talmud relates that menstruating women 

always followed the requirements imposed by both;[citation needed] the reasons for this were the subject of 

debate between some medieval Jewish commentators.[who?] 

As a result of the conflation, the practice was to wait seven days after menstruation ceases, and for the woman 

to then immerse herself in water.[9] 

Read Vayikra 15 (Lev 15) 

"Unto the woman he said, I will greatly multiply thy sorrow and thy conception; in sorrow thou shalt bring forth 

children; and thy desire shall be to thy husband, and he shall rule over thee. (Beresheet 3:16) 

Each recipient of Elohim's judgment receives a judgment, which is not necessarily related to the nature of the 

sin committed. Sin has alienated the intimacy between Elohim and man, as well as the intimacy between man 

and woman. However, the alienation does not change the woman's desire for the man, nor does it eliminate the 

man's headship over the woman or remove the command to populate the earth. This alienation does distort 

Elohim's plan, and this verse clearly describes the conditions existing in a fallen world, i.e., pain in childbirth, 

tyranny in headship, and rebellion in submission. The "desire factor" is an explanation of existing conditions 

after the Fall. The judgment upon the woman is certainly not found in childbirth, which has always been 

Elohim's plan for producing the next generation, but rather in the difficulties that will accompany the bearing of 

children. Elohim's continued grace is evident, however, when redemption comes through the woman's 

childbearing (cf. 1 Tim. 2:15, note). 

Vayikra 12:2-5 

"Speak unto the children of Israel, saying, If a woman have conceived seed, and born a MALE child: then she 

shall be unclean 7 DAYS; according to the days of the separation for her infirmity shall she be unclean. And in 

the eighth day the flesh of his foreskin shall be circumcised. And she shall then continue in the blood of her 

purifying 33 days; she shall touch no hallowed thing, nor come into the sanctuary, until the days of her 

purifying be fulfilled. But if she bear a FEMALE child, then she shall be unclean 2 WEEKS, as in her 

separation: and she shall continue in the blood of her purifying 66 days." 

Why is Menstruation of the woman consider unclean? It is associated with death 

The reason of Menstruation of women consider unclean it is associated with death. The dead body of a human 

being is the strongest form of "tuma" because it represents the greatest loss of spiritual potential. Similarly, the 

unfertilized egg, aborted foetus, accidental miscarriage,still birth that are shed during menstruation or sever 

bleeding are also a form of tuma because it could have housed a soul if it had been fertilized. Never again will 

https://en.wikipedia.org/wiki/Zavah
https://en.wikipedia.org/wiki/Talmud
https://en.wikipedia.org/wiki/Wikipedia:Citation_needed
https://en.wikipedia.org/wiki/Wikipedia:Manual_of_Style/Words_to_watch#Unsupported_attributions
https://en.wikipedia.org/wiki/Niddah#cite_note-9
http://www.geocities.com/shenlan.geo/Scriptures/Tenakh/Vayikra/le015.htm
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the minuscule egg have the opportunity to become a human being and carry the amazingly complex human 

soul. The state of tuma, the state resulting from contact with death, is not a negative thing. If a person buries a 

dead person, he too becomes tamei (adjective form). He is not contaminated; in fact, burying a dead body is 

such an important mitzvah that it takes precedence over almost all others (Maimonides, Yad HaChazkah, Laws 

of Mourners, 14:9; Shulchan Aruch, "Escorting the Dead," 361:1). Thus, being tamei is most certainly not a 

state of spiritual inferiority. It means only that the person involved cannot participate in certain rituals. 

Is Women only being unclean? Let see what the Scripture below says. 

Discharges of Man and Women Uncleanness cause others unclean. (Niddah) 

All men and women have discharges when something flows from the body. These discharges made the man and 

women unclean. The unclean person made others unclean, on the bed, clothing, or anything he/she might sit on. 

This chapter teaches us that we have sin in our inner nature. When this evil comes out others are made unclean 

(sin). Bodily Discharge in both Man and Women represents your secret sin in which you thought no one in the 

world saw and know what you are doing. Only the Lord Yeshua the Messiah can make us clean and only the 

Blood Atonement of the Messiah can keep us clean. 

We must be always keep our personnel cleanliness and our daily walk with the Lord must be clean so not to 

stumble and cause others to sin. 

Leviticus 15:2-18 Bodily discharge and semen (death of the wasted seed) when expose out of the body are 

unclean and gets contaminated. 

Leviticus 15:19-30 (quote from Complete Jewish Bible) 

19 "If a woman has a discharge, and the discharge from her body is blood, she will be in her state of niddah for 

seven days.. Whoever touches her will be unclean until evening. 

20 Everthing she lies on or sits on in her state of niddah will be unclean. 

21 Whoever touches her bed is to wash his clothes and bathe himself in water; he will be unclean until evening. 

22 Whoever touches anything she sits on is to wash his clothes and bathes himself in water; he will be unclean 

until evening. 

23 Whether he is on the bed or on something she sits on, when he touches it, he will be unclean until evening. 

24 If a man goes to bed with her, and her menstrual flow touches him, he will be unclean seven days; and every 

bed he lies on will be unclean. 

25 If a woman has a discharge of blood for many days not during her period, or if her discharge lasts beyond the 

normal end of her period, then throughout the time she is having an unclean discharge she will be as when she is 

in niddah --- she is unclean. 

26 Every bed she lies on at any time while she is having her discharge will be for her like the bed she uses 

during her time of niddah and everything she sits on will be unclean with uncleanness like that of her time 

niddah. 

http://www.gospelcom.net/bible?version=NASB&passage=Lev+15:1-18
http://www.gospelcom.net/bible?version=NASB&passage=Lev+15:19-30
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27 Whoever touches those things will be unclean; he is to wash his clothes and bathes himself in water; he will 

be unclean until evening. 

28 If she has become free of her discharge, she is to count seven days; after that, she will be clean. 

(Lev 20:18 NNAS) 'If there is a man who lies with a menstruous woman and uncovers her nakedness, he has 

laid bare her flow, and she has exposed the flow of her blood; thus both of them shall be cut off from among 

their people. 

A menstruating woman are unclean for sexual intercourse. However in the spiritual sense she is considered 

perfectly clean. That mean she should have a mind and spirit right before Elohim. 

(Ezek 18:5,6 NNAS) "But if a man is righteous and practices justice and righteousness, and does not eat at the 

mountain shrines or lift up his eyes to the idols of the house of Israel, or defile his neighbor's wife or approach a 

woman during her menstrual period 

Should a Women in her stage of Niddah (Menstruating) attend Sanctuary? 

 

12:4 And she shall then continue in the blood of her purifying three and thirty days; she shall touch no hallowed 

thing, nor come into the sanctuary, until the days of her purifying be fulfilled. 

I know most woman would probably prefer to stay home because that time of the month affects us not only 

physically but also emotionally as well.    
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Protecting our Home With The Words We Speak 

We can bring curses into our home by the Words we speak and make it unclean.  We need to guard our home, 

which is a Beit for our family.  How do we protect our Home? 

o When you buy a new home you should pray over every room and anoint the doors and windows 

o When you stay in a hotel or a place where others have slept you need to anoint and pray over that room 

as well. 

o Also if you buy a used car, I would pray over that vehicle as well and anoint it. 

 Do not allow anything unclean (anything that is contrary to holiness and Torah)  into the house via 

o Movies 

o Objects 

o Magazines 

o Games 

o Music 

o Books  

o Perverse Words 

o Be careful who you allow into your home as well 

Watching The Words We Speak in our Homes - LaShon Hara 

We need to demolish the unclean words that we have allowed within our walls so that our homes will once 

again become clean Beit’s for Hashem’s presence.  

There is a Jewish Saying “From your mouth to God’s ears”. Even when we think no one is listening, God is, His 

angels are and also our own heart is receiving what we are speaking.  

 

(Psa 12:7)  The words of Adonai are pure words—like silver refined in an earthly crucible, purified seven times. 

 

(Psa 19:4)  There is no speech, no words, where their voice goes unheard. 

 

(Psa 19:5)  Their voice has gone out to all the earth and their words to the end of the world. In the heavens He 

pitched a tent for the sun. 

 

(Psa 19:15)  May the words of my mouth and the meditation of my heart be acceptable before You, Adonai, my 

Rock and my Redeemer. 

 

(Psa 35:20)  For they never speak shalom, but devise deceitful words against the quiet ones in the land. 

 

(Psa 36:4)  His mouth’s words are iniquity and deceit. He has ceased to be wise and do good. 

 

(Psa 52:6)  You love only devouring words—treacherous tongue! 

  

(Psa 59:13)  The sin of their mouth is the words of their lips. So let them be caught in their pride, and for 

uttering a curse and a lie. 

 

(Psa 64:4)  who sharpened their tongue like a sword, and aimed their arrow—bitter words, 
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(Psa 109:3)  with hateful words surrounded me, and fought against me without cause. 

 

 (Pro 6:2)  if you are trapped by your own words, ensnared by the words of your mouth, 

 

(Pro 8:8)  All the words of my mouth are righteous, Nothing in them is perverse or crooked. 

 

(Pro 10:19)  When words abound, transgression is unavoidable. but whoever restrains his lips is wise. 

 

 

(Pro 15:26)  Evil thoughts are an abomination to Adonai, but pleasant words are pure. 

 

(Pro 16:24)  Pleasant words are honeycomb—sweet to the soul and healing to the bones. 

 

(Pro 17:27)  One with knowledge restrains his words, and a discerning person stays calm. 

 

(Pro 18:4)  The words of one’s mouth are deep waters, a fountain of wisdom, a flowing brook. 

 

(Pro 18:8)  The words of a gossip are tasty morsels, going down into one’s innermost being. 

  

(Pro 26:22)  A gossip’s words are like tasty morsels—they slide down into the innermost parts of the body. 

  

(Ecc 5:1)  Do not be quick with your mouth nor hasty in your heart to utter a word in God’s presence. For God 

is in heaven, and you are on the earth—therefore, let your words be few. 

 

(Ecc 6:11)  When there are many words, futility increases! How does that benefit anyone? 

 

(Ecc 10:12)  Words from the mouth of the wise are gracious, but the lips of a fool destroy him. 

 

(Ecc 10:13)  The words from his mouth begin as folly and end as grievous madness— 

 

(Ecc 12:11)  The words of the wise are like goads, their collective sayings are like firmly affixed nails. They 

have been given by one Shepherd. 

The first step in avoiding Loshon Hora is to recognize our own faults and commit to improving on them.  

When I accept that I alone am responsible for my inadequacies, then I will similarly be less critical and more 

tolerant of others.  If you find yourself getting “Down” about yourself or others, try focusing away from 

negativity.  The Torah says: “Don’t take the easy way out; Feeling down? Work hard to improve yourself 

(Mikahael Ben Moshe) 

One of the most commonly violated segments of Torah, and perhaps the most difficult to gain mastery 

in, are the laws regarding Loshon Hora or the evil tonque. This is a very important area of Torah; few 

men master the Yetzer har (evil inclination). Disharmony will remain, and the full light of YHWH 

cannot be found in this life without master over loshon hora, an evil and gossiping tonque. (Mikahael 

Ben Moshe) 
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FOR PERSONAL STUDY - YESHUA CLEANS US FROM METZORA 

14:4–32, Read this passage of Scripture and see how many clues you can find that point to Yeshua. We’ll give 

you hints along the way with Scriptures to look up that will give you the answers. The purpose of this exercise 

is to show you who all the ceremonies and rituals that were part of the sacrificial system and that all 

prophetically pointed to Yeshua the Messiah, who fulfilled them all.  

This means that if we place our trusting faith in him, we no longer have to do the laborious and involved rituals 

that our ancient forefathers had to do in order to atone for their sins—we simply have to repent and believe in, 

love, follow and obey Yeshua. Now let’s look at the ritual for cleansing a metzora (one with a skin disease—a 

picture of the sinfulness of you and me) who had tzaraas (a skin disease caused by sinfulness). iv 

Now let’s look at the ritual for cleansing a metzora (one with a skin disease—a picture of the sinfulness of 

you and me) who had tzaraas (a skin disease caused by sinfulness). 

Verses 4–7, two birds: One bird is killed in a clay pot over running water. The other bird along with the cedar 

wood, scarlet cloth and hyssop are dipped into the clay pot containing the blood from the killed bird and the 

running water. The water blood mixture is then sprinkled on the diseased person (metzora) who is being 

purified, and the living bird is let loose and allowed to fly away.  

There is a lot going on here, but it all prophetically pointed to Yeshua’s death, burial and resurrection. 

Before figuring this one out, perhaps it would help to understand the spiritual meaning of the wood, 

scarlet and hyssop, which we explain next. 

 

Verse 4, cedar wood: What was Yeshua crucified on? (Read John 19:17–18; Acts 5:30.) 

Joh 19:17  Then they took Yeshua. He went out, carrying His own crossbar, to the Place of a Skull, which in 

Aramaic is called Golgotha.  

Joh 19:18  There they crucified Him, and with Him two others, one on each side and Yeshua in between.  

 

Act 5:30  The God of our fathers raised up Yeshua, whom you seized and had crucified.  

 

Verse 4, scarlet: Scarlet is the color of blood and in the Bible pictures blood, and can be a picture of 

sin, as well. What did Yeshua’s blood do for our sins? (Read Isa 1:18; Rev 7:14.) 

Isa 1:18  “Come now, let us reason together,” says Adonai. “Though your sins be like scarlet, they will be as 

white as snow. Though they be red like crimson, they will become like wool.  

 

Rev 7:14  Then he said to me, “These are the ones coming out of the great tribulation. They have washed their 

robes and made them white in the blood of the Lamb.  

 

Verse 4, hyssop: Hyssop (in reality probably thyme or oregano) represented an essential oil that was 

known for its healing, cleansing and disease-killing properties. How would this point to Yeshua’s 

death on the cross? (Read Exod 12:22; Ps 51:7; John 19:29.) 
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Exo 12:22  You are to take a bundle of hyssop, dip it in the blood that is in the basin, and apply it to the 

crossbeam and two doorposts with the blood from the basin. None of you may go out the door of his house 

until morning.  

 

Psa 51:7  Behold, I was born in iniquity and in sin when my mother conceived me.  

 

John 19:29  A jar full of sour wine was sitting there, so they put a sponge soaked with the sour wine on a hyssop 

branch and brought it to His mouth.  

 

 

Verses 7–8, The metzora is sprinkled with the water and blood mixture, he bathes and his clothes are 

washed. What is this a picture of in the redeemed believer’s life? (Read Acts 2:38; Rom 6:3–6.) 

Act 2:38  Peter said to them, “Repent, and let each of you be immersed in the name of Messiah Yeshua for the 

removal of your sins, and you will receive the gift of the Ruach ha-Kodesh.  

 

Rom 6:3  Or do you not know that all of us who were immersed into Messiah Yeshua were immersed into His 

death?  

Rom 6:4  Therefore we were buried together with Him through immersion into death—in order that just as 

Messiah was raised from the dead by the glory of the Father, so we too might walk in newness of life.  

Rom 6:5  For if we have become joined together in the likeness of His death, certainly we also will be joined 

together in His resurrection—  

Rom 6:6  knowing our old man was crucified with Him so that the sinful body might be done away with, so we 

no longer serve sin.  

 

Verses 10–32, Three yearling lambs are offered for a trespass, sin and burnt offering. How does this 

point to Yeshua? (Read John 1:29,36; Rev 13:8; 1Pet 1:19.) 

John 1:29  The next day, John sees Yeshua coming to him and says, “Behold, the Lamb of God who takes away 

the sin of the world!  

 

John 1:36  and watched Yeshua walking by. He said, “Behold, the Lamb of God!”  

 

Rev 13:8  All who dwell on the earth shall worship him—everyone whose name has not been written from the 

foundation of the world in the Book of Life of the Lamb who was slain.  

 

1Pe 1:19  but with precious blood like that of a lamb without defect or spot, the blood of Messiah.  
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Acharei Mot – Leviticus 16:1 – 18:30 
After The Death 

 

Lev 16:1  Then Adonai spoke to Moses after the death of the 

two sons of Aaron, when they approached the presence of 

Adonai and died.  

Lev 16:2  Adonai said to Moses, “Tell Aaron your brother not to 

come at just any time into the Holiest Place behind the curtain—

before the atonement cover which is on the Ark—so that he 

would not die. For I will be appearing in the cloud over the 

atonement cover.  

Lev 16:3  In this way should Aaron come into the Sanctuary: 

with a young bull for a sin offering and a ram for a burnt 

offering.  

Lev 16:4  He is to put on the holy linen garment, have the linen 

undergarments on his body, put on the linen sash, and wear the 

linen turban—they are the holy garments. He should bathe his 

body in water, and put them on.  

Lev 16:5  Then he is to take from the congregation of Bnei-Yisrael two he-goats for a sin offering and one ram 

for a burnt offering.  

Lev 16:6  Then Aaron is to offer the bull for the sin offering which is for himself and make atonement for 

himself and his house.  

Lev 16:7  Then he is take the two goats and present them before Adonai at the entrance of the Tent of Meeting.  

Lev 16:8  Aaron will then cast lots for the two goats—one lot for Adonai, and the other lot for the scapegoat.  

Lev 16:9  Aaron is to present the goat on which the lot for Adonai fell and make it a sin offering.  

Lev 16:10  But the goat upon which the lot for the scapegoat fell is to be presented alive before Adonai, to make 

atonement upon it, by sending it away as the scapegoat into the wilderness.  

Lev 16:11  Also Aaron is to present the bull of the sin offering which is for himself and so make atonement for 

himself and his house. He is to slaughter the bull of the sin offering which is for himself.  

Lev 16:12  He is to take a firepan full of coals of fire from off the altar before Adonai plus two handfuls of 

sweet powdered incense and bring it within the curtain.  

Lev 16:13  Then he is to put the incense on the fire before Adonai, so that the cloud of the incense may cover 

the atonement cover that is on the Ark, so that he would not die.  

Lev 16:14  He is then to take some of the blood of the bull and sprinkle it with his finger on the atonement 

cover, on the east side. Before the atonement cover he is to sprinkle some of the blood with his finger seven 

times.  

Lev 16:15  “Then he is to slaughter the goat of the sin offering which is for the people, bring its blood behind 

the curtain, and do with its as he did with the blood of the bull—sprinkle it upon the atonement cover, and 

before the atonement cover.  

Lev 16:16  So he is to make atonement for the Holy Place, because of the uncleanness of Bnei-Yisrael and 

because of their transgressions, all their sins. He is to do the same for the Tent of Meeting, which dwells 

with them in the midst of their impurities.  

Lev 16:17  No one is to be in the Tent of Meeting when he enters to make atonement in the Holy Place until he 

comes out, and has made atonement for himself and for his household, and for all the assembly of Israel.  

Lev 16:18  Then he is to go out to the altar that is before Adonai and make atonement for it. He is to take some 

of the bull’s blood and some of the goat’s blood and dab it around on the horns of the altar.  
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Lev 16:19  He is to sprinkle some of the blood on it with his finger seven times, and cleanse it, and consecrate it 

from the uncleanness of Bnei-Yisrael.  

Lev 16:20  “When he has finished atoning for the Holy Place, the Tent of Meeting and the altar, then he is to 

present the live goat.  

Lev 16:21  Aaron should lay both his hands on the head of the live goat and confess over it all the iniquities of 

Bnei-Yisrael and all their transgressions, all their sins. He should place them on the head of the goat and 

send it away into the wilderness by the hand of a man who is in readiness.  

Lev 16:22  The goat will carry all their iniquities by itself into a solitary land and he is to leave the goat in the 

wilderness.  

Lev 16:23  “Then Aaron is to come into the Tent of Meeting, take off the linen garments that he put on when he 

went into the Holy Place, and leave them there.  

Lev 16:24  He is to bathe himself with water in a holy place, put on his garments, and come out to offer his 

burnt offering and the burnt offering of the people, to make atonement for himself and for the people.  

Lev 16:25  Then he is to burn up fat of the sin offering in smoke on the altar.  

Lev 16:26  The man who leaves the goat as a scapegoat is to wash his clothes and bathe his body in water. 

Afterward he may come into the camp.  

Lev 16:27  “The bull for the sin offering and the goat for the sin offering, whose blood was brought in to make 

atonement in the Holy Place, should be carried outside the camp, and their hides, their flesh, and their dung 

burned with fire.  

Lev 16:28  The one who burns them is to wash his clothes and bathe his body in water. Then afterward he may 

come into the camp.  

Lev 16:29  “It is to be a statute to you forever, that in the seventh month, on the tenth day of the month, you are 

to afflict your souls, and do no kind of work—both the native-born and the outsider dwelling among you.  

Lev 16:30  For on this day atonement will be made for you, to cleanse you. From all your sins you will be clean 

before Adonai.  

Lev 16:31  It is a Shabbat of solemn rest to you, and you are to afflict your souls. It is a statute forever.  

Lev 16:32  The kohen who is anointed and who is consecrated to be kohen in his father’s place will make the 

atonement, and put on the linen garments, the holy garments.  

Lev 16:33  He is to make atonement for the Holy Sanctuary, for the Tent of Meeting, for the altar, for the 

kohanim, and for all the people of the assembly.  

Lev 16:34  “This will be an everlasting statute for you, to make atonement for Bnei-Yisrael once in the year 

because of all their sins.” It was done as Adonai commanded Moses.  

 

Lev 17:1  Then Adonai spoke to Moses, saying:  

Lev 17:2  “Speak to Aaron, to his sons, and to all Bnei-Yisrael, and say to them: This is the word which Adonai 

has commanded.  

Lev 17:3  Anyone from the house of Israel who slaughters a bull, a lamb or a goat in the camp or outside the 

camp,  

Lev 17:4  but has not brought it to the entrance of the Tent of Meeting to offer it as a sacrifice to Adonai before 

the Tabernacle—let bloodguilt be charged to that man. He has shed blood—that man is to be cut off from 

among his people.  

Lev 17:5  Thus Bnei-Yisrael may bring their sacrifices that they were making in the open field to Adonai, at the 

entrance of the Tent of Meeting to the kohen, and offer them as sacrifices of fellowship offerings to Adonai.  

Lev 17:6  The kohen is to sprinkle the blood on the altar of Adonai at the entrance of the Tent of Meeting and 

burn up the fat as smoke for a soothing aroma to Adonai.  

Lev 17:7  They are no longer to offer their sacrifices to the goat-demons after which they play the prostitute. 

This will be a statute forever to them throughout their generations.  

Lev 17:8  “Then you are to say to them: Anyone from the house of Israel, or from the outsiders dwelling among 

them, who offers a burnt offering or sacrifice,  

Lev 17:9  but does not bring it to the entrance of the Tent of Meeting to sacrifice it to Adonai, is to be cut off 

from his people.  
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Lev 17:10  “Anyone from the house of Israel, or from the outsiders dwelling among them, who eats any kind of 

blood, I will set my face against that soul—the one who eats blood—and will cut him off from among his 

people.  

Lev 17:11  For the life of the creature is in the blood, and I have given it to you on the altar to make atonement 

for your lives—for it is the blood that makes atonement because of the life.  

Lev 17:12  Therefore I have said to Bnei-Yisrael: No person among you may eat blood, nor may any outsider 

dwelling among you eat blood.  

Lev 17:13  “Any person from Bnei-Yisrael, or from the outsiders dwelling among them, who hunts as game any 

animal or bird that may be eaten, must drain its blood and cover it with dust.  

Lev 17:14  For the life of every creature, its blood is in its life. Therefore I said to Bnei-Yisrael: You are not to 

eat the blood of any kind of creature, for the life of every creature is its blood. Whoever eats it is to be cut 

off.  

Lev 17:15  “Everyone who eats what dies naturally or is torn by animals—whether he is native-born or a 

foreigner—is to wash his clothes and bathe himself in water. He will be unclean until the evening, then he 

will be clean.  

Lev 17:16  But if he does not wash them or bathe his body, then he will bear his iniquity.”  

 

Lev 18:1  Adonai said to Moses:  

Lev 18:2  Speak to Bnei-Yisrael and say to them: I am Adonai your God.  

Lev 18:3  You are not to act as they do in the land of Egypt, where you used to live. Nor are you to act as they 

do in the land of Canaan, where I am bringing you, nor are you to walk in their customs.  

Lev 18:4  You are to obey My ordinances and keep My statutes and walk in them—I am Adonai your God.  

Lev 18:5  So you are to keep My statutes and My ordinances. The one who does them will live by them. I am 

Adonai.  

Lev 18:6  None of you is to come near anyone who is his close relatives to uncover their nakedness. I am 

Adonai.  

Lev 18:7  You are not to uncover the nakedness of your father or your mother. She is your mother. You should 

not uncover her nakedness.  

Lev 18:8  You are not to uncover the nakedness of your father’s wife, for it is your father’s nakedness.  

Lev 18:9  You are not to uncover the nakedness of your sister, the daughter of your father or the daughter of 

your mother, whether born at home or elsewhere.  

Lev 18:10  You are not to uncover the nakedness of your son’s daughter, or of your daughter’s daughter, for 

theirs is your own nakedness.  

Lev 18:11  You are not to uncover the nakedness of the daughter of your father’s wife, conceived by your 

father, since she is your sister.  

Lev 18:12  You are not to uncover the nakedness of your father’s sister, for she is your father’s direct relative.  

Lev 18:13  You are not to uncover the nakedness of your mother’s sister, for she is your mother’s direct 

relative.  

Lev 18:14  You are not to uncover the nakedness of your father’s brother by approaching his wife, for she is 

your aunt.  

Lev 18:15  You are not to uncover the nakedness of your daughter-in-law, for she is your son’s wife. You are 

not to uncover her nakedness.  

Lev 18:16  You are not to uncover the nakedness of your brother’s wife, because that is your brother’s 

nakedness.  

Lev 18:17  You are not to uncover the nakedness of both a woman and her daughter. You are not to take her 

son’s daughter, or her daughter’s daughter, to uncover her nakedness, for they are direct relatives. That is 

wickedness.  

Lev 18:18  You are not to marry your wife’s sister, to be a rival, uncovering her nakedness, while her sister is 

still alive.  

Lev 18:19  You are not to approach a woman to uncover her nakedness while she is in the impurity of her 

niddah.  
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Lev 18:20  You are not to lie sexually with your neighbor’s wife and defile yourself with her.  

Lev 18:21  “You are not to give any of your children in sacrifice to Molech, and defile the Name of your God. I 

am Adonai.  

Lev 18:22  “You are not to lie with a man, as with a woman—that is an abomination.  

Lev 18:23  You are not to lie with any animal to defile yourself with it, nor is any woman to give herself to an 

animal, to lie down with it—that is a perversion.  

Lev 18:24  “Do not defile yourselves in any of these things, for in all of these ways the nations which I am 

casting out before you were defiled.  

Lev 18:25  The land has become defiled, so I will punish its iniquity, and the land will vomit out its inhabitants.  

Lev 18:26  You, however, are to keep My statutes and My ordinances, and do none of these abominations, 

neither the native-born, nor the outsider dwelling among you.  

Lev 18:27  “For all these abominations were done by the men of the land who were before you, and the land 

became defiled.  

Lev 18:28  If you defile it, the land will vomit you out as it vomited out the nation that was before you.  

Lev 18:29  For whoever does any of these detestable things, the souls that do them are to be cut off from the 

midst of their people.  

Lev 18:30  Therefore you are to keep My charge, so that you do not practice any of these detestable customs 

that were practiced before you, so that you do not defile yourselves by them. I am Adonai your God.”  
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Haftorah Reading Ezekiel 22:1–19 

 

 B’rit Chadashah  

 On the Veil of the Temple: Matthew 27:5 

 On Yeshua taking away sin: John 1:29; Galatians 3:13; 1Peter 2:24; 1John 2:2 

 On Yeshua our Great High Priest: Hebrews 4:14–16; 7:11–10:22  

 On improper sacrifices: 1Corinthians 10:20 

 On Yeshua redeeming us through his blood: Matthew 26:28; Romans 3:25; 5:9; Ephesians 1:7; 

Colossians 1:14; Hebrews 9:22; 13:12; 1John 1:7; 2:2; Revelation 1:5  

 

Outline of This Week’s Parashah (Torah Portion):  

 16:1 The Conditions by Which the High Priest May Come into the Ark of the Covenant on Yom Kippur 

(Day of Atonement) 

 16:6 Aaron’s Personal Sin Offering/Atonement 

 16:7 Two He-Goats and the Lots  

 16:12 The Incense Service Sanctifying the Tabernacle From the Contamination of the Sins of the 

Israelites 

 16:20 The Azazel Goat 

 16:23 Aaron Performs the Elevation Offering for Himself and the People 

 16:25 Conclusion of the Service 

 16:29 Yom Kippur: A Day of Fasting, A Sabbath, An Eternal Decree  

 17:3 All Animals Slaughtered Are to Be Brought to the Door of the Tabernacle So That Israel Will Not 

Fall Into Demon Worship  

 17:10 Prohibition Against Eating Blood; the Life of the Flesh is in the Blood, Which Makes Atonement 

for Sin  

 17:13 Blood to Be Buried in the Earth 

 18:1 Forbidden Sexual Relationships  

 18:21 Child Sacrifices Forbidden 

 18:22 Homosexuality and Bestiality Forbidden 

 18:24 The Holiness of the Land 
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 Orientation and Word Study 

 

 

 

 י

 

ַ  רֵּ

 

 ֲחַ

 

 א ַ

 

 ת

 

 ו

 

 מ

 

letter: 

 

yod 

 

reish 

 

chet 

 

alef 

 

tav 

 

vav 

 

mem 

 

sound: 

 

EE 

 

Rei 

 

CHah 

 

(silent)-ah 

 

T 

 

OH 

 

M 

 

after the death = ACHAREI MOT = אחריַמות 

 

 

 



 

P
ag

e1
3

2
 

 

The Legend 

 

and spoke the LORD 

 

va-y’daber ADONAI 

 

רְַיֹהָוֹה בֵּ ְיד   ו 

 

to Moses 

 

el-Moshe 

 

 ֶאל־ֹמֶשֹה

 

after the death of 

 

acharei mot 

 

יַמות ֲחרֵּ  א 

 

two of the sons of Aaron 

 

sh’nei b’nei Aharon 

 

ֲֹהרֹן יַא  יְַבנֵּ  ְשנֵּ

 

in coming near-their 

 

b’korvatam 

 

 ְבָקְרָבָתם

 

before the LORD 

 

lifnei-ADONAI 

 

י־ְיֹהָוֹה  ִלְפנֵּ

 

and they died 

 

va-yamootoo 

 

ָֹּיֻמתּו׃  ו 

 

—Leviticus 16:1 
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Related Words 

afterwards 

 

achar kach 

 

רַָכך ח   א 

 

afternoon 

 

achar ha-tsohorayim 

 

ִים ָצֳֹהר  רַֹה  ֹה   א 

 

last, final 

 

acharone 

 

ֲחרון  א 

 

latter prophets 

 

n’vi’im acharonim 

 

ֲחרוִנים  ְנִביִאיםַא 

 

end of days, millennium angel 

of death 

 

acharit ha-yamim 

 

ָֹּיִמים ֲחִריתַֹה   א 

 

angel of death 

 

mal’ach ha-mavet 

 

ָמֶות ךַֹה  לא   מ 

 

death sentence 

 

mishpaht mavet 

 

טַָמֶות  ִמשפ 

 

put to a violent death by God’s 

hand 

 

mot yamoot 

 

 מותַָימּות

 

(Ex. 16:3, 21:12, 15–17; Lev. 

20:2, 9, 10–13, 15–16, 27; 1 Ki. 

2:37, 42; 1 Sam 14:39, 44; 

22:16) 
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Key Words 
 

House of Israel H3478 

 יׂשראל

yisŕa'̂el̂ 
BDB Definition: 

Israel = “God prevails” 

1) the second name for Jacob given to him by God after his wrestling with the angel at Peniel 

2) the name of the descendants and the nation of the descendants of Jacob 

2a) the name of the nation until the death of Solomon and the split 

2b) the name used and given to the northern kingdom consisting of the 10 tribes under Jeroboam; the 
southern kingdom was known as Judah 

2c) the name of the nation after the return from exile 

 

Congregation H4150 

 מועד  /  מעד  /  מועדה

mô‛ed̂  /  mô‛ed̂  /  mo‛̂ad̂aĥ 

BDB Definition: 

1) appointed place, appointed time, meeting 

1a) appointed time 

1a1) appointed time (general) 

1a2) sacred season, set feast, appointed season 

1b) appointed meeting 

1c) appointed place 

1d) appointed sign or signal 

1e) tent of meeting 

 

Strangers H1616 

 ּגר  /  ּגיר

ger̂  /  geŷr 
BDB Definition: 

1) sojourner 

1a) a temporary inhabitant, a newcomer lacking inherited rights 

1b) of foreigners in Israel, though conceded rights 
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Sojourner H1481 

 ּגּור

gûr 
BDB Definition: 

1) to sojourn, abide, dwell in, dwell with, remain, inhabit, be a stranger, be continuing, surely 

1a) (Qal) 

1a1) to sojourn, dwell for a time 

1a2) to abide, stay, temporarily dwell 

1b) (Hithpolel) 

1b1) to seek hospitality with 

1b2) to assemble oneself 

  

 

Acharei Mot in a Nutshell 
Leviticus 16:1–18:30 
 

Following the deaths of Nadav and Avihu,G-d warns against unauthorized 

entry “into the holy.” Only one person, the kohen gadol (“high priest”), may, 

but once a year, on Yom Kippur, enter the innermost chamber in the 

Sanctuary to offer the sacred ketoret to G-d. 

Another feature of the Day of Atonement service is the casting of lots over two 

goats, to determine which should be offered to G-d and which should be 

dispatched to carry off the sins of Israel to the wilderness. 

The Parshah of Acharei also warns against bringing korbanot (animal or meal 

offerings) anywhere but in the Holy Temple, forbids the consumption of blood, and details the laws prohibiting 

incest and other deviant sexual relations. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided that you comply with 

Chabad.org's copyright policy. 
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Wisdom Of The Sages 

After the death of the two sons of Aaron (Leviticus 16:1) 

Rabbi Elazar ben Azaria would explain this with a parable: A sick person was visited by a physician, who said 

to him: "Do not eat cold food and do not lie in the damp, lest you die." There then came a second physician who 

said to him: "Do not eat cold food and do not lie in the damp, lest you die as so-and-so died." The second one 

influences him more than the first. Thus it says: "After the death of the two sons of Aaron." (Rashi)  

 
Who came close to G-d and died (16:1) 

They approached the supernal light out of their great love of the Holy, and thereby died. Thus they died by 

"divine kiss" such as experienced by the perfectly righteous; it is only that the righteous die when the divine 

kiss approaches them, while they died by their approaching it... Although they sensed their own demise, this did 

not prevent them from drawing near to G-d in attachment, delight, delectability, fellowship, love, kiss and 

sweetness, to the point that their souls ceased from them. (Ohr HaChaim) 

 
And he shall bathe his flesh in water, and clothe himself in them (16:4) 

On that day, the Kohen Gadol immersed (in a mikvah) five times, and washed his hands and feet from 

the kiyyor ("basin") that stood before the Sanctuary ten times: each time he changed his clothes, he was required 

to immerse once, and wash twice (once before removing the first set of clothes, and again after dressing in the 

second set). 

For there were five sets of services performed by him on that day: 1) The regular morning services, performed 

in the "golden garments" (worn by the Kohen Gadol throughout the year). 2) The special services of the day 

(reciting the confession over the Yom Kippur offerings, casting the lots, entering the Holy of Holies to offer 

the ketoret and to sprinkle the blood of the Yom Kippur offerings)--performed in the linen garments. 3) The two 

rams brought as "ascending offerings" and the day's musafofferings--in the golden garments. 4) returning to the 

Holy of Holies to remove the pan of burning incense--in linen garments. 5) the regular afternoon services--in 

the golden garments. (Talmud, tractate Yoma)  

 
Two he-goats (16:5) 

They should be identical in appearance, height and price, and should be acquired together. (Talmud, Yoma 62b)  

 
And so shall he do for the Tent of Meeting, which dwells amongst them in the midst of their defilement (16:16) 

Also when they are in a state of defilement, the Shechinah (Divine Presence) dwells with them. (Talmud; 

Rashi)   

"For on this day, He shall atone for you (16:30) On Yom Kippur, the day itself atones... as it is written, For on 

this day... shall atone for you." (Maimonides 

http://www.chabad.org/9917#v1
http://www.chabad.org/parshah/article_cdo/aid/1320/jewish/Tetzaveh-in-a-Nutshell.htm
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Parshat Acharei   
 

Ani Hashem  
 

     At first glance, it seems rather absurd that when Sefer Vayikra describes the laws of the Mishkan - the site 

where God's SHCHINA is present - the phrase ANI HASHEM [lit. I am God] is barely mentioned; yet when it 

discusses various laws which must be kept OUTSIDE the Mishkan, the phrase is emphasized over and 

over again! If the phrase ANI HASHEM commands us to remember that we stand before God, should not that 

message be most emphatic in the Mishkan itself? 

     

 One could suggest that this is precisely the point that Sefer Vayikra wants to make, for it is worried that we 

may arrive at the wrong conclusion - that God's Presence is LIMITED to the Mishkan! After all, if indeed God's 

SHCHINA now dwells of God's in the Mishkan, as emphasized in Sefer Shmot and the first half 

of Sefer Vayikra, one could easily conclude that God's SHCHINA is only in the Mishkan, and nowhere else. 

 

     We are all too familiar with the consequences of this 'mistaken conclusion', i.e. where one's spiritual 

behavior is meticulous while visiting God's residence (be it the Mishkan, or a synagogue), in contrast to the 

more secular nature of his behavior once he leaves its environs.     [For example, one who behaves 'properly' 

at shul, but at home or at work acts in any manner which he pleases.]  

 

     The second half of Sefer Vayikra may come to counter this misconception. The Mishkan does not LIMIT the 

SHCHINA to its confines, rather, it serves as conduit to allow God's presence to EMANATE from the Mishkan 

to the entire land. Ideally, man's experience in the Mishkan should leave a profound effect on his way of life 

outside the Mishkan. As we will soon explain, this concept relates to the very essence of KEDUSHA. 

 

     From a thematic perspective, one could apply this explanation to the two halves of Sefer Vayikra. Even 

though the primary topic of Sefer Vayikra is laws relating to the Mishkan, the second half of Sefer Vayikra 

intentionally includes numerous mitzvot that serve as an example of how we TRANSLATE the intense 

level of SHCHINA found in the Mishkan into the daily walks of life.  

 

     In the Mishkan itself, it is clear that 'ANI HASHEM'. Outside its confines, man must be constantly reminded 

that God's presence remains everywhere.      [This concept of the Mishkan serving to funnels the 

     'shchinah' from heaven to a fountain-like source on earth      from which it can emanate to all mankind is 

reflected in the  n'vuot of Zecharya (see 14:8-9) and Yeshayahu (2:1-5).] 

 

A THEMATIC PROGRESSION 

     To better appreciate the meaning of these two sections, it is helpful to first review our earlier observations 

regarding  

 

     In contrast to the other books of Chumash which are'narrative based' (i.e. they begin and end with a story), 

Sefer Vayikra is 'commandment based' (i.e. it contains a collection of various mitzvot which God commanded 

Moshe and Aharon to instruct Bnei Yisrael). Therefore, the progression of parshiot in the sefer is thematic as 

opposed chronological.  
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     We also explained that the sefer, referred to by Chazal as TORAT KOHANIM, begins as an 'instruction 

manual' for the Mishkan. Even though we expected that Sefer Vayikra would deal exclusively 

with Mishkan related commandments, as was the case in the first seventeen chapters, the second half introduces 

a wide range of 

mitzvot which must be kept outside the Mikdash for they reflect how God's presence in the Mishkan should 

affect our behavior in all aspects of life. 

 

     This can explain the internal progression of parshiot as well. For example, in chapter 18 we are told how one 

should not act, while in chapter 19 we are instructed how one SHOULD ACT,i.e. Parshat K'DOSHIM  acting in 

a sanctified manner in all walks of life. (Rabbi Abraham Liebtag Tenach.org) 

 

Haftorah Reading — Ezekiel 22:1-19  

The Parashah and Haftorah are connected in that the Parashah lays out strict regulations governing 

moral purity for the nation of Israel, while the Haftorah chronicles the violations of those moral 

prohibitions. For this, the land of Israel would vomit out her inhabitants (Lev 18:25), which is a graphic 

description of the Israelites being forcibly removed from their land by foreign conquerors and taken as slaves to 

a foreign land.   

 

 Sexual Purity has always been the NORM for those who are Israel 

“Pure” Greek Katharas – Strongs #2513 – Without blemish, clean, undefiled, pure. The word describes 

physical cleanness (Matthew 23:26, 27:59) ceremonial purity (Luke 11:41, Romans 14:20) and ethical 

purity (John 13:10, Acts 18:6). Sin pollutes and defiles, but the blood of Yeshua washes the stains away. 

#1.You should be pure because God has a great plan for your life. Purity provides the identity for which 

you are searching. With morality comes the realization of destiny.  

#2. You should be pure because the wages of sin is death. Immorality is like snake venum.  I don’t care 

what part of the body it enters, its victim will be poisoned. I don’t care how small a portion he takes in, 

destruction will occur. 

#3. You should be pure because immorality blurs your vision. It blocks your perception, and you can’t 

think clearly.  It allows you to be consumed with lies and negative thoughts. It kills your joy and consumes 

you with guilt.  Guilt is ruthless. It never gives you a moment’s rest or peace.  It presses in on you until your 

spirit, soul and body is ravaged by it. 

#4. You should be pure because immorality drains your self-esteem.  

#5. You should be pure because immorality will hinder the blessings of God.  When you have a spirit 

filled with impurity, it hinders God’s ability to bless you 

#6. You should be pure because immorality burns bridges.  It draws people away from you. The first 

person it draws away is yourself.  You don’t like yourself.  You reject yourself, and others don’t feel 

comfortable around you because you are angry and bitter. They’re afraid you are going to hurt them, so they 

want to get away from you.  When you make a commitment to God, to purity, He’ll draw the right people 

into your life.   
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#7. You should be pure because morality costs less – a lot less 

 

25 Consequences of Immorality – Proverbs 2:17, 18, 19, 22, Proverbs 5: 4,6,9,10,11, 14, 22, 23, Proverbs 

6:20-25, 27-28, 29-35, 2 Samuel 13:11-15, 2 Samuel 11: 6-27, 2 Samuel 12: 1-7, 10-12, 13-14, 2 Cor. 6:15-

20  

With regards to sexual conduct: 

 Immorality – Leviticus 19:20, 1 Corinthians 6:18 

 Adultery-Leviticus 20: 10-11 

 Incest-Leviticus 20:12 

 Homosexuality – Leviticus 20”13, Romans 1:27 

 To move those “boundaries” is to bring the curse into your lives. Exodus 20:1-17 His Torah = 

Boundaries 

 

Today’s Society 

What were Israel’s sins inviting judgment in Ezekiel 22? 

 Verse 3, murders due to criminal activity and ritual murders as part of child sacrificial rites (a form of 

abortion)  

 Verse 4, idolatry (i.e., anything that captures one’s heart affection ahead of one’s devotion to YHVH)  

 Verse 6, leaders who through miscarriage of justice, or for political reasons are guilty of murdering their 

people  

 Verse 7, a society that dishonors and disrespects parental authority—undermines the family Verse 7, 

oppressing or taking advantage of the aliens, the fatherless and widows  

 Verse 8, despising the set-apart (holy) things of YHVH such as his seventh-day Sabbath and annual 

Sabbath festivals Verse 9, miscarriage of justice based on lies and slander resulting in judicial murders 

of innocent parties Verse 9, holding festivals honoring pagan deities Verse 9, sexual lewdness  

 Verse 10, sexual relations with one’s father’s wife  

 Verse 11, adultery with one’s neighbor’s wife Verse 11, incest  

 Verse 12, bribery and miscarriages of justice resulting in the death of innocent parties Verse 12, 

charging of usurious interest Verse 12, unjustly wresting from one’s neighbor that which is not one’s to 

take—greed and extortion 

 

How does our “modern” society compare with that of ancient Israel?  

Has man really changed that much over the millennia? 

 Are you guilty of any of the sins mentioned in Ezekiel 22 ?  

What are you doing on a religious, political, economic, or social level to make a difference, or to be salt and 

light in the spiritually dark world around you? ( Hoshanna Rabbah)  
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Kedoshim – Leviticus 19:1- 20:27 
 

Lev 19:1  Adonai spoke to Moses saying:  

Lev 19:2  “Speak to all the congregation of Bnei-Yisrael and tell 

them: You shall be kedoshim, for I, Adonai your God, am holy.  

Lev 19:3  “Each one of you is to respect his mother and his father, and 

keep My Shabbatot. I am Adonai your God.  

Lev 19:4  “Do not turn to idols, or make molten gods for yourselves. I am 

Adonai your God.  

Lev 19:5  “When you bring a sacrifice of fellowship offerings to Adonai, 

you are to offer it so that you may be accepted.  

Lev 19:6  It is to be eaten the same day you offer it, and the next day. But 

if anything remains until the third day, it is to be burned with fire.  

Lev 19:7  If it is eaten at all on the third day, it is disgusting. It will not be 

accepted.  

Lev 19:8  Rather, anyone who eats it will bear his iniquity, since he has profaned what is holy to Adonai, and 

that soul will be cut off from his people.  

Lev 19:9  “When you reap the harvest of your land, you are not to reap to the very corners of your field, nor are 

you to gather the gleanings of your harvest.  

Lev 19:10  You are not to pick the remnants of your vineyard, nor are you to gather the fallen grapes of your 

vineyard. Instead, you are to leave them for the poor and for the outsider. I am Adonai your God.  

Lev 19:11  You are not to steal. You are not to lie. You are not to deceive one another.  

Lev 19:12  “You are not to swear by My Name falsely, and so profane the Name of your God. I am Adonai.  

Lev 19:13  “You are not to oppress your neighbor, nor rob him. The wages of a hired servant are not to remain 

with you all night until the morning.  

Lev 19:14  “You are not to curse the deaf, nor put a stumbling block before the blind, but you shall fear your 

God. I am Adonai.  

Lev 19:15  “You are to do no injustice in judgment. You are not to be partial toward the poor nor show 

favoritism toward the great, but you are to judge your neighbor with fairness.  

Lev 19:16  You are not to go up and down as a talebearer among your people. You are not to endanger the life 

of your neighbor. I am Adonai.  

Lev 19:17  “You are not to hate your brother in your heart. Instead, you are to firmly rebuke your neighbor, and 

not bear sin because of him.  

Lev 19:18  You are not to take vengeance, nor bear any grudge against the children of your people, but love 

your neighbor as yourself. I am Adonai.  

Lev 19:19  “You must keep My statutes. You are not to crossbreed different kinds of animals. You are not to 

sow your field with two kinds of seed, nor are you to wear a garment woven of two kinds of material.  

Lev 19:20  “If a man lies sexually with a woman who is a slave girl, pledged to be married to another man, but 

not ransomed or given her freedom, they are both to be punished. But they are not to be put to death, 

because she was not free.  

Lev 19:21  He is to bring his trespass offering to Adonai, to the entrance of the Tent of Meeting—a ram for a 

guilt offering.  

Lev 19:22  The kohen is to make atonement for him with the ram of the trespass offering before Adonai for his 

sin that he committed, and the sin that he committed will be forgiven him.  

Lev 19:23  “When you come into the land and have planted all kinds of trees for food, you are to consider their 

fruit as forbidden. Three years it will be forbidden to you. It is not to be eaten.  

Lev 19:24  Then in the fourth year all its fruit will be holy, for giving praise to Adonai.  

Lev 19:25  In the fifth year you may eat its fruit. So it will yield its increase to you. I am Adonai your God.  
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Lev 19:26  “You are not to eat any meat with the blood still in it, nor are you to use enchantments, or practice 

sorcery.  

Lev 19:27  “You are not to round off the hair on the sides of your heads, nor are you to mar the edge of your 

beard.  

Lev 19:28  You are not to make any cuttings in your flesh for the dead or make any tattoo marks upon yourself. 

I am Adonai.  

Lev 19:29  “Do not defile your daughter, to make her a prostitute, so that the land does not fall into prostitution, 

and become full of wickedness.  

Lev 19:30  “You are to keep My Shabbatot, and reverence My Sanctuary. I am Adonai.  

Lev 19:31  Do not turn to those who are mediums or to soothsayers. Do not seek them out to be defiled by 

them. I am Adonai your God.  

Lev 19:32  You are to rise up in the presence of the gray-haired and honor the presence of the elderly. So you 

will fear your God. I am Adonai.  

Lev 19:33  “If an outsider dwells with you in your land, you should do him no wrong.  

Lev 19:34  The outsider dwelling among you should be to you as the native-born among you. You should love 

him as yourself—for you dwelled as outsiders in the land of Egypt. I am Adonai your God.  

Lev 19:35  “You must not be dishonest in judgment—in measurements of length, weight or of quantity.  

Lev 19:36  You are to have honest balances, honest weights, honest bushel-measure and an honest gallon. I am 

Adonai your God, who brought you out of the land of Egypt.  

Lev 19:37  You must observe all My statutes and all My ordinances—do them. I am Adonai.”  

 

Lev 20:1  Adonai spoke to Moses saying:  

Lev 20:2  “Moreover, you are to tell Bnei-Yisrael: Anyone from Bnei-Yisrael or from the outsiders dwelling in 

Israel, who gives any of his children to Molech, should surely be put to death. The people of the land are to 

stone him with rocks.  

Lev 20:3  I also will set My face against such a person and will cut him off from among his people, because he 

has given his children to Molech, defiling My Sanctuary and profaning My holy Name.  

Lev 20:4  But if the people of the land all hide their eyes from that person, when he gives of his seed to Molech, 

and do not put him to death,  

Lev 20:5  then I will set My face against that man and against his family, and will cut him off, along with all 

who play the prostitute after him with Molech, from among their people.  

Lev 20:6  “The soul that turns to mediums or to soothsayers, prostituting himself with them, I will set My face 

against that soul and will cut him off from among his people.  

Lev 20:7  So consecrate yourselves and be holy, for I am Adonai your God.  

Lev 20:8  You are to keep My statutes, and do them. I am Adonai who sanctifies you.  

Lev 20:9  “Any man who curses his father or his mother should surely be put to death. He has cursed his father 

or mother, and his blood should be on him.  

Lev 20:10  “The man who commits adultery with another man’s wife, who commits adultery with his friend’s 

wife, both the adulterer and the adulteress should surely be put to death.  

Lev 20:11  “If a man lies with his father’s wife, and has uncovered his father’s nakedness, both of them should 

surely be put to death, and their blood should be on them.  

Lev 20:12  If a man lies with his daughter-in-law, both of them should surely be put to death. They have 

committed a perversion, and their blood should be on them.  

Lev 20:13  If a man lies with a male as with a woman, both of them have committed an abomination, and they 

should surely be put to death. Their blood should be on them.  

Lev 20:14  If a man takes a wife and her mother, it is wickedness. They should be burned with fire—both he 

and they, so that there may be no wickedness among you.  

Lev 20:15  If a man lies with an animal, he should surely be put to death, and you are to kill the animal.  

Lev 20:16  If a woman approaches any animal, and lies down with it, you are to kill the woman and the animal. 

They should surely be put to death, and their blood should be on them.  
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Lev 20:17  If a man takes his sister, his father’s daughter, or his mother’s daughter, and sees her nakedness, and 

she his, it is a shameful thing. They are to be cut off in the sight of the children of their people, for he has 

uncovered his sister’s nakedness, and will bear his iniquity.  

Lev 20:18  If a man lies with a woman during her niddah and exposes her nakedness, he has exposed her flow 

and she has uncovered the flow of her blood. Both of them are to be cut off from among their people.  

Lev 20:19  You are not to uncover the nakedness of your mother’s sister, or your father’s sister, for the one who 

does that has made his close relative naked, and will bear his iniquity.  

Lev 20:20  If a man lies with his aunt, he has uncovered his uncle’s nakedness. They should bear their sin, and 

die childless.  

Lev 20:21  If a man takes his brother’s wife, it is an impurity. He has uncovered his brother’s nakedness, and 

they will be childless.  

Lev 20:22  “Now you are to keep all My statutes and all My ordinances and do them, so that the land where I 

am bringing you to dwell will not vomit you out.  

Lev 20:23  You are not to walk in the ways of the nation which I am casting out before you, for they did all 

these things and therefore I abhorred them.  

Lev 20:24  But I have said to you, ‘You will inherit their land and I will give it to you to possess it, a land 

flowing with milk and honey.’ I am Adonai your God, who has set you apart from the peoples.  

Lev 20:25  “Also you are to make a distinction between the clean animal and the unclean, and between the 

unclean bird and the clean. And you are not to make your souls detestable by an animal or by a bird, or by 

anything with which the ground teems, which I have set apart as unclean for you.  

Lev 20:26  You are to be holy to Me, for I, Adonai, am holy, and have set you apart from the peoples, so that 

you would be Mine.  

Lev 20:27  “A man or a woman who is a medium or is a soothsayer should surely be put to death. They should 

stone them with rocks, and their blood should be on them.’”  
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Orientation and Word Study 

  

 

 

 

 ם

 

 י

 

 ִשַ

 

 ד

 

 קְַ

 

letter: 

 

mem sofeet 

 

yod 

 

shin 

 

dalet 

 

koof 

 

sound: 

 

M 

 

EE 

 

SHee 

 

Doh 

 

K’ 

 

holy ones = K’DOSHIM = קדשים 
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The Legend 

 

and spoke the LORD 

 

va-y’daber ADONAI 

 

רְַיֹהָוֹה בֵּ ְיד   ו 

 

to Moses, 

 

el-Moshe 

 

 ֶאל־ֹמֶשֹה

 

saying, speak 

 

lemor daber 

 

ר בֵּ אֹמר׃ַד   לֵּ

 

to all the congregation of 

 

el-kol-adat 

 

ת  ֶאל־ָכל־ֲעד 

 

the sons of Israel 

 

b’nei-Yisra’el 

 

ל י־ִיְשָראֵּ  ְבנֵּ

 

and you will say to them 

 

v’amarta alehem 

 

ֶֹהם ְרָּתֲַאלֵּ  ְוָאמ 

 

holy ones you will be 

 

k’doshim tih’yoo 

 

 ְקדִשיםִַּתְֹהיּו

 

because holy am I 

 

ki kadosh Ani 

 

 ִכיַָקדושֲַאִני

 

the LORD God-your 

 

ADONAI Eloheichem 

 

יֶכם׃  ְיֹהָוֹהֱַאֹלֹהֵּ

 

—Leviticus 19:1–2 
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Related Words 

 

consecrate, sanctify, dedicate 

 

kadash 

 

ש  ָקד 

 

apartness, holiness 

 

kodesh 

 

 קֶֹדש

 

holy to the LORD 

 

kodesh l’Adonai 

 

 קֶֹדשְַלְיֹהָוֹה

 

holy place, sanctuary 

 

mikdash 

 

 ִמְקָדש

 

Holy of Holies 

 

kodesh ha-kodashim 

 

ֳקָדִשים  קֶֹדשַֹה 

 

The Holy City (Jerusalem) 

 

‘ir ha-kodesh 

 

קֶֹדש  ִעירַֹה 

 

Holy Spirit 

 

ruach ha-kodesh 

 

קֶֹדש ַֹה   רּוח 

 

 

 

Feinberg, J. E., Ph.D., & Moudy, K. A. (2001). Walk Leviticus!: And He called. Baltimore, MD: 

Messianic Jewish Publishers. 
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KEY WORDS 

 

Separated H914 

 ּבדל

bad̂al 
BDB Definition: 

1) to divide, separate 

1a) (Hiphil) 

1a1) to divide, separate, sever 

1a2) to separate, set apart 

1a3) to make a distinction, difference 

1a4) to divide into parts 

1b) (Niphal) 

1b1) to separate oneself from (reflexive of 1a2) 

1b2) to withdraw from 

1b3) to separate oneself unto 

1b4) to be separated 

1b5) to be excluded 

1b6) to be set apart 

 

Clean H2889 

 טהור  /  טהר

tạĥor̂ 
BDB Definition: 

1) pure, clean 

1a) clean (ceremonially - of animals) 

1b) pure (physically) 

1c) pure, clean (morally, ethically) 

 

Unclean H2931 

 טמא

tạm̂e'̂ 
BDB Definition: 

1) unclean, impure 

1a) ethically and religiously 

1b) ritually 

1c) of places 

Part of Speech: adjective 
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Whoredom H2181 

 זנה

zan̂aĥ 

BDB Definition: 

1) to commit fornication, be a harlot, play the harlot 

1a) (Qal) 

1a1) to be a harlot, act as a harlot, commit fornication 

1a2) to commit adultery 

1a3) to be a cult prostitute 

1a4) to be unfaithful (to God) (figuratively) 

1b) (Pual) to play the harlot 

1c) (Hiphil) 

1c1) to cause to commit adultery 

1c2) to force into prostitution 

1c3) to commit fornication 

 

Sanctify H6942 

 קדׁש

qad̂ash 

BDB Definition: 

1) to consecrate, sanctify, prepare, dedicate, be hallowed, be holy, be sanctified, be separate 

1a) (Qal) 

1a1) to be set apart, be consecrated 

1a2) to be hallowed 

1a3) consecrated, tabooed 

1b) (Niphal) 

1b1) to show oneself sacred or majestic 

1b2) to be honoured, be treated as sacred 

1b3) to be holy 

1c) (Piel) 

1c1) to set apart as sacred, consecrate, dedicate 

1c2) to observe as holy, keep sacred 

1c3) to honour as sacred, hallow 

1c4) to consecrate 

1d) (Pual) 

1d1) to be consecrated 

1d2) consecrated, dedicated 

1e) (Hiphil) 

1e1) to set apart, devote, consecrate 

1e2) to regard or treat as sacred or hallow 

1e3) to consecrate 
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1f) (Hithpael) 

1f1) to keep oneself apart or separate 

1f2) to cause Himself to be hallowed (of God) 

1f3) to be observed as holy 

1f4) to consecrate oneself 
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Torah Outline 
 

 

Haftorah  

Reading Amos 9:7-15; Ezekiel 20:2-20 

 

Outline of This Week’s Parashah (Torah Portion):  

 19:1 Be Kadosh (Set-Apart/Holy) as YHVH Is, Revere Your Parents, Observe YHVH’s Sabbaths and 

Shun Idols 

 19:5 YHVH Rejects Feast Peace Offerings That Are Eaten on the Third Day 

 19:6 Leave the Corners of Your Fields and Gleanings as a Gift to the Poor 

 19:11 Honest Dealings With Others  

 19:16 Lashon Hara (the Evil Tongue)/Tale Bearing Forbidden 

 19:17 Love Your Neighbor: Take No Revenge and Bear No Grudges 

 19:19 Forbidden Mixtures —19:20 Fornication With a Maid-Servant 

 19:23 Fruit Trees in the Third, Fourth and Fifth Years Parashat Kedoshim (Set-Apart People)  

 19:26 Forbidden Sorcery Practices  

 19:29 Harlotry, More on Sorcery, Respect of Elders, Respect of Proselytes 

 19:35 Just Weights and Measures —20:1 Child Sacrifice and Worship of Molech —20:8 Cursing 

Parents  

 20:10 Penalties for Forbidden Sexual Relationships  

 20:22 The Land and Immorality, Do Not Follow the Heathen Practices of Other Nations Lest the Land 

Vomit You Out 
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Kedoshim in a Nutshell 
Leviticus 19:1–20:27 
 

 

 

The Parshah of Kedoshim begins with the statement: “You shall be holy, for I, 

the L-rd your G-d, am holy.” This is followed by dozens of mitzvot (divine 

commandments) through which the Jew sanctifies him- or herself and relates to 

the holiness of G-d. 

These include: the prohibition against idolatry, the mitzvah of charity, the 

principle of equality before the law, Shabbat, sexual morality, honesty in 

business, honor and awe of one’s parents, and the sacredness of life. 

Also in Kedoshim is the dictum which the great sage Rabbi Akiva called a 

cardinal principle of Torah, and of which Hillel said, “This is the entire Torah, 

the rest is commentary”—“Love your fellow as yourself.” 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you t 

 

Kedoshim Haftorah in a Nutshell 
Ezekiel 20:2-20. 

This week's haftorah mentions G-d's repeated enjoinders to observe the commandments, keep the Shabbat and 

eschew idol worship; reflective of this week's Torah portion, which discusses many commandments, including 

the obligation to sanctify the Shabbat and reject idolatry. 

The prophet Ezekiel transmit G-d's message, reminding the Jews how He chose them as His nation, how He 

took them out of Egypt and promised to take them to the Holy Land. In Egypt, G-d dispatched a prophet who 

exhorted the Jews to abandon their idols, yet they did not do so. He then gave them laws and statutes, including 

that of the observance of Shabbat as a sign between Him and His people. "But the house of Israel rebelled 

against Me in the wilderness; they walked not in My statutes, and they despised My ordinances, which, if a man 

keep, he will live through them, and My Sabbaths they desecrated exceedingly." 

The prophet goes on to mention G-d's punishment of the Jews in the desert, namely that they did not enter the 

Holy Land. He then admonishes the children not to follow their fathers' ways, but to observe the laws and to 

sanctify the Shabbat. 

This is a synopsis of the Haftorah that is read in Chabad synagogues. Other communities could possibly read 

more, less, or a different section of the Prophets altogether. 

 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided 

that you comply with Chabad.org's copyright policy. 
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Parshat Kedoshim In-Depth 
Leviticus 19:1-20:27 
 

The Parshah of Kedoshim ('holy ones") begins with G-d's statement to the people of Israel: 

You shall be holy, for I, G-d your G-d, am holy. 

G-d then proceeds to command numerous mitzvot, many of which are cardinal precepts of Torah law. E.g.,: 

Every man shall fear his mother and his father and keep my Sabbaths; I am G-dyour G-d. 

Turn not to idols, nor make to yourselvesmolten gods; I am G-d your G-d... 

You shall not steal, neither deal falsely, neither lie one to another. 

And you shall not swear by my name falsely; neither shall you profane the name of your G-d. I am G-d. 

You shall not defraud your neighbor, neither rob him; the wages of him that is hired shall not abide with you all 

night until the morning. 

Charity to the needy, 

When you reap the harvest of your land, you shall not wholly reap the corners of your field, neither shall you 

gather the gleaning of your harvest... You shall leave them for the poor and stranger; I am G-d your G-d. 

and equality before the law, 

You shall do no unrighteousness in judgment--you shall not give special consideration to a poor man, nor 

honor the great; in righteousness shall you judge your neighbor. 

Also in our Parshah: the injunction not to "stand by your brother's blood" (i.e., the duty to "get involved" when 

another's life is threatened); the duty to "rebukeyour fellow" over his wrongdoing rather than to "hate your 

brother in your heart"; prohibitions againstslander and gossip, taking revenge and bearing a grudge. 

Kedoshim also contains the dictum which the great sage Rabbi Akiva called "a cardinal principle of Torah" and 

of which Hillel said, "This is the entire Torah; the rest is commentary": 

Love your fellow as yourself. 

In addition to these "mitzvot between man and man," there are "mitzvot between man and G-d" such as the 

chokim (supra-rational divine decrees) against hybrid cross-breeding of different animal species, hybrid 

planting of plant species, and shaatnez -- hybrid use of wool and linen in a garment. 

Also, 

When you shall come into the land, and shall have planted all manner of trees for food, then you shall reckon 

their fruit asorlah ("uncircumcised"). Three years shall it be as orlah unto you: it shall not be eaten. 

The fourth year's produce is to be taken to Jerusalem, where it is eaten in sanctity; "its fruit shall be holy for 

praise-giving to G-d." Only "in the fifth year shall you eat of its fruit, that it may yield to you its increase." 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_02c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_02b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_02a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_03a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_03b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_04a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897
http://www.chabad.org/article.asp?AID=1320
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_16d
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_17f
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_17a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_17e
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_17c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_17b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_16b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_16a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_18a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_18l
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_18e
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_18i
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_18g
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_23
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And, 

You shall not round the corners of [the hair of] your heads; neither shall you destroy the corners of your 

beard... 

Do not prostitute your daughter, to cause her to be a harlot; lest the land fall to harlotry, and the land become 

full of foulness.... 

You shall rise up before the white-haired, and honor the face of the old man, and fear your G-d; I am G-d. 

And if a stranger sojourn with you in your land, you shall not wrong him... and you shall love him as yourself; 

for you were strangers in the land of Egypt; I am G-d your G-d. 

A severe warning is issued for those who assume the practice of the inhabitants of the land of Canaan to 

sacrifice their children to the pagan god Molekh. 

Kedoshim concludes with a list of prohibitions against illicit sexual relations: adultery, various incestuous 

relationships (a father's wife, a daughter-in-law, an aunt, a sister, a sister-in-law, etc.), homosexuality, bestiality, 

relations with a menstruating woman. 

And you shall be holy to Me, for I, G-d, am holy, and I have separated you from the nations, that you should be 

Mine. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=75897#Kedoshim19_32b
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Wisdom From The Sages 
 

Speak to all the congregation of the children of Israel, and say to them: You shall be holy... (Leviticus 19:2) 

Rabbi Chiyya taught: This section was spoken in the presence of a gathering of the whole community, because 
most of the essential principles of the Torah are appended to it. 

Rabbi Levi said: Because the Ten Commandments are included therein: 

1) "I am the L-rd your G-d," and here it is written, "I am the L-rd your G-d" (19:3, et al). 

2) "You shall have no other gods before me," and here it is written, "Nor make to yourselves molten gods" (19:4). 

3) "You shall not take the name of the L-rd your G-d in vain," and here it is written, "And you shall not swear by My 
name falsely" (19:12). 

4) "Remember the Sabbath day", and here it is written, "And keep My sabbaths" (19:3). 

5) "Honor your father and your mother," and here it is written, "Every man shall fear his mother and his father" 
(19:3). 

6) "You shall not murder," and here it is written, "You shall not stand by the blood of your fellow" (19:16). 

7) "You shall not commit adultery," and here it is written, "Both the adulterer and the adulteress shall surely be put to 
death" (19:10). 

8) "You shall not steal," and here it is written, "You shall not steal, [neither deal falsely, neither lie one to another]" 
(19:11). 

9) "You shall not bear false witness," and here it is written, "You shall not go about as a talebearer" (19:16). 

10) "You shalt not covet... any thing that is your fellow's," and here it is written, "Love your fellow as yourself" 
(19:18). (Midrash Rabbah) 

 
Speak to all the congregation of the children of Israel, and say to them: You shall be holy... (19:2) 

The easiest thing is to hide from the world and its follies, seclude oneself in a room, and be a holy hermit. What the 
Torah desires, however, is that a person should be part and parcel of "all the congregation of the children of Israel"--
and be holy. (Alshich) 

 
You shall be holy (19:2) 

Sanctify yourself also regarding that which is permissible to you. (Talmud, Yevamot 20a) 

The first dictum we heard from the Rebbe (Rabbi Schneur Zalman of Liadi) was: "What is forbidden, one must not; 
what is permitted, one need not." (Rabbi Mordechai of Horadok) 

 
 

 

http://www.chabad.org/9920#v2
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Every man shall fear his mother and his father (19:3) 

And in Exodus 20:12 it says, "Honor your father and your mother." For it is revealed and known to G-d that a person 
adores his mother more than his father, and that he fears his father more than his mother. G-d therefore set the 
honor of one's father first, and the fear of one's mother first, to emphasize that one must honor and fear them both 
equally. (Talmud, Kiddushin 31a) 

 
Every man shall fear his mother and his father and keep my Sabbaths; I am G-d your G-d (19:3) 

Although I have commanded you to fear your father, if he tells you to violate the Shabbat--or to transgress any other 
mitzvah--do not heed him; for "I am G-d your G-d"--both you and your father are obligated to honor Me. (Rashi; 
Talmud) 

 
Turn not to idols, nor make to yourselves molten gods (19:4) 

At first, they will be just "idols"; but if you turn to them, you will end up making them "gods". (Rashi) 

 
You shall not go about as a talebearer amongst your people; you shall not stand by your fellow's blood 
(19:16) 

Said Rabbi Yitzchak: One who bears tales is a murderer, as it is written: "You shall not go about as a talebearer 
amongst your people; you shall not stand by your fellow's blood" (Tosefta, Drech Eretz 6:3) 

Evil talk kills three people: the speaker, the listener, and the one who is spoken of. (Talmud, Erachin 15a)  

Rebuke, rebuke your fellow (19:17) 

Why is the word "rebuke" repeated? Because first you must rebuke yourself. (The Chassidic Masters) 

Your fellow is your mirror. If your own face is clean, the image you perceive will also be flawless. But should you 
look upon your fellow man and see a blemish, it is your own imperfection that you are encountering -- you are being 
shown what it is that you must correct within yourself.  (Rabbi Israel Baal Shem Tov) 

 
Rebuke, rebuke your fellow (19:17) 

On one occasion, Rabbi Aaron of Belz was informed that one of the town's residents had desecrated the Shabbat. 
He immediately ordered both the informer and the Shabbat violator to appear before him. 

"I order you to donate two pounds of candles to the synagogue," said Rabbi Aaron to the informer, "in order to atone 
for the fact that you spoke negatively of a fellow Jew." 

"And you," said the Rebbe to the second man, "I fine one pound of candles, for being the cause of your fellow Jews 
speaking negatively of another Jew." 

 
 

 

 

http://www.chabad.org/9881#v12
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Rebuke, rebuke your fellow (19:17) 

Said Rabbi Ilaah in the name of Rabbi Elazar ben Rabbi Shimon: Just as it is a mitzvah for a person to say what will 
be accepted, it is a mitzvah torefrain from saying things that will not be accepted. 

Rabbi Abba said: Indeed, it is an obligation [to act thus], as it is written (Proverbs 9:8): "Do not rebuke a fool, lest he 
hate you; rebuke a wise man, and he will love you." (Talmud, Yevamot 65b) 

 
You shall not take vengeance nor bear any grudge (19:18) 

What is revenge and what is bearing a grudge? If a person said to his fellow, "Lend me your sickle," and he replied 
"No", and on the following day the second person comes to the first and says, "Lend me your ax," and he replies: "I 
will not lend it to you, just as you would not lend me your sickle"--that is revenge. 

And what is bearing a grudge? If one person says to his fellow, "Lend me your ax," and he replies, "No", and on the 
morrow the second asks, "Lend me your garment," and the first answers: "Here it is. I am not like you who would not 
lend me"--that is bearing a grudge. (Talmud, Yoma 23a) 

 
You shall not take vengeance nor bear any grudge against any of your people; and you shall love your 
fellow as yourself (19:18) 

How does one avoid acting vengefully? One should think: If a person were cutting meat and the knife cut his hand, 
would that hand cut the first hand in return? (Jerusalem Talmud, Nedarim 9:4) 

 
Love your fellow as yourself (19:18) 

Rabbi Akiva said: This is a cardinal principle of the Torah. (Midrash Rabbah) 

A gentile came before Shammai and said to him, "I wish to convert to Judaism, on the condition that you teach me 
the whole Torah while I stand on one foot." Shammai drove him away with the builder's cubit which was in his hand. 
When he came before Hillel, Hillel said to him: "What is hateful to you, do not to your neighbor. This is the entire 
Torah; the rest is the commentary--go and learn it." (Talmud, Shabbat 31a) 

Why did Hillel say that this is "the entire Torah"? Granted that it is the essence of all mitzvot governing our behavior 
"between man and man"; but the Torah also includes many mitzvot that are in the realm of "between man and G-d." 
In what way is the mitzvah to "Love your fellow as yourself" the essence of mitzvot such as praying, or ceasing work 
on Shabbat? 

The explanation can be found in the answer to another question: How is it possible to love another "as yourself"? 
Are not self and fellow two distinct entities, so that however closely they may be bound, the other will always be 
other, and never wholly as the self? 

As physical beings, one's self and one's fellow are indeed two distinct entities. As spiritual beings, however, they are 
ultimately one, for all souls are of a single essence, united in their source in G-d. As long as one regards the 
physical self as the true "I" and the soul as something this I "has", one will never truly love the other "as oneself." 
But if the soul is the "I" and the body but its tool and extension, one can come to recognize that "self" and "fellow" 
are but two expressions of a singular essence, so that all that one desires for oneself, one equally desires for one's 
fellow. Otherwise stated, the endeavor to love one's fellow as oneself is the endeavor to cultivate one's own spiritual 
identity; to see the soul and spirit as the true and ultimate reality, and the body and the material as extraneous and 
subservient to it. This is the entire Torah.  (Rabbi Schneur Zalman of Liadi) 

http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/75897
http://www.chabad.org/16380#v8
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Yeshua The Living Torah 

There is no one who lived the Torah as perfectly as Yeshua, The Living Torah. He is our example of 

holiness and obedience to the Torah of YHWH.  

The Apostolic Scriptures lay out these Torah Principles to believers in Messiah. Now that the Torah has 

been written in our heart, it should manifest in our lives as well.  Sadly the World is daily becoming 

darker and an enemy of YHWH. Even once G-d fearing denominations and calling evil good and good 

evil.  However we need to stay strong in Him and not compromise if we want to walk victoriously in this 

life and be a LIGHT SHINING IN THE DARKNESS!  Yeshua and Torah is that Light! 

B’rit Chadashah  

 On the saints being YHVH’s spiritual temple: 1 Corinthians 3:16–17; 6:9–10, 15–20  

 On not being a respecter of persons: James 2:1–9  

 On children obeying their parents: Ephesians 6:1–3; Hebrews 12:9 

 On destroying the works of witchcraft: Acts 19:19; Galatians 5:20  

 On walking in a holy and honest manner with others: Ephesians 4:24–32; Colossians 3:9; 

1 Thessalonians 4:6; James 5:4 

 On sexual perversion: 1 Timothy 1:10; Revelation 21:8  

 On swearing by YHVH’s name: Matthew 5:33–37  

 On the proper use of the tongue: James 3:1–12; 4:11; 1 Peter 2:1  

 On not hating, but loving others: Matthew 5:43–48; 1 John 2:11; 3:15; Romans 12:17–21; 13:8–10 

 On being called to walk in holiness: Ephesians 1:4; 1 Thessalonians 4:7; Hebrews 12:14;  

 1 Peter 1:13–21  
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EMOR “Speak” – LEVITICUS 21:1-22:16 
Year One 

 

Lev 21:1  Then Adonai said to Moses, “Speak to the kohanim, the sons of Aaron, and say to them: A kohen is 

not to allow himself to become unclean for the dead among his people,  

Lev 21:2  except for his relatives that are nearest to him—his mother, his father, his son, his daughter, his 

brother,  

Lev 21:3  or his virgin sister who is near to him, who has had no husband. For her he may allow himself to 

become unclean.  

Lev 21:4  But he is not to defile himself—a husband among his people—and so profane himself.  

Lev 21:5  “Kohanim are not to shave their heads, nor shave off the corners of their beards, nor make any 

cuttings in their flesh.  

Lev 21:6  They are to be holy to their God, and not profane the Name of their God, for they present the 

offerings of Adonai made by fire, the bread of their God. Therefore they are to be holy.  

Lev 21:7  They are not to marry women who are defiled as prostitutes, or profane. Neither should they marry 

women divorced from their husbands, for a kohen is holy to his God.  

Lev 21:8  Therefore you are to sanctify him, because he offers the bread of your God. He should be holy to you, 

for I, Adonai, who sanctifies you, am holy.  

Lev 21:9  “The daughter of any kohen, if she profanes herself by playing the prostitute, profanes her father. She 

is to be burned with fire.  

Lev 21:10  “He who is the kohen gadol among his brothers, upon whose head the anointing oil is poured and is 

consecrated to put on the garments, is not to let the hair of his head hang loose or tear his clothes,  

Lev 21:11  nor should he go near any dead person, defiling himself, even for his father or his mother.  

Lev 21:12  He is not to go out of the Sanctuary or profane the Sanctuary of his God—for the crown of the 

anointing oil of his God is upon him. I am Adonai.  

Lev 21:13  He should take a wife in her virginity.  

Lev 21:14  A widow, or one divorced, or one who has been defiled as a prostitute, he is not to marry. He is to 

take a virgin from his own people as a wife,  

Lev 21:15  so as not to corrupt his offspring among his people. For I am Adonai who sanctifies him.”  

Lev 21:16  Adonai spoke to Moses saying:  

Lev 21:17  Say to Aaron: None of your offspring throughout their generations who has a defect may approach 

to offer the food of his God.  

Lev 21:18  Any man who has a defect is not to draw near: no one blind or lame or disfigured or deformed,  

Lev 21:19  or a man who has a crippled foot or crippled hand  

Lev 21:20  or a hunchback or dwarf, or who has an eye defect or a rash or scabs, or who has damaged testicles.  

Lev 21:21  None of the offspring of Aaron the kohen who has a defect should come near to present the offerings 

of Adonai made by fire. Since he has a defect, he is not to come near to offer the food of his God.  

Lev 21:22  He may eat the food of his God, both from the most holy and the holy.  

Lev 21:23  But he is not to approach the curtain or come near the altar, because of the defect on him, so that he 

may not desecrate My sanctuaries, for I am Adonai who sanctifies them.”  

Lev 21:24  So Moses spoke to Aaron and to his sons, and to all Bnei-Yisrael.  
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Lev 22:1  Adonai spoke to Moses, saying:  

Lev 22:2  “Tell Aaron and his sons to separate themselves from the holy things of Bnei-Yisrael, which they 

consecrate to Me, so that they would not profane My holy Name. I am Adonai.  

Lev 22:3  Tell them, if anyone of all your offspring throughout your generations approaches the holy things, 

which Bnei-Yisrael consecrate to Adonai, while in a state of uncleanness, that soul will be cut off from 

before Me. I am Adonai.  

Lev 22:4  None of the offspring of Aaron who has tza’arat or has a discharge should eat of the holy things until 

he is clean. Whoever touches anything that is unclean by the dead or a man whose seed discharges from him  

Lev 22:5  or who touches any creeping thing that may make him unclean or a person who is unclean—whatever 

his uncleanness—  

Lev 22:6  the person who touches any such thing will be unclean until the evening, and is not to eat of the holy 

things, unless he has bathed his body in water.  

Lev 22:7  When the sun sets, he will become clean, and afterward he may eat of the holy things, because it is his 

food. A carcass or what is torn by beasts he is not to eat, becoming unclean by it. I am Adonai.  

Lev 22:9  “Therefore kohanim should keep My charge, so that they do not become guilty of sin and die should 

they profane it. I am Adonai who sanctifies them.  

Lev 22:10  No layman is to eat from the holy offering. A foreigner living with the kohanim or a hired servant is 

not to eat from the holy offering.  

Lev 22:11  But if a kohen buys a slave purchased by his money, that one may eat from it. Also those born in his 

house may eat his food.  

Lev 22:12  If a kohen’s daughter is married to a layman, she is not to eat from the gifts of the holy offerings.  

Lev 22:13  But if a kohen’s daughter is a widow or divorced, and has no child and has returned to her father’s 

house as in her youth, she may eat from her father’s food. But no layman may eat any of it.  

Lev 22:14  “If anyone eats something holy unwittingly, then he is to add a fifth to it and give the holy offering 

to the kohen.  

Lev 22:15  They are not to profane the holy offerings of Bnei-Yisrael, which they lift up to Adonai,  

Lev 22:16  so causing them to bear the iniquity that brings guilt when they eat the holy offerings. For I am 

Adonai who sanctifies them.”  TLV  
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Orientation and Word Study 

  

 

 

 

 ר

 

 מָֹ

 

 אָ 

 

letter: 

 

reish 

 

mem 

 

alef 

 

sound: 

 

R 

 

Moh 

 

(silent)-eh 

 

say! = EMOR = אמר 
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The Legend 

 

and said the LORD 

 

va-yomer ADONAI 

 

ֹהו ה יֹאֶמרָי   ו 

 

to Moses, 

 

el-Moshe 

 

 ֶאל־ֹמֶשה

 

say 

 

emor 

 

ֹמר  א 

 

to the priests, 

 

el-ha-kohanim 

 

ים ֹּכֲהנ   ֶאל־ה 

 

sons of Aaron, 

 

b’nei Aharon 

 

ֲהֹרן נֵּיָא   ב 

 

and you will say to them 

 

v’amarta alehem 

 

ֶהם ֲָאלֵּ ּת  ר  מ  א   ו 

 

for a [dead] soul 

 

l’nefesh 

 

ֶנֶפש  ל 

 

not will unclean oneself 

 

lo-yitama 

 

א מ  ט   לֹא־י 

 

among people-his 

 

b’amav 

 

יו׃ מ  ע   ב 
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Related Words 

 

say, tell, utter, name 

 

amar 

 

ר מ   א 

 

words (Gen. 49:21) 

 

eimer 

 

ֶמר  אֵּ

 

it is said (rumored that) 

 

om’rim 

 

ים ר   אֹומ 

 

how do you say __? 

 

eich om’rim? 

 

יךָ ים?אֵּ ר  אֹומ   

 

that is to say, in other words 

 

k’lomar 

 

ר לֹומ   ּכ 

 

Feinberg, J. E., Ph.D., & Moudy, K. A. (2001). Walk Leviticus!: And He called. Baltimore, MD: 

Messianic Jewish Publishers. 
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KEY WORDS  

Defiled H2930 

 טמא

tậmê' 

BDB Definition: 

1) to be unclean, become unclean, become impure 

1a) (Qal) to be or become unclean 

1a1) sexually 

1a2) religiously 

1a3) ceremonially 

1b) (Niphal) 

1b1) to defile oneself, be defiled 

1b1a) sexually 

1b1b) by idolatry 

1b1c) ceremonially 

1b2) to be regarded as unclean 

1c) (Piel) 

1c1) to defile 

1c1a) sexually 

1c1b) religiously 

1c1c) ceremonially 

1c2) to pronounce unclean, declare unclean (ceremonially) 

1c3) to profane (God’s name) 

1d) (Pual) to be defiled 

1e) (Hithpael) to be unclean 

1f) (Hothpael) to be defiled 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 809 

 

Profane himself H2490 

 חלל

châlal 

BDB Definition: 

1) to profane, defile, pollute, desecrate, begin 

1a) (Niphal) 

1a1) to profane oneself, defile oneself, pollute oneself 

1a1a) ritually 

1a1b) sexually 

1a2) to be polluted, be defiled 

1b) (Piel) 

1b1) to profane, make common, defile, pollute 

1b2) to violate the honour of, dishonour 

1b3) to violate (a covenant) 
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1b4) to treat as common 

1c) (Pual) to profane (name of God) 

1d) (Hiphil) 

1d1) to let be profaned 

1d2) to begin 

1e) (Hophal) to be begun 

2) to wound (fatally), bore through, pierce, bore 

2a) (Qal) to pierce 

2b) (Pual) to be slain 

2c) (Poel) to wound, pierce 

2d) (Poal) to be wounded 

3) (Piel) to play the flute or pipe 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root [compare H2470] 

Same Word by TWOT Number: 660, 661 

that they profane not: This is the very ground of the prohibition, that they might preserve in their minds a holy reverence 

for the Divine Majesty. Hence when they approached unto him, they must be free from every legal impurity. If great men 

are to be approached with respect, how much more must Jehovah be approached with holy reverence! Lev_22:32, 

Lev_18:21, Lev_19:12, Lev_20:3, Lev_21:6 

 

 

Hallow H6942 

 קדש

qâdash 

BDB Definition: 

1) to consecrate, sanctify, prepare, dedicate, be hallowed, be holy, be sanctified, be separate 

1a) (Qal) 

1a1) to be set apart, be consecrated 

1a2) to be hallowed 

1a3) consecrated, tabooed 

1b) (Niphal) 

1b1) to show oneself sacred or majestic 

1b2) to be honoured, be treated as sacred 

1b3) to be holy 

1c) (Piel) 

1c1) to set apart as sacred, consecrate, dedicate 

1c2) to observe as holy, keep sacred 

1c3) to honour as sacred, hallow 

1c4) to consecrate 

1d) (Pual) 

1d1) to be consecrated 

1d2) consecrated, dedicated 

1e) (Hiphil) 

1e1) to set apart, devote, consecrate 

1e2) to regard or treat as sacred or hallow 
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1e3) to consecrate 

1f) (Hithpael) 

1f1) to keep oneself apart or separate 

1f2) to cause Himself to be hallowed (of God) 

1f3) to be observed as holy 

1f4) to consecrate oneself 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 
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Haftorah Reading Ezekiel 44:15–31  

 

Outline of This Week’s Parashah (Torah Portion) 

—21:1 Laws of the Priests Concerning Dead Bodies, Beards, Marriage 

 —21:10 Laws Concerning the High Priest (Kohen haGadol) 

 —21:16 Disqualifying Blemishes (Pertaining to Priestly Service) 

 —22:1 Safeguarding the Sanctity of Offerings and Contamination 

 —22:10 Contaminations of Offerings/Contributions (Terumah) 

 —22:17 Do Not Offer Blemished Animals to YHVH 

 —22:32 Desecration and Sanctification of Elohim’s Name 

 —23:1 Sacred Festivals/Set-Apart Times 

 —23:3 Shabbat (Sabbath) 

 —23:4 Pesach (Passover)  

—23:9 The Omer ([Barley] Sheaf ) 

 —23:15 The Omer Count and Shavuot (Feast of Weeks or Pentecost) 

 —23:23 Yom Teruah (Day of Trumpets) 

 —23:26 Yom Kippur (Day of Atonement) 

 —23:33 Sukkot and Shemini Atzeret (Feast of Tabernacles and the Eighth Day) 

 —24:1 The Menorah: To Be Kept Burning With Pure, Pressed, Clear Olive Oil Perpetually 

 —24:5 The Showbread: Two Stacks of Six Loaves Replaced Each Shabbat Perpetually 

 —24:10 The Blasphemer: A Rebellious Son Blasphemes the Name of YHVH and Is Stoned 

 —24:17 The Penalty for Hurting Someone Else: An Eye For an Eye, Tooth for Tooth, etc 
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Emor in a Nutshell 
Leviticus 21:1–24:23 

The Torah section of Emor (“Speak”) begins with the special laws pertaining to the kohanim (“priests”), 

the kohen gadol(“high priest”), and the Temple service: Akohen may not become ritually impure through 

contact with a dead body, save on the occasion of the death of a close relative. A kohen may not marry a 

divorcee, or a woman with a promiscuous past; a kohen gadol can marry only a virgin. A kohen with a 

physical deformitycannot serve in the Holy Temple, nor can a deformed animal be brought as an offering. 

A newborn calf, lamb or kid must be left with its mother for seven days before being eligible for an offering; 

one may not slaughter an animal and its offspring on the same day. 

The second part of Emor lists the annual Callings of Holiness—the festivals of the Jewish calendar: the 

weekly Shabbat; the bringing of the Passover offering on 14 Nissan; the seven-day Passover festival beginning 

on 15 Nissan; the bringing of the Omer offering from the first barley harvest on the second day of Passover, 

and the commencement, on that day, of the 49-day Counting of the Omer, culminating in the festival 

of Shavuot on the fiftieth day; a “remembrance of shofar blowing” on 1 Tishrei; a solemn fast day on 10 

Tishrei; the Sukkot festival—during which we are to dwell in huts for seven days and take the “Four Kinds”—

beginning on 15 Tishrei; and the immediately following holiday of the “eighth day” of Sukkot (Shemini 

Atzeret). 

Next the Torah discusses the lighting of the menorah in the Temple, and the showbread (lechem 

hapanim) placed weekly on the table there. 

Emor concludes with the incident of a man executed for blasphemy, and the penalties for murder (death) and 

for injuring one’s fellow or destroying his property (monetary compensation). 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided that you comply with Chabad.org's copyright 

policy. 

 

 

Emor Haftorah in a Nutshell 
 

Ezekiel 44:15-31. 

This week's haftorah discusses various laws that pertain to the kohanim, the priests, a topic also discussed at 

length in the first part of the week's Torahportion. 

Ezekiel prophesies about the service of the kohanim in the third Holy Templewhich will be rebuilt after the 

Final Redemption. The prophet describes their priestly vestments, their personal care, whom they may and may 

not marry, and their special purity requirements which preclude them from coming in contact with a corpse, 

unless it's for a next of kin. He also discusses their calling as teachers and spiritual leaders. 

The prophet conveys G-d's word: "You shall give them no possession inIsrael; I am their possession." 

The kohanim do not receive a portion in the Land of Israel, instead they partake of the sacrifices as well as 

various tithes 

 

 

http://www.chabad.org/library/article_cdo/aid/2253/jewish/Say-It-in-Your-Own-Words.htm
http://www.chabad.org/library/article_cdo/aid/2180/jewish/A-Long-Pole.htm
http://www.chabad.org/library/article_cdo/aid/2838/jewish/Connection.htm
http://www.chabad.org/parshah/article_cdo/aid/1314/jewish/Anatomy-of-a-Dwelling.htm
http://www.chabad.org/library/article_cdo/aid/2882/jewish/Swallowed-Up-Forever.htm
http://www.chabad.org/library/article_cdo/aid/1163/jewish/Family.htm
http://www.chabad.org/library/article_cdo/aid/1099/jewish/Yechidut.htm
http://www.chabad.org/library/article_cdo/aid/39595/jewish/The-Calfs-Mother.htm
http://www.chabad.org/article.asp?AID=42008
http://www.chabad.org/library/article_cdo/aid/1093/jewish/Faking-It.htm
http://www.chabad.org/parshah/article_cdo/aid/2758/jewish/Appointments-In-Time.htm
http://www.chabad.org/generic_cdo/aid/253215/jewish/Shabbat.htm
http://www.chabad.org/magazine/article_cdo/aid/2856/jewish/Exploring-Passover.htm
http://www.chabad.org/library/article_cdo/aid/2776/jewish/The-Seven-Species-and-Seven-Attributes.htm
http://www.chabad.org/library/article_cdo/aid/42896/jewish/Language-of-the-Soul.htm
http://www.chabad.org/holidays/shavuot/default.htm
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http://www.chabad.org/holidays/JewishNewYear/template_cdo/aid/2513/jewish/Reverse-Biology.htm
http://www.chabad.org/library/article_cdo/aid/2557/jewish/Souls-in-the-Rain.htm
http://www.chabad.org/holidays/JewishNewYear/template_cdo/aid/4689/jewish/Shemini-Atzeret-Simchat-Torah.htm
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Parshat Emor In-Depth 
Leviticus 21:1-24:23 

 
“Speak to the kohanim, the sons of Aaron,” says G-d to Moses in the Parshah of Emor, “and say to them . . .” 

The kohanim (priests), who perform the service in the Holy Temple on behalf of the people, must adhere to a higher standard of 

sanctity. They must avoid all contact with a dead body except in the case of a spouse, mother, father, son, daughter, brother, or 

unmarriedsister. A kohen is also forbidden to marry “a harlot or profaned woman; nor shall they take a woman divorced from 

her husband.” 

The high priest (kohen gadol) among his brethren, upon whose head the anointing oil was poured and who is consecrated to put 
on the garments, shall not allow the hair of his head to grow long, nor tear his clothes. 

Nor shall he go into [a place where there is] a dead body, nor contaminate himself [even] for his father or for his mother. 

Nor shall he go out of the Sanctuary . . . for the crown of the anointing oil of his G-d is upon him. 

The kohen gadol may not marry a widow either, for “he shall marry a woman in her virginity.” 

A kohen with a physical deformity may not serve in the Holy Temple, nor may a deformed animal be brought as an offering. 

Also commanded in Emor: 

A bullock or sheep or goat that is born shall be seven days with its mother; from the eighth day and thenceforth it shall be 

accepted for an offering made by fire to G-d. 

Whether it be cow or ewe, you shall not kill both it and its young in one day. 

Our Parshah also contains the precept “I shall be sanctified among the children of Israel,” which implies the duty to “sanctify 

the Name” by giving up one’s life, if necessary, rather than betray our covenant with G-d. 

Appointments in Time 

Speak to the children of Israel, and say to them: The appointed times of G-d, which you shall proclaim as callings of holiness—

these are My appointed times: 

Six days shall work be done. But the seventh day is a Sabbath of solemn rest, a calling of holiness; you shall do no work. It is a 

Sabbath to G-d in all your dwellings . . . 

On the fourteenth day of the first month towards evening is G-d’s Passover. On the fifteenth day of the same month is the Feast 

of Matzot to G-d: seven days you shall eat unleavened bread. 

The first and seventh days of the “Festival of Matzot” are days of rest, on which no work is done. 

On the second day of Passover, an omer (a biblical measure, the equivalent of approximately 3 pounds) of barley from the very 

first grain harvest of the year is to be brought as an offering in the Holy Temple. It is forbidden to eat from the year’s harvest 

until the Omer offering is brought. From that day begins the countdown to the festival of Shavuot, when an offering of “two 

breads” prepared from wheat are offered: 

You shall count for yourselves from the morrow of the Shabbat, from the day on which you bring the Omer offering, seven 
complete weeks they shall be; until the morrow of the seventh week, you shall count fifty days. . . . And you shall proclaim that 

very day a holy festival. 

 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor21_01
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor21_03
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor21_11
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor22_32
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor22_32
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor23_02b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor23_02a
http://www.chabad.org/generic_cdo/aid/253215/jewish/Shabbat.htm
http://www.chabad.org/generic_cdo/aid/253215/jewish/Shabbat.htm
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor23_15
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021
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More Appointments 

The first of the seventh month (Tishrei) is a day ofremembrance and blowing of the shofar (ram’s horn). The tenth day of that 

month 

shall be a day of atonement; it shall be a calling of holiness to you. You shall afflict your souls, and offer an offering made by 

fire to G-d. You shall do no work on that very same day, for it is a day of atonement (yom kippurim), to make atonement for you 
before G-d. 

On the fifteenth of Tishrei begins the seven-day Sukkot festival, followed by an eighth day of festivities (Shemini Atzeret): 

The first day shall be a day of rest, and on the eighth day shall be a day of rest. 

You shall take for yourselves on the first day the fruit of the hadar tree, branches of palm trees, the boughs of thick-leaved trees, 

and willows of the brook; and you shall rejoice before the L-rd your G-d seven days . . . 

You shall dwell in huts seven days . . . so that your generations may know that I made the children of Israel to dwell in huts 

when I brought them out of the land of Egypt; I am the L-rd your G-d. 

Moses declared to the children of Israel the appointed seasons of G-d. 

The Blasphemer 

The son of an Israelite woman, whose father was an Egyptian, went out among the children of Israel. This son of an Israelite 
woman fought in the camp with a man of Israel. 

The Israelite woman’s son blasphemed the name of G-d and cursed; they brought him to Moses. His mother’s name was 

Shelomit, the daughter of Divri, of the tribe of Dan. They put him in custody, for [his penalty] to be specified by the mouth of 

G-d. 

G-d spoke to Moses, saying, “Bring forth outside the camp the one who has cursed . . . and all the congregation shall stone 

him.” 

On that occasion, G-d also commands that one who murders a fellow man shall meet with the death penalty. One who injures a 

fellow, or kills an animal, must make monetary restitution. 

 

 

 

 

 

 

 

 

 

 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor23_24
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor23_24b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor23_28
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021#Emor23_42
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2021
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Commentary From The Sages 

Speak to the kohanim, the sons of Aaron, and say to them . . . (Leviticus 21:1) 

“Speak” and “say”—enjoin the elders regarding the youngsters.(Talmud; Rashi) 

The above dictum, which constitutes a primary biblical source for the concept of education, also offers insight into the nature of 

education. 

The word used by the Talmud and Rashi—lehazhir, “to enjoin”—also means “to shine.” Hence the phrase “to enjoin the elders 

regarding the youngsters” also translates as “to illuminate the elders regarding the youngsters.” Education is not only an elder 

teaching a youngster; it is also an illumination for the educator.(The Lubavitcher Rebbe) 

 
 
Nor shall he contaminate himself [even] for his father or for his mother (21:11) 

But he does contaminate himself for the sake of ameit mitzvah (a dead person who has no one to attend to him). (Talmud; 

Rashi) 

 
I shall be sanctified among the children of Israel (22:32) 

It was resolved in the upper chambers of the house of Nithza in Lod: Regarding every law of the Torah, if a man is threatened, 

“Transgress, lest you be killed,” he may transgress to avoid being killed . . . as it is written (Leviticus 18:5), “[Keep My statutes 

and My laws, which man should do and] live by them”—not die by them . . . except for idolatry,arayot (incest and adultery), 

and murder [for which a person must give up his life rather than transgress] . . . 

When Rav Dimi came, he said: This applies only if there is no tyrant’s decree [whose purpose is to uproot the Jewish faith]; but 

if there is a tyrant’s decree, one must incur martyrdom rather than transgress even a minor precept. When Ravin came, he said 

in Rabbi Yochanan’s name: Even without a tyrant’s decree, it was permitted only in private; but in public one must be martyred 

even for a minor precept rather than violate it. What is meant by a “minor precept”? Rabbah the son of Rav Yitzchak said in 

Rav’s name: Even to change one’s shoe strap (from Jewish to gentile custom).(Talmud, Sanhedrin 74a) 

 
These are the appointed times of G-d, callings of holiness, which you shall call in their appointed time (23:2) 

The festivals are “callings of holiness” (mikra’ei kodesh), in the sense that each is a landmark in time at which we are 

empowered to call forth the particular holiness or spiritual quality embedded within it. 

On the first Passover, for example, G-d granted us the gift of freedom. On the first Shavuot, He gave us the Torah; on Rosh 

Hashanah, G-d became king of the universe; on Yom Kippur, we received the gift of teshuvah; and so on. But freedom, 

wisdom, awe, joy, peace, and the other Divine gifts granted in the course of our history are constant needs of the soul; they are 

the spiritual nutrients that sustain her in her journey through life. G-d embedded these qualities within the very substance of 

time, and set “appointed times” at which they can be accessed. Each year, when we arrive at the juncture of time where a 

particular spiritual quality has been embedded, we are granted the ability to access it once again. 

The special mitzvot of each festival are the tools with which we “call forth the holiness” of the day: eating matzah on Passover 
unearths the gift of freedom, sounding the shofar on Rosh Hashanah calls forth its quality of awe, and so on with all “the 

appointed times of G-d.”(The Chassidic Masters) 

A king was traveling through the desert, and his son, the crown prince, thirsted for water. But instead of dispatching a horseman 

to fetch water from the nearest town, the king ordered a well to be dug at that very spot and to mark it with a signpost. 

http://www.chabad.org/9922#v1
http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/2021
http://www.chabad.org/9919#v5
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“At the present time,” explained the king to his son, “we have the means to obtain water far more quickly and easily. But 

perhaps one day, many years in the future, you will again be traveling this way. Perhaps you will be alone, without the power 

and privilege you now enjoy. Then the well we dug today will be here to quench your thirst. Even if the sands of time have 

filled it, you will be able to reopen it if you remember the spot and follow the signpost we have set.” 

This is what G-d did for us by establishing the festivals at those points in time when He initially granted us the gift of freedom 

on Passover, joy on Sukkot, and so on.(Mar’eh Yechezkel) 

 
You shall count for yourselves from the morrow of the Shabbat, from the day on which you bring the Omer offering; seven 

complete weeks they shall be . . . (23:15) 

The word sefirah, “counting,” also means “illumination.” On each of the forty-nine days of Sefirat HaOmer (the “Counting of 

the Omer”), we refine, develop and illuminate another of the forty-nine traits of our soul.(Rabbi DovBer, the Maggid of 

Mezeritch)  

 
In the seventh month, on the first day of the month, you shall have a day of rest, a memorial of blowing of horns, a calling of 

holiness (23:24) 

On Rosh Hashanah it is inscribed, and on Yom Kippur it is sealed: How many shall pass on, and how many shall be born. Who 

shall live, and who shall die; who in his time, and who before his time. Who by water, and who by fire; who by sword, and who 

by beast; who by hunger, and who by thirst; who by earthquake, and who by plague. Who shall rest, and who shall wander. . . . 

Who shall be impoverished, and who shall be enriched. Who shall fall and who shall rise . . .(From the Rosh Hashanah prayers) 

On the eve of Rosh Hashanah, all things revert to their primordial state. The Inner Will ascends and is retracted into the Divine 

essence; the worlds are in a state of sleep, and are sustained only by the Outer Will. The service of man on Rosh Hashanah is to 

rebuild the Divine attribute of sovereignty and reawaken the Divine desire “I shall reign,” with the sounding of the shofar.(Pri 

Etz Chaim) 

 

For it is a day of atonement, to atone for you before G-d (23:28) 

[The sages say:] Yom Kippur atones only for those who repent. Rabbi [Judah HaNassi] says: Yom Kippur atones whether one 

repents or one does not repent.(Talmud, Shevuot 13a) 

On Yom Kippur, the day itself atones . . . as it is written, “For on this day, it shall atone for you.”(Mishneh Torah) 

 
You shall dwell in huts seven days (23:42) 

How [does one fulfill] the mitzvah of dwelling in thesukkah? One should eat, drink and live in thesukkah, both day and night, as 

one lives in one’s house on the other days of the year. For seven days a person should make his home his temporary dwelling, 

and his sukkah his permanent dwelling. (Shulchan Aruch 
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In this Parasha we have “The Counting Of The Omer’  
 

Jewish Understanding of Counting The Omer 

The omer refers to the forty-nine day period between the second night of Passover (Pesach) and the holiday 

of Shavuot. This period marks the beginning of the barley harvest when, in ancient times, Jews would bring 

the first sheaves to the Temple as a means of thanking God for the harvest. The word omer literally means 

"sheaf" and refers to these early offerings. 

 

The Torah itself dictates the counting of the seven weeks following Pesach: 

"You shall count from the eve of the second day of Pesach, when an omer of grain is to be brought as an 

offering, seven complete weeks. The day after the seventh week of your counting will make fifty days, and 

you shall present a new meal offering to God (Leviticus 23:15-16)." 

 

In its biblical context, this counting appears only to connect the first grain offering to the offering made at the 

peak of the harvest. As the holiday of Shavuot became associated with the giving of the Torah, and not only 

with a celebration of agricultural bounty, the omer period began to symbolize the thematic link between 

Peach and Shavuot. 

 

While Pesach celebrates the initial liberation of the Jewish people from slavery in Egypt, Shavuot marks the 

culmination of the process of liberation, when the Jews became an autonomous community with their own 

laws and standards. Counting up to Shavuot reminds us of this process of moving from a slave mentality to a 

more liberated one. 

 

When to Count the Omer: 

 

The Rabinical counting of the omer begins on the second night of Pesach. Jews in the Diaspora generally 

integrate this counting into the second seder. The biblical counting starts at the first Shabbat after Pesach. 

 

The omer is counted each evening after sundown. The counting of the omer is generally appended to the end 

of Ma'ariv (the evening service), as well. 

 

As Messianic Believers our thoughts should be on Yeshua daily and the counting of the Omer is a time to 

reflect on our relationship with Him and prepare our hearts for The Feast Of Shavuot. 

 

The Daily Devotional is meant for just that, a tool to search our hearts. It is not meant to cause arguments 

or debates. 

Yeshua is the CENTER of all we do in this ministry and our only desire is to bring glory to Him. 
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49 DAYS TO SHAVUOT! 

 

Counting of the Omar to Shavuot 

 

As the counting of the Omer beginss till Shavuot, it is a time to Exam Ourselves....Yeshua told the disciples to 

wait in Jerusalem for the Ruach HaKodesh. During this waiting time, they were not just sitting around twiddling 

their thumbs, they were counting the Omer, examining their lives in preparation to receiving the gift of the 

Ruach Ha Kodesh on Shavuot that Yeshua promised them would come. 

 

John 13:16-17 

16 And I will ask the Father, and He will give you another Comforter (Counselor, Helper, Intercessor, 

Advocate, Strengthener, and Standby), that He may remain with you forever- 

17 The Spirit of Truth, Whom the world cannot receive (welcome, take to its heart), because it does not see Him 

or know and recognize Him. But you know and recognize Him, for He lives with you [constantly] and will be in 

you. 

 

Acts 1:1-11 

1  1 Dear Theophilos: 

In the first book, I wrote about everything Yeshua set out to do and teach, 2 until the day when, after giving 

instructions through the Ruach HaKodesh to the emissaries whom he had chosen, he was taken up into 

heaven. 

3 After his death he showed himself to them and gave many convincing proofs that he was alive. During a 

period of forty days they saw him, and he spoke with them about the Kingdom of God. 

4 At one of these gatherings, he instructed them not to leave Yerushalayim but to wait for "what the Father 

promised, which you heard about from me. 5 For Yochanan used to immerse people in water; but in a few 

days, you will be immersed in the Ruach HaKodesh!" 

6 When they were together, they asked him, "Lord, are you at this time going to restore self- rule to Israel?" 7 

He answered, "You don't need to know the dates or the times; the Father has kept these under his own authority. 

8 But you will receive power when the Ruach HaKodesh comes upon you; you will be my witnesses both in 

Yerushalayim and in all Y'hudah and Shomron, indeed to the ends of the earth!" 

9 After saying this, he was taken up before their eyes; and a cloud hid him from their sight. 10 As they were 

staring into the sky after him, suddenly they saw two men dressed in white standing next to them. 11 The men 

said, "You Galileans! Why are you standing, staring into space? This Yeshua, who has been taken away from 

you into heaven, will come back to you in just the same way as you saw him go into heaven.[2] 
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Language of the Soul By: Jay Litvin 

 

After the Children of Israel left Egypt, 49 days passed before they received the Ten Commandments at 

Mount Sinai. Tradition teaches that each of these days was necessary for the Children of Israel to refine 

themselves and be worthy of this gift. On each day they examined and corrected another of their inner traits 

and qualities. There were 49 in all. 

 

These forty nine traits were comprised of seven basic attributes. Each of the seven contained all of the other 

seven, thus comprising forty nine. 

 

Jewish sources tell us that the soul of man includes these seven Basic Attributes: 

 

* Love/Kindness (Chessed) 

 

* Vigor/Discipline (Gevurah) 

 

* Beauty/Harmony/Compassion (Tiferet) 

 

* Victory/Endurance/Determination (Netzach) 

 

* Humility/Devotion (Hod) 

 

* Foundation/Bonding/Connection (Yesod) 

 

* Majesty/Dignity (Malchut) 

 

As we fulfill the mitzvah of counting the days and weeks from Passover to Shavuot, each of the seven weeks 

is devoted to a different attribute -- one week for Kindness, another week for Discipline, another for 

Compassion, etc. On each of the seven days of the week we refine another of the seven aspects of the week's 

attribute. For example, on the week devoted to kindness we will devote one day to refining that aspect of 

kindness that requires discipline and another day to refining that aspect of kindness that requires compassion, 

and so forth. During the week we are refining beauty, we spend one day refining that aspect of beauty that 

requires dignity and another day on that aspect of beauty that requires humility, until we have refined all 

seven aspects of beauty. 

 

Ultimately, all character traits derive from combinations of these seven basic ones. Each quality continually 

interacts with the others, and in so doing has the capacity to modify its expression and effect. To be whole, a 

character trait must incorporate all seven; a lack or overabundance of even one of the seven renders it corrupt 

and, in some cases, damaging. Discipline, for example, can easily become cruelty with but a slight 

exaggeration. 
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The Virtures spoken about above are also found in the Brit HaDasha, these same virtues were spoken about 

in 1 Peter and Galatians and 1 Corinthians 13 

 

Galatians 5:22-26 

22 But the fruit of the Spirit is love, joy, peace, patience, kindness, goodness, faithfulness, 23 humility, self 

control. Nothing in the Torah stands against such things. 

24 Moreover, those who belong to the Messiah Yeshua have put their old nature to death on the stake, 

along with its passions and desires. 25 Since it is through the Spirit that we have Life, let it also be through 

the Spirit that we order our lives day by day. 

26 Let us not become conceited, provoking and envying each other.[3] 

 

11 Peter 1:1-11 

1  1 From: Shim'on Kefa, a slave and emissary of Yeshua the Messiah 

To: Those who, through the righteousness of our God and of our Deliverer Yeshua the Messiah, have been 

given the same kind of trust as ours: 

2 May grace and shalom be yours in full measure, as you come to a full knowledge of God and Yeshua 

our Lord. 

3 God's power has given us everything we need for life and godliness, through our knowing the One who 

called us to his own glory and goodness. 4 By these he has given us valuable and superlatively great 

promises, so that through them you might come to share in God's nature and escape the corruption which evil 

desires have brought into the world. 

5 For this very reason, try your hardest to furnish your faith with goodness, goodness with knowledge, 6 

knowledge with self-control, self-control with perseverance, perseverance with godliness, 7 godliness with 

brotherly affection, and brotherly affection with love. 8 For if you have these qualities in abundance, they 

keep you from being barren and unfruitful in the knowledge of our Lord Yeshua the Messiah. 9 Indeed, 

whoever lacks them is blind, so shortsighted that he forgets that his past sins have been washed away. 10 

Therefore, brothers, try even harder to make your being called and chosen a certainty. For if you keep doing 

this, you will never stumble. 11 Thus you will be generously supplied with everything you need to enter the 

eternal Kingdom of our Lord and Deliverer, Yeshua the Messiah.[4] 

 

1 Corinthians 13:4-8 

4 Love endures long and is patient and kind; love never is envious nor boils over with jealousy, is not 

boastful or vainglorious, does not display itself haughtily. 

5 It is not conceited (arrogant and inflated with pride); it is not rude (unmannerly) and does not act 

unbecomingly. Love (God's love in us) does not insist on its own rights or its own way, for 

it is not self-seeking; it is not touchy or fretful or resentful; it takes no account of the evil done to it [it pays 

no attention to a suffered wrong]. 

6 It does not rejoice at injustice and unrighteousness, but rejoices when right and truth prevail. 

7 Love bears up under anything and everything that comes, is ever ready to believe the best of every person, 

its hopes are fadeless under all circumstances, and it endures everything [without weakening]. 

8 Love never fails [never fades out or becomes obsolete or comes to an end]. As for prophecy (the gift of 

interpreting the divine will and purpose), it will be fulfilled and pass away; as for tongues, they will be 

destroyed and cease; as for knowledge, it will pass away [it will lose its value and be superseded by 
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truth].[5] 

 

The Ruach HaKodesh/The Holy Spirit Will only reside in clean holy vessels. This is the time where we 

need to exam ourselves and prepare ourselves to be filled or refilled by the Ruach HaKodesh. 

 

Jer 18:2 Arise, and go down to the potter's house, and there I will cause thee to hear my words. 

Jer 18:3 Then I went down to the potter's house, and, behold, he wrought a work on the wheels. 

Jer 18:4 And the vessel that he made of clay was marred in the hand of the potter: so he made it again another 

vessel, as seemed good to the potter to make it. 

Jer 18:5  Then the word of the LORD came to me, saying, 

Jer 18:6 O house of Israel, cannot I do with you as this potter? saith the LORD. Behold, as the clay is in the 

potter's hand, so are ye in mine hand, O house of Israel. 

 

When the talmidim were waiting for the promise of the father and preparing themselves to receive the Ruach 

HaKodesh, they were also preparing themselves to receive the Torah in their hearts, just as the children of 

Israel received the Torah at Mt. Sinai.They were preparing to become Temples of the Ruach HaKodesh and 

receiving the power of Messiah in their lives to be witness to the World of Messiahs love. 

 

Adonai, you are the potter I am the clay. Mold me into a vessel of honor for your kingdom and for your glory in 

Yeshua's name I pray. Amein 

 

Testimony of Yeshua  

 On becoming a living sacrifice and set-apart priesthood: Romans 12:1–2; 1Peter 2:9; Heb 12:14; 1Peter 

1:13–17  

 On Yeshua our set-apart and perfect High Priest: Hebrews 7:26  

 On YHVH’s feasts being prophetic foreshadows: Colossians 2:16–17 

 On the saints being living menorahs for YHVH: Matthew 5:16; Ephesians 5:8 Yeshua is the Light of the 

world: John 1:4,9; 8:12; 2 Corinthians 4:6 Yeshua teaches on “an eye for an eye”: Matthew 5:38–42 Do 

not be a respecter of persons— one standard for all: James 2:1–9; 1Peter 1:17  
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Behar – Leviticus 25:1 – 26:2v 
“On Mount” Year One Study 

 

Sabbatical Year (Shimittah)– Year of Jubilee (Yovel) 
 

Lev 25:1  Then Adonai said to Moses on Mount Sinai,  

Lev 25:2  “Speak to Bnei-Yisrael and tell them: When you come into the land which I give you, then the land is 

to keep a Shabbat to Adonai.  

Lev 25:3  For six years you may sow your field and for six years you may prune your vineyard and gather in its 

fruits.  

Lev 25:4  But in the seventh year there is to be a Shabbat rest for the land—a Shabbat to Adonai. You are not to 

sow your field or prune your vineyard.  

Lev 25:5  You are not to reap what grows by itself during your harvest nor gather the grapes of your untended 

vine. It is to be a year of Shabbat rest for the land.  

Lev 25:6  Whatever the Shabbat of the land produces will be food for yourself, for your servant, for your 

maidservant, for your hired worker and for the outsider dwelling among you.  

Lev 25:7  Even for your livestock and for the animals that are in your land—all its increase will be enough food.  

Lev 25:8  “You are to count off seven Shabbatot of years—seven times seven years, so that the time is seven 

Shabbatot of years—49 years.  

Lev 25:9  Then on the tenth day of the seventh month, on Yom Kippur, you are to sound a shofar blast—you are 

to sound the shofar all throughout your land.  

Lev 25:10  You are to make the fiftieth year holy, and proclaim liberty throughout the land to all its inhabitants. 

It is to be a Jubilee to you, when each of you is to return to his own property and each of you is to return to 

his family.  

Lev 25:11  That fiftieth year will be your Jubilee. You are not to sow, or reap that which grows by itself, or 

gather from the untended vines.  

Lev 25:12  Since it is a Jubilee, it is to be holy to you. You will eat from its increase out of the field.  

Lev 25:13  In this Year of Jubilee each of you will return to his property.  

Lev 25:14  “If you sell anything to your neighbor or buy from your neighbor, you are not to wrong one another.  

Lev 25:15  Corresponding to the number of years after the Jubilee you are to purchase land from your 

neighbor’s hand. He is to sell it to you based on the number of years of crops.  

Lev 25:16  In proportion to the extent of years you may increase its price, or decrease its price in proportion to 

the fewness of years, because he is selling a number of harvests to you.  

Lev 25:17  You are not to cheat one another, but fear your God, for I am Adonai your God.  

Lev 25:18  “Therefore you are to keep My statutes and observe My ordinances, and carry them out, so that you 

may live securely in the land.  

Lev 25:19  Then the land will yield its fruit, and you may eat your fill and live there in safety.  

Lev 25:20  Now if you ask: What are we to eat during the seventh year if, see, we are not to sow, nor gather in 

our increase?  

Lev 25:21  Now I will command My blessing to you in the sixth year, so that it will yield a harvest sufficient for 

three years.  

Lev 25:22  When you sow during the eighth year, you will still be eating the old, stored harvest until the harvest 

of the ninth year comes in.  

Lev 25:23  “Moreover, the land is not to be sold permanently, because the land is Mine. For you are sojourners 

with Me.  

Lev 25:24  For any land you possess, you are to provide for redemption of the land.  



 

177 | P a g e  
 

P
ag

e1
7

7
 

Lev 25:25  “If your brother becomes poor and sells some of his property, then his nearest kinsman may come 

and redeem what his brother has sold.  

Lev 25:26  If a man has no kinsman-redeemer, but he himself recovers and finds sufficient means to redeem it,  

Lev 25:27  then let him reckon the years since its sale and restore the surplus to the man to whom he sold it. 

Then he will return to his property.  

Lev 25:28  But if he is not able to get it back for himself, then what he has sold is to remain in the hand of the 

one who has bought it until the Year of Jubilee. Then in the Jubilee it should be released, so he may return 

to his property.  

Lev 25:29  “If a man sells a house in a walled city, then he may redeem it within a whole year after it has been 

sold. For a full year he has the right of redemption.  

Lev 25:30  But if it is not redeemed within the space of a full year, then the house that is in the walled city will 

belong permanently to the one who bought it throughout his generations. It will not be released in the 

Jubilee.  

Lev 25:31  But the houses of the villages that have no wall around them are to be considered as open country. 

They have redemption rights and are to be released in the Jubilee.  

Lev 25:32  “But as for the towns of the Levites, the Levites may have a permanent right of redemption for the 

houses in the towns of their possession.  

Lev 25:33  The Levites may redeem a house sold in the town of its possession. Also it should be released in the 

Jubilee, for the houses of the Levitical towns are their possession among Bnei-Yisrael.  

Lev 25:34  But the fields in the pasturelands of their cities may not be sold, for it is their permanent possession.  

Lev 25:35  “If your brother has become poor and his hand cannot support himself among you, then you are to 

uphold him. He may live with you like an outsider or a temporary resident.  

Lev 25:36  Take no excessive interest from him, but fear your God, so that your brother can live with you.  

Lev 25:37  You are not to lend him your money at interest, nor give him your food for profit.  

Lev 25:38  I am Adonai your God, who brought you forth out of the land of Egypt, to give you the land of 

Canaan and to be your God.  

Lev 25:39  “If your brother has grown poor among you and sells himself to you, you must not subject him to 

slave labor.  

Lev 25:40  Let him stay with you as a hired worker or as a temporary resident. He will work for you until the 

Year of Jubilee,  

Lev 25:41  then he is to be released from you—he and his children with him—and may return to his own family 

and to the property of his fathers.  

Lev 25:42  For they are My servants, whom I brought out of the land of Egypt. They are not to be sold in a 

slave sale.  

Lev 25:43  You are not to rule over him with harshness, but fear your God.  

Lev 25:44  As for your male and female slaves whom you may acquire out of the nations that are around you—

from them you may buy male and female slaves.  

Lev 25:45  You may also acquire from among the children of the foreigners dwelling among you, as well as 

from their families who are with you—those born in your land—they may also become your property.  

Lev 25:46  You may also leave them an inheritance for your children after you, to receive as a possession. 

These may become your slaves permanently. But over your brothers, Bnei-Yisrael, you must not rule over 

one another with harshness.  

Lev 25:47  “If an outsider or sojourner with you becomes rich, while your brother beside him has become poor 

and sells himself to the outsider dwelling among you or to a member of the outsider’s family,  

Lev 25:48  after he is sold he may be redeemed. One of his brothers may redeem him,  

Lev 25:49  or his uncle or his uncle’s son may redeem him, or anyone who is a close relative to him from his 

family may also redeem him. Or if he has grown rich, he may redeem himself.  
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Lev 25:50  He is to calculate with the one who bought him, from the year that he sold himself to the Year of 

Jubilee, and the price of his sale will be in proportion to the number of years. Like the days of a hired 

worker it will be with him.  

Lev 25:51  If there are still many years, in proportion to those he is to reimburse the price of his redemption 

from his purchase price.  

Lev 25:52  If there remain only a few years until the Year of Jubilee, then he should calculate with him in 

proportion to his years of service he is to reimburse the price of his redemption.  

Lev 25:53  He will stay with him as a hired worker, year by year. But he is not to rule with harshness over him 

in your sight.  

Lev 25:54  Even if he is not redeemed by these means, then he will still be released in the Year of Jubilee—he 

and his children with him.  

Lev 25:55  For Bnei-Yisrael are My servants—My servants whom I brought out of the land of Egypt. I am 

Adonai your God.  

 

Lev 26:1  “You are not to make idols for yourselves, nor raise up an engraved image or a standing-stone, or 

place any carved stone in your land to bow down to it. For I am Adonai your God.  

Lev 26:2  You are to keep My Shabbatot and have reverence for My Sanctuary. I am Adonai.  
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Haftorah Jeremiah 32:6–27 

 

Outline of This Week’s Parashah (Torah Portion) 

 25:1 Sabbatical Year or Seven-Year Land Sabbath (Shemittah) 

 25:8 The Fifty-Year Jubilee (Yovel)  

 25:14 Sequence of Events Leading to Enslavement 

 25:23 Redemption of Ancestral Land 

 25:32 Levite Cities—The Levites’ Ancestral Heritage  

 25:35 Preventing Poverty 

 Those Who Have Means Are to Extend Charity to Those in Need 

 25:39 An Israelite’s “Slave” or Indentured Servant 
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Orientation and Word Study 

The Path 

 

 

 

 ר

 

 ֹה ַ

 

 בְַ

 

letter: 

 

reish 

 

hay 

 

bet 

 

sound: 

 

R 

 

Ha 

 

B’ 

 

on Mount = B’HAR = בֹהר 
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The Legend 

 

and spoke the LORD 

 

va-y’daber ADONAI 

 

רְַיֹהָוֹה בֵּ ְיד   ו 

 

to Moses 

 

el-Moshe 

 

 ֶאל־ֹמֶשֹה

 

on Mt. Sinai, 

 

b’Har Sinai 

 

י רִַסינ   ְבֹה 

 

saying, speak 

 

lemor daber 

 

ר בֵּ אֹמר׃ַד   לֵּ

 

to the sons of Israel 

 

el-b’nei Yisra’el 

 

ל יִַיְשָראֵּ  ֶאל־ְבנֵּ

 

& you shall say to them 

 

v’amarta alehem 

 

ֶֹהם ְרּתֲַאלֵּ  ְוָאמ 

 

that you will enter 

 

ki tavo’oo 

 

 ִכיַָתבֹאּו

 

into the land that 

 

el ha-arets asher 

 

 ֶאל־ָֹהָאֶרץֲַאֶשר

 

I am giving to you-all, 

 

Ani noten lachem 

 

ןַָלֶכם  ֲאִניַֹנתֵּ

 

& will ‘Sabbath’ the land v’shav’tah ha-arets ְוָשְבָתֹהַָֹהָאֶרץ 
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a Sabbath to the LORD 

 

shabbat la-ADONAI 

 

יֹהָוֹה׃ ָבתַל   ש 

 

 

Related Words 

 

mountain 

 

har 

 

ר  ֹה 

 

Mt. Sinai 

 

Har Sinai 

 

י רִַסינ   ֹה 

 

Mt. Zion 

 

Har Tsion 

 

רִַציון  ֹה 

 

Mt. of Olives 

 

Har Zeitim 

 

יִתים רַזֵּ  ֹה 

 

volcano (mt. of fire) 

 

har esh 

 

ש רַאֵּ  ֹה 

 

mighty men (mountains of the 

world) 

 

harei olam 

 

יַעוָלם רֵּ  ֹה 

 

how beautiful upon the 

mountains (Is. 52:7) 

 

mah navu al-he-harim 

 

ל־ֶֹהָֹהִרים ֹה־ָנאוּוַע   מ 

 

Feinberg, J. E., Ph.D., & Moudy, K. A. (2001). Walk Leviticus!: And He called. Baltimore, MD: 

Messianic Jewish Publishers. 

  

 

 
 

logosref:Bible.Is52.7
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Key Words  
 

Speak H1696 

 ּדבר

dab̂ar 
BDB Definition: 

1) to speak, declare, converse, command, promise, warn, threaten, sing 

1a) (Qal) to speak 

1b) (Niphal) to speak with one another, talk 

1c) (Piel) 

1c1) to speak 

1c2) to promise 

1d) (Pual) to be spoken 

1e) (Hithpael) to speak 

1f) (Hiphil) to lead away, put to flight 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 399 

 

Sabbath H7676 

 ׁשּבת

shabbat̂h 

BDB Definition: 

1) Sabbath 

1a) sabbath 

1b) day of atonement 

1c) sabbath year 

1d) week 

1e) produce (in sabbath year) 

Part of Speech: noun feminine or masculine 

A Related Word by BDB/Strong’s Number: intensive from H7673 

Same Word by TWOT Number: 2323b 

 

Rest H7677 

 ׁשּבתון

shabbat̂hôn 

BDB Definition: 

1) Sabbath observance, sabbatism 

1a) of weekly sabbath 

1b) day of atonement 
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1c) sabbatical year 

1d) of Feast of Trumpets 

1e) of the 1st and last days of the Feast of Tabernacles 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H7676 

Same Word by TWOT Number: 2323d 

 

Jubilee H3104 

 יובל  /  יבל

yôbel̂ 
BDB Definition: 

1) ram, ram’s horn, trumpet, cornet 

1a) ram (only in combination) 

1a1) ram’s horn, trumpet 

1b) jubilee year (marked by the blowing of cornets) (metonymy) 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: apparently from H2986 

Same Word by TWOT Number: 835e 

 

Statues H2708 

 חּקה

chûqqaĥ 

BDB Definition: 

1) statute, ordinance, limit, enactment, something prescribed 

1a) statute 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H2706 

Same Word by TWOT Number: 728b 

 

 

Judgements H4941 

 מׁשּפט

mishpat̂ ̣
BDB Definition: 

1) judgment, justice, ordinance 

1a) judgment 

1a1) act of deciding a case 

1a2) place, court, seat of judgment 

1a3) process, procedure, litigation (before judges) 

1a4) case, cause (presented for judgment) 

1a5) sentence, decision (of judgment) 
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1a6) execution (of judgment) 

1a7) time (of judgment) 

1b) justice, right, rectitude (attributes of God or man) 

1c) ordinance 

1d) decision (in law) 

1e) right, privilege, due (legal) 

1f) proper, fitting, measure, fitness, custom, manner, plan 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H8199 

Same Word by TWOT Number: 2443c 

 

And do H6213 

 עׂשה

‛aŝáĥ 

BDB Definition: 

1) to do, fashion, accomplish, make 

1a) (Qal) 

1a1) to do, work, make, produce 

1a1a) to do 

1a1b) to work 

1a1c) to deal (with) 

1a1d) to act, act with effect, effect 

1a2) to make 

1a2a) to make 

1a2b) to produce 

1a2c) to prepare 

1a2d) to make (an offering) 

1a2e) to attend to, put in order 

1a2f) to observe, celebrate 

1a2g) to acquire (property) 

1a2h) to appoint, ordain, institute 

1a2i) to bring about 

1a2j) to use 

1a2k) to spend, pass 

1b) (Niphal) 

1b1) to be done 

1b2) to be made 

1b3) to be produced 

1b4) to be offered 

1b5) to be observed 

1b6) to be used 

1c) (Pual) to be made 

2) (Piel) to press, squeeze 
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Behar in a Nutshell 

Leviticus 25:1–26:2 
 
 

 

On the mountain of Sinai, G-d communicates to Moses the laws of the Sabbatical year: every seventh year, 

allwork on the land should cease, and its produce becomes free for the taking for all, man and beast. 

Seven Sabbatical cycles are followed by a fiftieth year—the Jubilee year, on which work on the land ceases, all 

indentured servants are set free, and all ancestral estates in the Holy Land that have been sold revert to their 

original owners. 

Behar also contains additional laws governing the sale of lands, and the prohibitions against fraud and usury. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided 

that you comply with Chabad.org's copyright policy. 

 

Behar Haftorah in a Nutshell 

 
 

Jeremiah 32:6-22. 

This week's haftorah discusses the purchase of a field by Jeremiah, echoing one of the themes of this 

week's Torah portion--the purchase and redemption of real estate. 

Jeremiah was confined in King Zedekiah's royal compound for having prophesied the destruction 

of Jerusalem and the exile of the Jewish people. There, G-d revealed Himself to the prophet and informs him 

that he will be approached by his cousin Hanamel with an offer to purchase his ancestral lands. G-d instructs 

Jeremiah to accept this offer. 

Indeed, Hanamel arrived in the compound with the offer, and Jeremiah accepted. Money was transferred and a 

document of purchase was penned in the presence of witnesses. The prophet then gavs the deed to his disciple 

Baruch son of Neriah for safekeeping, and instructed him to store it in an earthenware vessel where it will 

remain for many years. 

Jeremiah then conveys G-d's message, the symbolism inherent in this transaction: "So says the L-rd of Hosts, 

the G-d of Israel: 'Houses and fields and vineyards shall be purchased again in this land.'" Thus conveying a 

message of hope even on the eve of destruction and exile. Yes the Jews would be exiled, but they would also 

eventually be returned to their land. 

The haftorah ends with the prophet's prayer to and exaltation of G-d. 

This is a synopsis of the Haftorah that is read in Chabad synagogues. Other communities could possibly read 

more, less, or a different section of the Prophets altogether. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided 

that you comply with Chabad.org's copyright policy 

http://www.chabad.org/parshah/article_cdo/aid/77209/jewish/Because-It-Is-There.htm
http://www.chabad.org/parshah/article_cdo/aid/77210/jewish/The-Seventh-Year.htm
http://www.chabad.org/library/article_cdo/aid/2791/jewish/Not-My-Job.htm
http://www.chabad.org/library/article_cdo/aid/1251/jewish/A-Boy-and-a-Calf.htm
http://www.chabad.org/parshah/article_cdo/aid/2908/jewish/The-Fiftieth-Year.htm
http://www.chabad.org/library/article_cdo/aid/2502/jewish/A-Story-of-Three-Sisters.htm
http://www.chabad.org/library/article_cdo/aid/36272/jewish/Shlomos-Scales.htm
http://www.chabad.org/parshah/article_cdo/aid/2907/jewish/Doing-Business-with-Gd.htm
javascript:void(0);
http://www.chabad.org/16029#v6
javascript:void(0);
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Parshat Behar In-Depth 

Leviticus 25:1-26:2 
 
On Mount Sinai, G-d communicates to Moses the laws of the Sabbatical and Jubilee cycles: 

When you come to the land which I give you, the land shall keep a sabbath to G-d. 

Six years you shall sow your field, and six years you shall prune your vineyard, and gather in its fruit. 

But in the seventh year shall be a sabbath of solemn rest for the land, a sabbath for G-d; you shall neither sow 

your field nor prune your vineyard. 

Even that which grows of its own accord in the field and vineyard may not be harvested in the Shemittah year; 

instead, 

The sabbath produce of the land shall be food for you, and for your servant, and for your maid, and for your 

hired worker, and for your stranger that sojourns with you; and for your cattle, and for the wild beast in your 

land shall all its increase be food. 

The Shemittah years express our trust in G-d as provider: 

And if you shall say: What shall we eat in the seventh year? Behold, we shall not sow, nor gather in our 

produce! 

But I will command my blessing upon you in the sixth year, and it shall bring forth fruit for three years. You 

shall sow on the eighth year and eat yet of old fruit until the ninth year; until her fruits come in, you shall eat of 

the old store. 

Jubilee 

The seven-year Shemittah cycle is part of a greater cycle—the 50-year Jubilee cycle. After counting seven 

Shemittahs—forty-nine years— 

You shall sound the shofar on the tenth day of the seventh month, on the Day of Atonement shall you sound the 

shofar throughout all your land. 

You shall hallow the fiftieth year, and proclaimliberty throughout all the land to all its inhabitants thereof: it 

shall be a Jubilee for you. You shall return every man to his estate, and you shall return every man to his 

family. 

In addition to being a year of emancipation, in which indentured servants are set free and ancestral lands revert 

to their original owners, the fiftieth year is also a year on which all work on the land ceases, as in the seventh 

year of each Shemittah cycle. 

Selling Land 

The Parshah goes on to outline the Torah’s laws on commerce and property rights. 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034#Behar25_01a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034#Behar25_02
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034#Behar25_20a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034#Behar25_14a
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The ownership of movables—objects other than real estate and people—can be permanently transferred from 

one person to the other with a sale. The Torah only warns, “You shall not defraud one another.” 

But in the Land of Israel, where each tribe was allotted its province and each family its estate, “the land may not 

be sold forever, for the land is Mine; for you are strangers and sojourners with Me.” 

So if a person becomes destitute and is forced to sell his estate, the “sale” is in fact only a long-term leaseuntil 

the next Jubilee year, at which time it reverts to the owner. Thus, 

According to the multitude of years you shall increase its price, and according to the fewness of years you shall 

diminish the price of it; for what he sells you is a number of years of produce. 

Furthermore, at any time (after two years from the time of the sale), the seller, or his close relative, has the 

option of “redeeming” the field from the buyer by giving him the equivalent value of the remaining years until 

the Jubilee. 

All of the above, however, does not apply to the sale of a home within a walled city. Such a sale can be 

“redeemed” during the first year only; if the seller or his relative do not exercise this right, it remains in the 

hand of the buyer, nor does it revert to its original owner on the Jubilee year. 

(Regarding the Levites, who did not receive estates in the Holy Land, only cities in which to live, the sale of a 

home in the city does return to the Levite owner in the Jubilee year, “for the houses of the cities of the 

Levites—these are their estate among the children of Israel.”) 

Prohibition of Usury 

If your brother grow poor, and his means fail with you, then you shall support him—be he a stranger or a 

citizen—that he may live with you. 

Take no usury of him, or increase, but fear your G-d, that your brother may live with you. 

You shall not give him your money upon usury, nor lend him your foodstuffs for increase. I am G-d your G-d. 

The Indentured Servant 

And what of the person so impoverished that he has nothing to sell but his own self? 

If your brother who dwells by you grows poor, and be sold to you, you shall not work him as a slave. 

But as a hired servant and as a citizen he shall be with you, and shall serve you until the year of Jubilee. 

Then shall he depart from you, both he and his children with him, and shall return to his own family, and to the 

estate of his fathers shall he return. 

One Jew can never be another’s slave, for they are all G-d’s servants: 

For to Me are the children of Israel servants; they are My servants, whom I brought forth out of the land of 

Egypt; I am G-d your G-d. 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034#Behar25_14b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034#Behar25_14c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2034#Behar25_42
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The Parshah of Behar (“on the mountain”) concludes with a warning against idol-worship, and yet another 

reiteration of the mitzvah of Shabbat 

Commentary From The Sages 

G-d spoke to Moses on Mount Sinai, saying . . . (Leviticus 25:1) 

What has the Sabbatical year to do with Mount Sinai? Were not all commandments given on Sinai? But the 

verse wishes to tell us: just as with the Sabbatical year both its general principle and its minute details were 

ordained on Mount Sinai, so, too, was it with all the commandments—their general principles as well as their 

minute details were ordained on Mount Sinai. (Torat Kohanim; Rashi) 

Rabbi Ishmael says: The general principles of the Torah were given at Sinai, and the details [when G-d spoke to 

Moses] in the Tent of Meeting. 

Rabbi Akiva says: The general principles and the details were given at Sinai. They were then repeated in the 

Tent of Meeting, and enjoined a third time in the Plains of Moab (i.e., in Moses’ narrative in the book of 

Deuteronomy). (Talmud, Shabbat 6a) 

 
When you come into the land which I give you, the land shall rest a sabbath unto G-d (25:2) 

Taken on its own, this verse seems to imply that “a sabbath unto G-d” is to be observed immediately upon 

entering the Land. But in practice, when the Jewish people entered the Land of Israel they first worked the land 

for six years, and only then observed the seventh year as the Shemittah (sabbatical year)—as, indeed, the Torah 

clearly instructs in the following verses. 

The Torah is telling us that a Shemittah is to both precede and follow our six years of labor: to follow it on the 

calendar, but to also precede it—if not in actuality, then conceptually. 

We find a similar duality in regard to the weekly seven-day cycle. The weekly Shabbat has a twofold role: a) It 

is the day “from which all successive days are blessed”—the source of material and spiritual sustenance for the 

week to follow. b) It is the “culmination” of the week—the day on which the week’s labors and efforts are 

harvested and sublimated, and their inner spiritual significance is realized and brought to light. 

But if every week must have a Shabbat to “bless” it, what about the week of creation itself? In actuality, G-d 

began His creation of existence—including the creation of time—on Sunday, which is therefore called the “First 

Day.” But our sages tell us that there was a primordial Shabbat which preceded creation—a Shabbat existing 

not in time but in the mind of G-d, as a vision of a completed and perfected world. 

Therein lies an important lesson in how we are to approach the mundane involvements of life. True, we begin 

with the material, for in a world governed by cause and effect, the means inevitably precede the end. But what 

is first in actuality need not be first in mind. In mind and consciousness, the end must precede the means, for 

without a clear vision of their purpose to guide them, the means may begin to see themselves as the end. 

The spiritual harvest of a Shabbat or Shemittah can be achieved only after a “work-week” of dealing with the 

material world and developing its resources. But it must be preceded and predicated upon “a sabbath unto G-d” 

that occupies the fore of our consciousness and pervades our every deed. (The Lubavitcher Rebbe) 

http://www.chabad.org/9926#v1
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If you sell aught to your fellow . . . (25:14) 

Rabbi Yosei the son of Rabbi Chanina said: Come and see how harsh are the results of [violating the provisions 

of] the seventh year. A man who trades in seventh-year produce must eventually sell his movables, for it is said, 

“In this year of Jubilee you shall return every man unto his possession,” and immediately after it says: “If you 

sell aught to your fellow.” If he disregards this, he eventually sells his estates, since following that it is said: “If 

your brother becomes poor, and sells some of his estate.” Before he knows it, he is selling his house, for next it 

is written: “If a man sell a dwelling house in a walled city” . . . Before he knows it, he is compelled to borrow 

on interest, for next it is written: “If your brother becomes poor, and his hand fail with you . . . take no usury of 

him.” And before he knows it, he is selling himself, as it is said, “If your brother becomes poor with you and 

sells himself to you” . . .(Talmud, Kiddushin 20a) 

 
If you sell aught to your fellow, or buy aught from your fellow’s hand, you shall not defraud one another 

(25:14) . . . You shall not defraud one another; but you shall fear your G-d (25:17) 

The first verse refers to financial fraud. The second verse forbids verbal fraud—speaking hurtful words or 

giving bad advice. That is why the second verse adds “but you shall fear your G-d,” lest a person say: Who will 

know that my intention was to do him evil? (Torat Kohanim; Rashi) 

 
You shall not defraud one another (25:14) 

Legally, it is only forbidden to defraud one’s fellow. But a chassid must go beyond the letter of the law, and 

take care not to delude himself, either.(Rabbi Bunim of Pshischa) 

 
If you shall say: What shall we eat in the seventh year? Behold, we shall not sow, nor gather in our produce! 

But I will command My blessing upon you in the sixth year, and it shall bring forth fruit for three years . . . 

(25:20–21) 

The question “What shall we eat in the seventh year?” is even more pressing in light of the fact that, the land 

having been depleted by five years of planting, the sixth year’s yield is naturally less than average. Yet G-d 

promises that it will provide not only for a full year’s sustenance, but also for the seventh year and beyond. 

Our sages tell us that the seven-year Shemittah cycle corresponds to the seven millennia of history. For six 

thousand years man labors in the fields of the material world, in preparation for the seventh millennium—a 

millennium that is “wholly Sabbath and tranquility, for life everlasting,” the era of Moshiach. 

Thus, the question “What shall we eat in the seventh year?” can be asked on the historical plane as well. If the 

spiritual giants of earlier generations—the patriarchs and the matriarchs, the prophets, the sages of the 

Talmud—failed to bring about a perfect world, what can be expected of us? If the first five millennia of history 

could not provide for the universal Sabbath, what can be expected of us, we of the “sixth year,” exhausted and 

depleted of spirit? 

Yet the sixth year will be the one to yield and sustain the seventh. Precisely because our resources are so 

meager, our every trial and achievement is so much more meaningful, so much more precious to G-d. He 
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therefore promises to command His blessing to our efforts, so that they shall nourish the sabbatical millennium 

and beyond. (The Lubavitcher Rebbe) 
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The Blessings Come Through Obedience – Rabbin Deborah Brandt 

 

This is supposed to be the “Year of Jubilee”, what is the year of Jubilee? 

The Jubilee (Hebrew יובל yūḇāl) year is the year at the end of seven cycles of shmita (Sabbatical years), and 

according to Biblical regulations had a special impact on the ownership and management of land in the Land of 

Israel; there is some debate whether it was the 49th year (the last year of seven sabbatical cycles, referred to as 

the Sabbath's Sabbath), or whether it was the following (50th) year. Jubilee deals largely with land, property, 

and property rights. According to Leviticus, slaves and prisoners would be freed, debts would be forgiven, and 

the mercies of God would be particularly manifest. Leviticus 25:8-13 states: 

You shall count off seven Sabbaths of years, seven times seven years; and there shall be to you the days of 

seven Sabbaths of years, even forty-nine years. Then you shall sound the loud trumpet on the tenth day of the 

seventh month. On the Day of Atonement you shall sound the trumpet throughout all your land. You shall make 

the fiftieth year holy, and proclaim liberty throughout the land to all its inhabitants. It shall be a jubilee to you; 

and each of you shall return to his own property, and each of you shall return to his family. That fiftieth year 

shall be a jubilee to you. In it you shall not sow, neither reap that which grows of itself, nor gather from the 

undressed vines. For it is a jubilee; it shall be holy to you. You shall eat of its increase out of the field. In this 

Year of Jubilee each of you shall return to his property. (WEB) 

The biblical rules concerning Sabbatical years (shmita) are still observed by many religious Jews in Israel, but 

the regulations for the Jubilee year have not been observed for many centuries. According to the Torah, 

observance of Jubilee only applies when the Jewish people live in the land of Israel according to their 

tribes. Thus, with the exile of the tribes of Reuben,Gad, and Manasseh (about 600 BCE), Jubilee has not 

been applicable.[1] https://en.wikipedia.org/wiki/Jubilee_(biblical) 

I hear many “Christians’ claiming the year of “Jubilee’ for themselves and proclaiming the blessings that come 

with it!  Yet these same “Believers” reject Torah and obedience to the Holy Commandments of God!   

The blessings come through obedience, not because you think they are owed to you.   

Also part of the Jubilee is where men are forgiven their debts, slaves are set free and everything is returned to 

the original owner.  How many people who are claiming the “Jubilee” blessings are willing to do this for those 

who are in debt for them? 

Regulations 

The biblical regulations concerning the Jubilee year form part of the Holiness code, which appears in 

the Torah as part of the collections of laws given on Mount Sinai or Mount Horeb. According to these 

regulations,[21] the Jubilee was to be sounded once 49 years had been counted,[22] raising an ambiguity over 

whether the Jubilee was within the 49th year, or followed it as an intercalation in the 7-year sabbatical cycles; 

scholars and classical rabbinical sources are divided on the question.[5][11] 

The biblical requirement is that the Jubilee year was to be treated like a Sabbatical year, with the land lying 

fallow, but also required the compulsory return of all property to its original owners or their heirs, except 

the houses of laymen within walled cities, in addition to the manumission of all Israelite indentured 

servants.[11] 

https://en.wikipedia.org/wiki/Shmita
https://en.wikipedia.org/wiki/Bible
https://en.wikipedia.org/wiki/Land_of_Israel
https://en.wikipedia.org/wiki/Land_of_Israel
http://www.biblegateway.com/passage/?search=Leviticus+25%3A8-13&version=WEB
https://en.wikipedia.org/wiki/World_English_Bible
https://en.wikipedia.org/wiki/Jews
https://en.wikipedia.org/wiki/Israel
https://en.wikipedia.org/wiki/Israelites
https://en.wikipedia.org/wiki/Tribe_of_Reuben
https://en.wikipedia.org/wiki/Tribe_of_Gad
https://en.wikipedia.org/wiki/Tribe_of_Manasseh
https://en.wikipedia.org/wiki/Jubilee_(biblical)#cite_note-1
https://en.wikipedia.org/wiki/Holiness_code
https://en.wikipedia.org/wiki/Torah
https://en.wikipedia.org/wiki/Mount_Sinai
https://en.wikipedia.org/wiki/Jubilee_(biblical)#cite_note-21
https://en.wikipedia.org/wiki/Jubilee_(biblical)#cite_note-22
https://en.wikipedia.org/wiki/Intercalation_(timekeeping)
https://en.wikipedia.org/wiki/Rabbinic_literature
https://en.wikipedia.org/wiki/Jubilee_(biblical)#cite_note-Cheyne_Black-5
https://en.wikipedia.org/wiki/Jubilee_(biblical)#cite_note-Cheyne_Black-5
https://en.wikipedia.org/wiki/Indentured_servant
https://en.wikipedia.org/wiki/Indentured_servant
https://en.wikipedia.org/wiki/Jubilee_(biblical)#cite_note-Jewish_Encyclopedia-11
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The biblical regulations state that the land was to rest a "Sabbath" when the Children of Israel came to the land 

God was giving them Israel.[23] The Seder Olam Rabbah (second century AD), stated that this verse meant that 

the counting was not to start until after the Israelites had gained control of Canaan, which the Seder Olam, 

based upon received tradition, placed at 14 years after their entry into the land.[24] This interpretation has been 

largely adopted in later rabbinic scholarship. One reason for this interpretation of the Levitical text was that if 

counting started before the land was completely conquered, it would require the Israelites to return the land to 

the Canaanites within 50 years; similar nationalistic concerns about the impact of the Jubilee on land ownership 

have been raised by Zionist settlers.[11] From a legal point of view, the Jubilee law effectively banned sale of 

land as fee simple, and instead land could only be leased for no more than 50 years. The biblical regulations go 

on to specify that the price of land had to be proportional to how many years remained before the Jubilee, with 

land being cheaper the closer it is to the Jubilee.[25] https://en.wikipedia.org/wiki/Jubilee_(biblical) 

Many believers think that they can obtain the blessings without obedience to Torah.  However that is not how 

God blesses His people.  Read the “If” clauses in your Bible.  It is clear that blessings come via obedience to 

God.  

Deu 28:1  “Now if you listen obediently to the voice of Adonai your God, taking care to do all His mitzvot that 

I am commanding you today, Adonai your God will set you on high—above all the nations of the earth.  

Deu 28:2  Then all these blessings will come upon you and overtake you, if you listen to the voice of Adonai 

your God:  

Deu 28:3  “Blessed will you be in the city, and blessed will you be in the field.  

Deu 28:4  “Blessed will be the fruit of your womb, the produce of your soil, and the offspring of your 

livestock—the increase of your herds and the young of your flock.  

Deu 28:5  Blessed will be your basket and your kneading bowl.  

Deu 28:6  “Blessed will you be when you come in, and blessed will you be when you go out.  

Deu 28:7  Adonai will cause your enemies who rise up against you to be struck down before you. They will 

come out against you one way and flee before you seven ways.  

Deu 28:8  Adonai will command the blessing on you in your barns and in every undertaking of your hand, and 

He will bless you in the land Adonai your God is giving you.  

Deu 28:9  Adonai will establish you as a holy people for Himself, just as He swore to you—if you keep the 

mitzvot of Adonai your God and walk in His ways.  

Deu 28:10  Then all the peoples of the earth will see that you are called by the name of Adonai and they will 

stand in awe of you.  

Deu 28:11  Adonai will make you overflow in prosperity—in the fruit of your womb, the offspring of your 

livestock and the produce of your soil—on the land Adonai swore to your fathers to give you.  

Deu 28:12  Adonai will open for you His good storehouse—the heavens—to give rain for your land in its 

season and to bless all the work of your hand. You will lend to many nations, but you will not borrow.  

Deu 28:13  Adonai will make you the head and not the tail, and you will be only above and not below—if you 

listen to the mitzvot of Adonai your God that I am commanding you today, careful to do them,  

Deu 28:14  and do not turn aside from any of the words I am commanding you today, to the right or the left, to 

go after other gods in order to serve them.  

Deu 28:15  “But if you will not listen to the voice of Adonai your God, to take care to do all His mitzvot and 

statutes that I am commanding you today, all these curses will come on you and overtake you:  

 

 

 

https://en.wikipedia.org/wiki/Jubilee_(biblical)#cite_note-23
https://en.wikipedia.org/wiki/Seder_Olam_Rabbah
https://en.wikipedia.org/wiki/Jubilee_(biblical)#cite_note-24
https://en.wikipedia.org/wiki/Zionism
https://en.wikipedia.org/wiki/Israeli_settlement
https://en.wikipedia.org/wiki/Jubilee_(biblical)#cite_note-Jewish_Encyclopedia-11
https://en.wikipedia.org/wiki/Fee_simple
https://en.wikipedia.org/wiki/Lease
https://en.wikipedia.org/wiki/Jubilee_(biblical)#cite_note-25
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In an article by Rabbi Baruch C. Davidson  

In short, the answer to your question is that the Jubilee year is currently not observed or commemorated. The 

reasons for this are complex and involve many different opinions on the matter. In the following lines I will 

attempt to briefly relay the relevant issues. 

According to biblical law, the Jubilee is only observed when all twelve tribes of the Jewish nation are living 

in Israel, as is derived from the verse,1 “And you shall sanctify the fiftieth year, and proclaim freedom 

throughout the land for all who live on it,” which implies that the Jubilee is only sanctified when “all who live 

on it”—meaning, all who are meant to be living there—are in the Land of Israel. Furthermore, the Jubilee is 

only observed when every tribe is living in the specific part of the land which was it was allotted when the Land 

of Israel was divided. However, some are of the opinion that the Jubilee is observed as long as there is a partial 

representation of each tribe, even if most of the tribe is not in Israel. 

In the 6th century BCE, the Assyrians conquered the Northern Kingdom of Israel and sent the majority of its 

population into exile. Those who were deported are historically known as the Ten Lost Tribes. 

We are certain that before that point in time the Jubilee was regularly observed. We also know that, with the 

destruction of the Second Temple and the disbandment of the Sanhedrin (supreme rabbinical court), we ceased 

to mark the Jubilee year in any form. The periods about which there is a question are the remaining years 

between the exile of the Ten Tribes and the destruction of the First Temple, and the Second Temple Era. 

According to the opinion that partial representation of each tribe is sufficient to fulfill the scriptural 

requirement, biblically mandated Jubilees were fully observed throughout the periods in question, because there 

remained a small representation of each tribe in Israel. 

However, according to the first opinion mentioned above, with the exile of the Northern Kingdom the required 

condition for the Jubilee to be sanctified was lost. Thus, the last time there was a biblical requirement to observe 

the Jubilee was about 150 years before the destruction of the First Temple. 

The question remains, however, whether according to this opinion Jubilee years were designated or observed 

during this time by rabbinic injunction. This is the subject of debate amongst the sages.2 

As mentioned above, though, today the Jubilee year is neither designated nor observed.3 

And now for the answer to your question: “When is the next Jubilee year?” 

We eagerly await the day when G-d will bring our entire nation back to our homeland—including the ten “lost” 

tribes—and we will again resume observing the Jubilee year, as well as so many other mitzvot which we are 

incapable of performing until that awaited day.4 (© Copyright, all rights reserved. If you enjoyed this article, we 

encourage you to distribute it further, provided that you comply with Chabad.org's copyright policy.) 

We look in anticipation for the return of our King, Messiah Yeshua when all the Tribes will be gathered 

together in the Land of Eretz Israel and the Yovel will be completed!  We see the first fruits of this happening 

with many believers returning to Torah obedience or submission and keeping of the Sabbath and Holy Feasts of 

YHWH.  The completion of the restoration will be when Yeshua Messiah Ben David returns and gathers us and 

brings us back into the land!   

 

javascript:doFootnote('1a513212');
javascript:doFootnote('2a513212');
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The borders will be restored as well, as originally promised to Abraham! 
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TORAH IN THE APOSTOLIC SCRIPTURES 

 

Yeshua on the Jubilee: Luke 4:16–21  

Luk 4:16  And He came to Natzeret, where He had been raised. As was His custom, He went into the synagogue 

on Shabbat, and He got up to read.  

Luk 4:17  When the scroll of the prophet Isaiah was handed to Him, He unrolled the scroll and found the place 

where it was written,  

Luk 4:18  “The Ruach Adonai is on me, because He has anointed me to proclaim Good News to the poor. He 

has sent me to proclaim release to the captives and recovery of sight to the blind, to set free the oppressed,  

Luk 4:19  and to proclaim the year of Adonai’s favor.”  

Luk 4:20  He closed the scroll, gave it back to the attendant, and sat down. All eyes in the synagogue were 

focused on Him.  

 

Our Glorious Future Jubilee  with our Messiah Yeshua 
Isa 61:1  The Spirit of Adonai Elohim is on me, because Adonai has anointed me to proclaim Good News to the 

poor. He has sent me to bind up the brokenhearted, to proclaim liberty to the captives, and the opening of 

the prison to those who are bound,  

Isa 61:2  to proclaim the year of Adonai’s favor and the day of our God’s vengeance, to comfort all who mourn  

Isa 61:3  to console those who mourn in Zion, to give them beauty for ashes, the oil of joy for mourning, the 

garment of praise for the spirit of heaviness, that they might be called oaks of righteousness, the planting of 

Adonai, that He may be glorified.  

Isa 61:4  They will rebuild the ancient ruins. They will restore former desolations. They will repair the ruined 

cities, the desolations of many generations.  

Isa 61:5  Strangers will stand and shepherd your flocks, children of foreigners will be your plowmen and 

vinedressers.  

Isa 61:6  But you will be called the kohanim of Adonai, They will speak of you as the ministers of our God. 

You will eat the wealth of nations and boast in their abundance.  

Isa 61:7  Instead of your shame, double portion. instead of disgrace they will sing for joy. Therefore in their 

land they will inherit a double portion; they will have everlasting joy.  

 

 Regarding helping the poor: Matthew 19:21; 26:11; Mark 10:21; 14:7; Luke 14:13,21; 

Acts 11:29; James 2:5; Galatians 6:7–10; 1 John 3:17 

 Regarding  the poor being exalted: James 1:9–11  

 Regarding  the debasement of the greedy rich of the earth: James 5:1–6  

 Regarding  being a servant: Matthew 5:3; 1Corinthians 7:21–24 
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B’Chukotai    

Leviticus 26:3-27:34vi  

Year One 
By My Regulations 

 

Lev 26:3  “If you walk in My statutes, keep My mitzvot and carry them out,  

Lev 26:4  then I will give you rains in their season, the land will yield its crops, and the trees of the field will 

yield their fruit.  

Lev 26:5  Your threshing will last until grape gathering, the grape gathering will last until the sowing time, you 

will eat your bread to the full, and live securely in your land.  

Lev 26:6  “I will bring shalom in the land, and you will lie down, with no one making you afraid. I will remove 

dangerous beasts from the land and no sword will pass through your land.  

Lev 26:7  You will chase your enemies and they will fall before you by the sword.  

Lev 26:8  Five of you will chase 100 and 100 of you will chase 10,000, and your enemies will fall by the sword 

before you.  

Lev 26:9  “I will turn toward you, make you fruitful and multiply you, and I will confirm My covenant with 

you.  

Lev 26:10  You will eat the old harvest and clear out the old because of the new.  

Lev 26:11  I will set My Tabernacle among you, and My soul will not abhor you.  

Lev 26:12  I will walk among you and will be your God, and you will be My people.  

Lev 26:13  I am Adonai your God, who brought you forth out of the land of Egypt, so that you would not be 

their slaves, and I have broken the bars of your yoke and made you walk upright.  

Lev 26:14  “But if you will not listen to Me, nor carry out all these mitzvot,  

Lev 26:15  and if you reject My statutes and if your soul abhors My ordinances, so that you do not keep all My 

mitzvot, but instead break My covenant,  

Lev 26:16  then I will do the following to you in return. I will appoint terror over you, wasting disease and fever 

that will dim the eyes and cause the soul to pine away. You will sow your seed in vain, because your 

enemies will eat it.  

Lev 26:17  I will set My face against you and you will be routed before your enemies. Those who hate you will 

rule over you, and you will flee when no one pursues you.  

Lev 26:18  “If you, in spite of these things, will not listen to Me, then I will chastise you seven times more for 

your sins.  

Lev 26:19  I will break your pride of power. I will make your sky like iron and your earth like bronze.  

Lev 26:20  Also your strength will be spent in vain, for your land will not yield its increase, nor will the trees of 

the land yield their fruit.  

Lev 26:21  “If you keep walking contrary to Me and will not listen to Me, then I will multiply the plagues on 

you seven times like your sins.  

Lev 26:22  I will send the wild animals among you, which will rob you of your children, destroy your livestock, 

and make you so few in number that your roads will become deserted.  

Lev 26:23  “Now if in spite of these things you will not be chastened by Me, but walk contrary to Me instead,  

Lev 26:24  then I will also walk contrary to you. Then I will strike you, I Myself, seven times for your sins.  
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Lev 26:25  I will bring a sword upon you that will execute the vengeance of the covenant, and you will be 

gathered together inside your cities. I will send the pestilence among you and you will be given into the 

hand of the enemy.  

Lev 26:26  When I break your staff of bread, ten women will bake your bread in one oven, and they will bring 

back your bread by weight, so that you will eat but not be satisfied.  

Lev 26:27  “Yet if in spite of this you will not listen to Me but walk contrary to Me,  

Lev 26:28  then I will walk contrary to you in wrath. So I will chastise you seven times for your sins.  

Lev 26:29  You will eat the flesh of your sons and you will eat the flesh of your daughters.  

Lev 26:30  I will destroy your high places and cut down your altars of incense, cast your dead bodies upon the 

bodies of your idols, and My soul will abhor you.  

Lev 26:31  I will lay waste your cities and devastate your sanctuaries. I will not smell your soothing aromas.  

Lev 26:32  I will make the land desolate and your enemies settling there will be astonished at it.  

Lev 26:33  I will scatter you among the nations and I will draw out the sword after you. So your land will 

become a desolation and your cities will become a waste.  

Lev 26:34  Then the land will enjoy its Shabbatot all the days of its desolation, while you are in the land of your 

enemies. Then the land will rest and enjoy its Shabbatot.  

Lev 26:35  As long as it lies desolate it will have rest, that rest which it did not have from your Shabbatot, when 

you lived on it.  

Lev 26:36  “As for those who remain, I will bring weakness into their hearts in the lands of their enemies, so 

that the sound of a driven leaf will put them to flight, and they will flee as one flees from the sword and fall, 

even when no one is pursuing.  

Lev 26:37  They will stumble over one another, as if before the sword, when no one pursues, and you will have 

no strength to stand before your enemies.  

Lev 26:38  You will perish among the nations and the land of your enemies will devour you.  

Lev 26:39  Those of you who are left in the land of your enemies will rot away because of their iniquity, and 

because of the iniquities of their fathers they will rot away with them.  

Lev 26:40  “But if they confess their iniquity and that of their fathers, in the treachery they committed against 

Me, and how they walked contrary to Me  

Lev 26:41  —in return I walked contrary to them and brought them into the land of their enemies—and if at that 

time their uncircumcised heart becomes humbled, so that they accept the punishment for their iniquity,  

Lev 26:42  then I will remember My covenant with Jacob and also My covenant with Isaac and My covenant 

with Abraham, and I will remember the land.  

Lev 26:43  But the land will be deserted by them and will enjoy its Shabbatot while it lies desolate without 

them, and they will accept the punishment of their iniquity, because they rejected My ordinances and their 

soul abhorred My statutes.  

Lev 26:44  “Yet for all that, when they are in the land of their enemies, I will not reject them, nor will I hate 

them into utter destruction, and break My covenant with them, for I am Adonai their God.  

Lev 26:45  But for their sake I will remember the covenant of their ancestors, whom I brought out of the land of 

Egypt in the sight of the nations, that I might be their God. I am Adonai.”  

Lev 26:46  These are the statutes, ordinances and laws, which Adonai made between Himself and Bnei-Yisrael 

at Mount Sinai by Moses.  

 

Lev 27:1  Then Adonai spoke to Moses saying,  

Lev 27:2  “Speak to Bnei-Yisrael and say to them: When anyone makes a special vow to Adonai involving the 

valuation of persons,  

Lev 27:3  then your valuation of a male from 20 years old to 60 years old should be 50 shekels of silver, after 

the shekel of the Sanctuary.  

Lev 27:4  If it is a female, then your valuation should be 30 shekels.  
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Lev 27:5  If the person is from five years to 20 years old, then your valuation is to be 20 shekels for a male and 

ten shekels for a female.  

Lev 27:6  If the person is from one month to five years old, then your valuation is to be five shekels of silver for 

a male and three shekels of silver for a female.  

Lev 27:7  If the person is from 60 years old and upward, if it is a male, then your valuation is to be 15 shekels 

and for a female ten shekels.  

Lev 27:8  But if he is poorer than your valuation, then he is to be set before the kohen and the kohen will set a 

value for him, in keeping with what the one who made the vow can afford.  

Lev 27:9  “Now if it is an animal that may be brought as an offering to Adonai, anything that one gives to 

Adonai will be holy.  

Lev 27:10  He is not to replace it or exchange it, either good for bad, or bad for good. But if he does exchanges 

one animal for another, then both it and the one for which it is exchanged will become holy.  

Lev 27:11  If it is any sort of unclean animal that may not be brought as an offering to Adonai, then he is to set 

that animal before the kohen.  

Lev 27:12  The kohen is to evaluate it, whether it is good or bad. As the kohen values it, so it will be.  

Lev 27:13  But if he would redeem it, then he is to add a fifth to its valuation.  

Lev 27:14  “If a man consecrates his house as holy to Adonai, then the kohen is to evaluate it, whether it is good 

or bad. As the kohen evaluates it, so it will stand.  

Lev 27:15  If the one who dedicates it would redeem his own house, then he is to add a fifth of the money of 

your valuation to it, and it will become his.  

Lev 27:16  “If one consecrates to Adonai part of the field of his possession, then your valuation is to be in 

proportion to the seed to sow it: an omer of barley at 50 shekels of silver.  

Lev 27:17  If he dedicates his field from the Year of Jubilee, it will stand according to your own valuation.  

Lev 27:18  But if he dedicates his field after the Jubilee, then the kohen is to calculate for him the money 

according to the years that remain until the Year of Jubilee, with a deduction to be made from your 

valuation.  

Lev 27:19  He who dedicated the field would ever redeem it, then he is to add a fifth of the money of your 

valuation to it, and it will remain his.  

Lev 27:20  But if he will not redeem the field, or if he has sold the field to someone else, it may not be 

redeemed anymore.  

Lev 27:21  But the field, when it is released in the Jubilee, will be holy to Adonai as a consecrated field. It will 

be owned by the kohanim.  

Lev 27:22  “Now if one consecrates to Adonai a field that he has bought, which is not from the fields of his 

possession,  

Lev 27:23  then the kohen is to calculate for him the worth of your valuation up to the Year of Jubilee, and give 

your valuation on that day as a holy thing to Adonai.  

Lev 27:24  In the Year of Jubilee the field is to return to the one from whom it was bought, to the one to whom 

the possession of the land belongs.  

Lev 27:25  All your valuations should be according to the shekel of the Sanctuary, 20 gerahs to the shekel.  

Lev 27:26  “But the firstborn among animals, which is made a firstborn to Adonai, may be dedicated by anyone. 

Whether an ox or sheep, it belongs to Adonai.  

Lev 27:27  If it is an unclean animal, then he is to buy it back according to your valuation, and add a fifth of the 

value to it. But if it is not redeemed, then it is to be sold according to your valuation.  

Lev 27:28  “Nevertheless, no devoted thing which a man sets apart from all that he has for Adonai, whether 

man or animal, or from the field of his possession, may be sold or redeemed. Every devoted thing is most 

holy to Adonai.  

Lev 27:29  No one who may be set apart from men for destruction is to be ransomed. He is surely to be put to 

death.  
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Lev 27:30  “All the tithe of the land whether from the seed of the land, or the fruit of the trees, belongs to 

Adonai, for it is holy to Adonai.  

Lev 27:31  If a man redeems anything of his tithe he must add a fifth part to it.  

Lev 27:32  From all the tithe of the herds or the flocks, whatever passes under the rod, a tenth will be holy to 

Adonai.  

Lev 27:33  One is not to inquire if it is good or bad, nor exchange it. Or if he does exchange it, then both it and 

that for which it is exchanged will become holy, and may not be redeemed.”  

Lev 27:34  These are the mitzvot which Adonai commanded Moses for Bnei-Yisrael on Mount Sinai.  
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Orientation and Word Study 

  

 

 

 

 י

 

 ת ַ

 

 קַֹ

 

 ֻחַ

 

 בְַ

 

letter: 

 

yod 

 

tav 

 

koof 

 

chet 

 

bet 

 

sound: 

 

EE 

 

Tah 

 

Koh 

 

CHoo 

 

B’ 

 

in My statutes = B’CHUKOTAI = בחקתי 
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The Legend 

 

if in my statutes 

 

im-b’chukotai 

 

י  ִאם־ְבֻחקֹת 

 

you will walk 

 

telechoo 

 

כּו לֵּ  ּתֵּ

 

&—commandments-my 

 

v’et-mitsvotai 

 

י  ְוֶאת־ִמְצות 

 

you-all will keep 

 

tish’m’roo 

 

 ִּתְשְמרּו

 

and you-all will do them, 

 

va-asitem otam 

 

ֲעִשיֶתםַֹאָתם׃  ו 

 

then I will give rains-your 

 

v’natati gishmeichem 

 

יֶכם ִּתיִַגְשמֵּ  ְוָנת 

 

in season-their 

 

b’itam 

 

 ְבִעָּתם

 

and will give the land 

 

v’nat’nah ha’arets 

 

 ְוָנְתָנֹהַָֹהָאֶרץ

 

produce-her 

 

y’voolah 

 

 ְיבּוָלּה

 

and tree of the field 

 

v’ets ha’sadeh 

 

ָשֶדֹה ץַֹה   ְועֵּ

 

will give fruit-his 

 

yiten pir’yo 

 

ןִַפְריו׃  ִיּתֵּ
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Related Words 

 

statute, custom, law, decree 

 

chok 

 

 חֹק

 

constitution, ordinance 

 

chookah 

 

 ֻחָקֹה

 

everlasting statute 

 

chok olam 

 

 ָחקַעוָלם

 

law-abiding 

 

shomer chok 

 

רַחֹק  שומֵּ

 

without limit 

 

livli chok 

 

 ִלבִליַחֹק

 

legal/illegal 

 

chooki/lo-chooki 

 

 ֻחִקי/לֹא־ֻחִקי

 

international law 

 

chok bein-leumi 

 

ין־ְלֻאִמי  חֹקַבֵּ

 

  

Feinberg, J. E., Ph.D., & Moudy, K. A. (2001). Walk Leviticus!: And He called. Baltimore, MD: 

Messianic Jewish Publishers. 
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Key Words 

Walk H1980 

 הלך

hal̂ak 

BDB Definition: 

1) to go, walk, come 

1a) (Qal) 

1a1) to go, walk, come, depart, proceed, move, go away 

1a2) to die, live, manner of life (figuratively) 

1b) (Piel) 

1b1) to walk 

1b2) to walk (figuratively) 

1c) (Hithpael) 

1c1) to traverse 

1c2) to walk about 

1d) (Niphal) to lead, bring, lead away, carry, cause to walk 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: akin to H3212, a primitive root 

Same Word by TWOT Number: 498 

 

 

Keep H8104 

 ׁשמר

sham̂ar 
BDB Definition: 

1) to keep, guard, observe, give heed 

1a) (Qal) 

1a1) to keep, have charge of 

1a2) to keep, guard, keep watch and ward, protect, save life 

1a2a) watch, watchman (participle) 

1a3) to watch for, wait for 

1a4) to watch, observe 

1a5) to keep, retain, treasure up (in memory) 

1a6) to keep (within bounds), restrain 

1a7) to observe, celebrate, keep (sabbath or covenant or commands), perform (vow) 

1a8) to keep, preserve, protect 

1a9) to keep, reserve 

1b) (Niphal) 

1b1) to be on one’s guard, take heed, take care, beware 

1b2) to keep oneself, refrain, abstain 
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1b3) to be kept, be guarded 

1c) (Piel) to keep, pay heed 

1d) (Hithpael) to keep oneself from 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 2414 

 

 

Do H6213 

 עׂשה

‛aŝáĥ 

BDB Definition: 

1) to do, fashion, accomplish, make 

1a) (Qal) 

1a1) to do, work, make, produce 

1a1a) to do 

1a1b) to work 

1a1c) to deal (with) 

1a1d) to act, act with effect, effect 

1a2) to make 

1a2a) to make 

1a2b) to produce 

1a2c) to prepare 

1a2d) to make (an offering) 

1a2e) to attend to, put in order 

1a2f) to observe, celebrate 

1a2g) to acquire (property) 

1a2h) to appoint, ordain, institute 

1a2i) to bring about 

1a2j) to use 

1a2k) to spend, pass 

1b) (Niphal) 

1b1) to be done 

1b2) to be made 

1b3) to be produced 

1b4) to be offered 

1b5) to be observed 

1b6) to be used 

1c) (Pual) to be made 

2) (Piel) to press, squeeze 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 
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Same Word by TWOT Number: 1708, 1709 

 

 

Reverence H3372 

 ירא

yar̂e'̂ 
BDB Definition: 

1) to fear, revere, be afraid 

1a) (Qal) 

1a1) to fear, be afraid 

1a2) to stand in awe of, be awed 

1a3) to fear, reverence, honour, respect 

1b) (Niphal) 

1b1) to be fearful, be dreadful, be feared 

1b2) to cause astonishment and awe, be held in awe 

1b3) to inspire reverence or godly fear or awe 

1c) (Piel) to make afraid, terrify 

2) (TWOT) to shoot, pour 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 907, 908 
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Parasha Outline 

Haftorah Reading  

 Jeremiah 16:19–17:14  

 

B’Chukotai Outline of This Week’s Parashah (Torah Portion):  

 26:3 Blessings for Obedience and Curses for Disobedience  

 26:16 The First Series of Punishments for Failing to Hear and Obey YHVH’s Torah Commandments  

 26:18 The Second Series of Punishments for Failing to Hear and Obey YHVH’s Torah Commandments  

 26:21 The Third Series of Punishments for Failing to Hear and Obey YHVH’s Torah Commandments 

 26:23 The Fourth Series of Punishments for Failing to Hear and Obey YHVH’s Torah Commandments  

 26:27 The Fifth Series of Punishments for Failing to Hear and Obey YHVH’s Torah Commandments  

 26:42 The Conclusion of the Admonition 

 YHVH Will Remember His Covenants  

 27:1 The Valuations of Gifts/Voluntary Contributions to the Tabernacle 

 27:9 Sanctification and Redemption of Animals as Used in Offerings 

 27:16 Redemption of Houses and Fields When Given as Gifts to YHVH  

 27:28 Personal Property Segregated/Excluded From Personal Use and Given Over in Service to YHVH  

 27:30 The Second Tithe Collected Four Times Every Seven Years (First, Second, Fourth and Fifth 

Years) for Use at the Aliyah Festivals 

 27:32 The Tithe of Animals: Every Tenth Animal of Israelites’ Flocks to Be Sanctified as an Offering to 

YHVH 
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Bechukotai in a Nutshellvii 
Leviticus 26:3–27:34 
 

G-d promises that if the people of Israel will keep His commandments, they will enjoymaterial prosperity and 

dwell secure in their homeland. But He also delivers a harsh “rebuke,” warning of the exile, persecution and 

other evils that will befall them if they abandon their covenant with Him. 

Nevertheless, “Even when they are in the land of their enemies, I will not cast them away; nor will I ever 

abhor them, to destroy them and to break My covenant with them; for I am the L-rd their G-d.” 

The Parshah concludes with the rules on how to calculate the values of different types of pledges made to G-d, 

and the mitzvah of tithing produce and livestock. 

 

Bechukotai Haftorah in a Nutshell 
 

Jeremiah 16:19-17:14. 

The haftorah discusses the punishments that await those who disregard G-d's law, and the blessings that are the 

lot of those who follow the Creator's wishes. This follows the theme of this week's Torah reading which details 

at length the blessings and curses. 

The prophet Jeremiah rebukes the people of Israel for their idolatrous ways and for not having faith in G-d. He 

conveys G-d's words of wrath towards those who do not put their trust in Him -- foretelling exile as their 

punishment -- and of blessings for those who do. 

"Cursed is the man who trusts in man and relies on mortal flesh for his strength, and whose heart turns away 

from the G-d. He shall be like a lone tree in the desert, and will not see when good comes, and will dwell on 

parched land in the desert, on salt-sodden soil that is not habitable. Blessed is the man who trusts in the G-d, to 

whom G-d will be his trust. For he shall be like a tree planted by the water, and which spreads its roots out into 

a stream, so it will not be affected when heat comes, and its leaves shall be green, and in the year of drought 

will not be anxious, neither shall it cease from bearing fruit." 

The haftorah ends with the following poignant verses: "G-d who is the source of the hopes of Israel, all that 

forsake You shall be shamed, and they who turn away from me shall be marked out on the earth that they have 

forsaken G-d, the source of living waters. Heal me, O G-d, then shall I be healed; help me, then I shall be 

helped, for You are my praise!" 

 

 

 

 

 

http://www.chabad.org/library/article_cdo/aid/2909/jewish/Does-G-d-Give-Us-Candies-Six-Reasons-Why.htm
http://www.chabad.org/library/article_cdo/aid/2093/jewish/When-Bad-Things-Happen.htm
http://www.chabad.org/article.asp?AID=144584
http://www.chabad.org/library/article_cdo/aid/2491/jewish/A-Letter-to-Annya.htm
http://www.chabad.org/library/article_cdo/aid/2540/jewish/Cold-Soup.htm
http://www.chabad.org/library/article_cdo/aid/2792/jewish/My-Sons-Life.htm
http://www.chabad.org/search/keyword_cdo/kid/9996
http://www.chabad.org/16013#v19
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Parshat Bechukotai In-Depth 
Leviticus 26:3-27:34 
 

“If you walk in My statutes and keep My commandments and do them, I will give your rain in due season, the 

land shall yield its produce, and the trees of the field shall yield their fruit.” 

Thus opens this week’s reading, Bechukotai (“in My statutes”), which goes on to enumerate the earthly 

blessings that will result when the people of Israel follow G-d’s commandments: 

Your threshing shall reach to the vintage, and the vintage shall reach to the sowing time; and you shall eat your 

bread to the full, and dwell secure in your land. 

I will give peace in the land; and you shall lie down, and none shall make you afraid. I will remove evil beasts 

out of the land, neither shall the sword pass through your land. 

You shall chase your enemies, and they shall fall before you by the sword. Five of you shall pursue a hundred, 

and a hundred of you shall put ten thousand to flight . . . 

For I will turn My face to you. I will make you fruitful and multiply you, and establish My covenant with you . . . 

I will place My dwelling amongst you; and My soul shall not abhor you. I will walk among you; I will be your 

G-d, and you shall be My people. 

I am the L-rd your G-d who brought you out from the land of Egypt, from being their slaves; I have broken the 

bars of your yoke, and made you walk upright. 

The Rebuke 

Then comes the tochachah (“rebuke” or “punishment”)—a harshly detailed prediction of what will befall the 

people of Israel when they turn away from G-d: 

But if you will not hearken to Me, and will not do all these commands; if you shall despise My statutes, if your 

soul shall abhor my laws, so that you will not do all My commandments, and break My covenant, 

I also will do this to you; I will appoint over you terror, consumption and fever, that shall consume the eyes, 

and cause sorrow of heart . . . 

I will set My face against you, and you shall be slain before your enemies; they that hate you shall reign over 

you, and you shall flee when none pursues you . . . 

I will make your skies like iron, and your earth like brass. Your strength shall be spent in vain, for your land 

shall not yield her produce, neither shall the trees of the land yield their fruit . . . 

And so it goes—more than thirty verses filled with every catastrophe imaginable, predicting every calamity 

destined to befall our people in the course of our history because we “walk casually” with G-d: 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_03h
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_03i
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_03b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_03d
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_03d
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_03f
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_03f
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_06a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_06b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_08
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_28a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_12
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_13
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_14
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_28b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_33c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_28a
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I shall cast your carcasses upon the carcasses of your idols. . . . I shall lay desolate your holyplaces . . . 

And you I shall scatter amongst the nations . . .your land shall be desolate, your cities in ruins. . . . Those who 

remain of you shall pine away in their iniquity in your enemies’ lands . . . 

And yet, 

I will remember My covenant with Jacob. Also My covenant with Isaac, also My covenant with Abraham will I 

remember; and I will remember the land . . . 

Despite all, the people of Israel shall forever remain G-d’s people: 

Even when they are in the land of their enemies, I will not cast them away; nor will I ever abhor them, to 

destroy them and to break My covenant with them; for I am the L-rd their G-d. 

Values and Appraisals 

The second part of Bechukotai legislates the laws oferachin (“values” or “appraisals”)—the manner by which to 

calculate the values of different types of pledges made to G-d. 

If a person is pledged (i.e., a person declares “I pledge my value to G-d” or “I pledge this person’s value”), the 

Torah sets a fixed sum, based on the age and sex of the pledged person and ranging from 3 to 50 shekels, which 

is seen to represent that pledged person’s monetary “value.” This amount is given to the treasury of the Holy 

Temple by the one who made the pledge. 

If a kosher, unblemished animal is pledged to G-d, it is brought as an offering in the Holy Temple. “He shall not 

exchange it nor substitute another for it, be it a good for a bad, or a bad for a good; and if he shall at all 

exchange beast for beast, then it and its substitute shall both be holy.” 

Other objects (such as a nonkosher animal or a house) are given to the Temple treasury to be sold, or else they 

are redeemed by their pledger for their assessed market value plus 20%. 

A pledged field goes to the Temple treasury until the Jubilee year (see above), at which time it goes to 

thekohen (priest). A person wishing to redeem his pledged field is assessed not according to the field’s market 

value, but by the Torah’s own criteria: 50 shekel per beit chomer (an area equivalent to slightly less than four 

acres). This amount is to be deducted in accordance with how many years remain until the Jubilee year (e.g., if 

only 20 years remain until the Jubilee, than the value per beit chomer is 20 shekels). The 20% addition also 

applies. 

“These are the commandments,” our Parshah concludes and closes the book of Leviticus, “which G-d 

commanded to Moses for the children of Israel on Mount Sinai.” 

Commentary From The Sages 

If you walk in My statutes (Leviticus 26:3) 

The word “if” is to be understood as a plea on the part of G-d: “If only you would follow My statutes . . .”(Talmud, 
Avodah Zarah 5a) 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_30
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_31
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_33a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_32
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_44b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_03c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai26_44a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=2100#Bechukotai27_33a
http://www.chabad.org/9927#v3
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If you walk in My statutes (Leviticus 26:3) 

The word chok (“statute” or “decree”), which gives the Parshah of Bechukotai its name, literally means “engraved.” 

The Torah comes in two forms: written and engraved. On the last day of his life, Moses inscribed the Torah on 
parchment scrolls. But this written Torah was preceded by an engraved Torah: the divine law was first given to us 
encapsulated in the Ten Commandments, which were etched by the hand of G-d in two tablets of stone. 

When something is written, the substance of the letters that express it—the ink—remains a separate entity from the 
substance upon which they have been set—the parchment. On the other hand, letters engraved in stone are forged 
in it: the words are stone and the stone is words. 

By the same token, there is an aspect of Torah that is “inked” on our soul: we understand it, our emotions are 
roused by it; it becomes our “lifestyle” or even our “personality”; but it remains something additional to ourselves. But 
there is a dimension of Torah that is chok, engraved in our being. There is a dimension of Torah which expresses a 
bond with G-d that is of the very essence of the Jewish soul. (Rabbi Schneur Zalman of Liadi) 

A rabbi once offered the following analogy: “Every Jew is a letter in the Torah. But a letter may, at times, grow 
somewhat faded. It is our sacred duty to mend these faded letters and make G-d’s Torah whole again.” 

Rabbi Yosef Yitzchak of Lubavitch heard this, and objected: “No, the identity of the Jew cannot be compared to 
erasable ink on parchment. Every Jew is indeed a letter in G-d’s Torah, but a letter carved in stone. At times, the 
dust and dirt may accumulate and distort—or even completely conceal—the letter’s true form; but underneath it all, 
the letter remains whole. We need only sweep away the surface grime, and the letter, in all its perfection and 
beauty, will come to light.” 

 
 
If you walk in My statutes . . . I will give your rain in due season (26:3) 

Doubtless, the religions of those times—as do the religions of our times—all promised rewards destined for the soul 
after its departure from the body, so as to distance the proof of their claims. Because they are not in possession of 
the truth, they cannot promise an imminent and tangible sign. . . . But our Torah makes promises that can be 
confirmed in the here and now—something that no other teaching can do.(Ran) 

 
I will give your rain in due season (26:3) 

At times when people do not usually go out, like the eve of Shabbat.(Talmud; Rashi) 

 
And the trees of the field shall yield their fruit (26:3) 

In the days of Moshiach, every species of tree will bear edible fruit. (Torat Kohanim; Rashi) 

 

 
Neither shall the sword pass through your land (26:6) 

That there will not be war goes without saying; the sword will not even pass through your land on the way to another 
country. (Torat Kohanim; Rashi) 

http://www.chabad.org/9927#v3


 

212 | P a g e  
 

P
ag

e2
1

2
 

 

If you will not hearken to Me, and walk casually with Me, I too will act casually with you . . . (26:28) 

All sins derive from the sin of insignificance: when a person ceases to be sensitive to the paramount importance 
which G-d attaches to his life and deeds. “I don’t really matter” is not humility—it is the ultimate arrogance. It really 
means: “I can do what I want.” 

The most terrible of punishments is for G-d to indulge the sinner this vanity. For G-d to say: “All right, have it your 
way; what happens to you is of no significance”—for G-d to act toward him as if He really does not care what 
happens to him.(The Chassidic Masters) 

 
I will punish you, I too (26:28) 

When a father punishes his child, the suffering he inflicts on himself is greater than anything experienced by the 
child. So it is with G-d: His pain is greater than our pain.(Rabbi Israel Baal Shem Tov) 

 
I will cast your carcasses upon the carcasses of your idols (26:30) 

It was told of Elijah the Righteous that while searching for those who were languishing with hunger in Jerusalem, he 
once found a child faint with hunger lying upon a dung heap. 

“Of what family are you?” he asked him. “I belong to this-and-this family,” the child replied. He asked: “Are any of 
that family left?” and he answered, “None, excepting myself.” 

Thereupon he asked: “If I teach you something by which you will live, will you learn?” He replied, “Yes.” “Then,” said 
he, “recite every day: “Hear O Israel, the L-rd is our G-d, the L-rd is one.” But the child retorted: “Be silent, for one 
must not make mention of the name of G-d”—for so his father and mother had taught him—and straightaway he 
brought forth an idol from his bosom, embracing and kissing it, until his stomach burst, his idol fell to the earth, and 
he upon it, thus fulfilling the verse, “I shall cast your carcasses upon the carcasses of your idols.”(Talmud, 
Sanhedrin 63b) 

 
I shall lay desolate your holy places (26:31) 

Even in their desolation, they retain their holiness.(Talmud, Megillah 28a) 

 
I shall make desolate the land; and your enemies who dwell in it shall be astonished at it (26:32) 

This is actually a blessing for Israel—that their enemies will derive no satisfaction from the land, for it shall remain 
desolate as long as the people of Israel are exiled from it.(Rashi) 

 
And you I shall scatter amongst the nations (26:33) 

G-d did a kindness to the people of Israel, that He scattered them amongst the nations. For if they were 
concentrated in one place, the heathens would make war on them; but since they are dispersed, they cannot be 
destroyed.(Talmud, Pesachim 87b; Midrash Lekach Tov) 
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And you I shall scatter amongst the nations (26:33) 

The people of Israel were exiled among the nations only in order that converts should be added to them.(Talmud, 
ibid.) 

The “converts” that the Talmud speaks of are the “sparks of holiness” contained within the material resources of the 
world, which are redeemed and elevated when we use these resources in our service of G-d.(The Chassidic 
Masters) 

 
Even when they are in the land of their enemies, I will not cast them away (26:44) 

Rabbi Shimon bar Yochai said: Come and see how beloved are Israel in the sight of G-d, in that to every place to 
which they were exiled the Shechinah (Divine Presence) went with them. They were exiled to Egypt and the 
Shechinah was with them, as it says, “Did I reveal myself unto the house of your father when they were in Egypt” (I 
Samuel 2:27). They were exiled to Babylon and the Shechinah was with them, as it says, “For your sake I was sent 
to Babylon” (Isaiah 43:14). And when they will be redeemed in the future, the Shechinah will be with them, as it 
says, “Then the L-rd your G-d will return with your captivity” (Deuteronomy 30:3)(Talmud, Megillah 29a) 

Rabbi Isaac ben Samuel says in the name of Rav: The night has three watches, and at each watch the Holy One, 
blessed be He, sits and roars like a lion and says: Woe to the children on account of whose sins I destroyed My 
house and burnt My Temple and exiled them among the nations of the world . . . Woe to the father who has 
banished his children, and woe to the children who have been banished from the table of their father!( Talmud, 
Berachot 3a) 

 

 

Tenach Versus Alluded to in the Apostolic Scripture 

Leviticus 26:11–12 

ל11ַ ַ֥ א־ִתְגע  ֹֹֽ םְַול יְַבתוְכֶכֶ֑ יִַמְשָכִנִ֖ ִּתַ֥ ְוָנת 

ם׃ יֶַאְתֶכֹֽ ְפִשִ֖ ם12ַנ  ְַב֣תוְכֶכֶ֔ ְכִּתיַ  ל  ְוִֹהְתֹה 

יִתי םְַוָֹהִיַ֥ יםַָלֶכִ֖ אֹלִֹהֶ֑ ֹֽ םַלֵּ ֶּתִ֖ יְַוא  ִַּתְֹהיּו־ִלַ֥

ם׃  ְלָעֹֽ
Lev 26:11  I will set My Tabernacle among 

you, and My soul will not abhor you.  
Lev 26:12  I will walk among you and will be 
your God, and you will be My people 
 

Revelation 21:3 
3And I heard a loud voice from the throne 

saying, “Behold, the dwelling of God is with 

humanity, and he will take up residence with 

them, and they will be his people and God 

himself will be with them.  

 

 

 

 

 

 

 

http://www.chabad.org/15831#v27
http://www.chabad.org/15831#v27
http://www.chabad.org/15974#v14
http://www.chabad.org/9994#v3
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Leviticus 26:12 

ם12ַ יִתיַָלֶכִ֖ םְַוָֹהִיַ֥ ְַב֣תוְכֶכֶ֔ ְכִּתיַ  ל  ְוִֹהְתֹה 

ים אֹלִֹהֶ֑ ֹֽ םַלֵּ ֶּתִ֖ יְַוא  ם׃ִַּתְֹהיּו־ִלַ֥ ְלָעֹֽ  

Lev 26:12  I will walk among you and will be 
your God, and you will be My people 
 

2 Corinthians 6:16 
16And what agreement does the temple of 

God have with idols? For we are the temple 

of the living God, just as God said, “I will 

live in them and will walk about among 

them, and I will be their God and they will 

be my people.”  

 

Leviticus 26:21 

א21ַ ַֹ֥ ִריְַול ֶַקֶ֔ ְל֤כּוִַעִמיַ  ֹֽ ְוִאם־ּתֵּ

ּו ַַֹֽתֹאבִ֖ ע  יִַלְשֹמ֣ יִַלֶ֑ ְפִּת֤ ְַוָיס 

יֶכם ַ ֹהֲַעלֵּ ָכֶ֔ עַמ  ב  ֶַשִ֖

ם׃ יֶכֹֽ טֹאתֵּ  ְכח 

Lev 26:21  “If you keep 
walking contrary to Me 
and will not listen to Me, 
then I will multiply the 
plagues on you seven 
times like your sins.  

 

Revelation 15:1 
1And I saw another great and 

marvelous sign in heaven: 

seven angels having seven 

plagues that are the last ones, 

because with them the wrath 

of God is completed.  

 

Revelation 15:6 
6and the seven angels who 

had the seven plagues came 

out from the temple, dressed 

in clean, bright linen 

garments, and girded with 

golden belts around their 

chests.  

 

Leviticus 26:41 

י41ַ אִת֣ בֵּ ִריְַוֹהֵּ ְ֤ךִַעָמם ְַַבֶקֶ֔ לֵּ י*ַאֵּ ף־ֲאִנִ֗ א 

ם ֶרץַֹאָתֶ֔ םְַבֶאִ֖ יֶֹהֶ֑ זַֹאְיבֵּ עַאו־ָא֣ ְַלָבָבם ִַַיָכנ ִ֗

ל ֶ֔ ָערֵּ זֶַֹהֹֽ ּוְַוָאִ֖ ם׃ִַיְרצַ֥ ֶאת־ֲעוָנֹֽ  

Lev 26:41  —in return I walked contrary to 
them and brought them into the land of 
their enemies—and if at that time their 
uncircumcised heart becomes humbled, 
so that they accept the punishment for 
their iniquity,  

 

 

Acts 7:51 
51“You stiff-necked people and 

uncircumcised in hearts and in your ears! 

You constantly resist the Holy Spirit! As 

your fathers did, so also do you!  

 

Leviticus 26:42 

ֶַאת־42 ףַ  ובְַוא  ֲעקֶ֑ יַי  יֶַאת־ְבִריִת֣ ְרִּתִ֖ ְוָזכ 

י קְַבִריִתִ֨ ףִַיְצָחָ֜ יְַוא ִ֨ םֶַאת־ְבִריִתִ֧ ְבָרָֹהָ֛ ַא 

ר ֶרץֶַאְזכִֹ֖ ר׃ְַוָֹהָאַ֥ ֶאְזכֹֹֽ  

Lev 26:42  then I will remember My 
covenant with Jacob and also My 
covenant with Isaac and My covenant 
with Abraham, and I will remember the 
land.  

Luke 1:72–73 
72to show mercy to our fathers and to 

remember his holy covenant, 73the oath that 

he swore to Abraham our father, to grant us  
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Leviticus 27:30 

ֶרץ30ַ רַָֹהָאָ֜ ְעש ִ֨ ְוָכל־מ 

ע ֶרץַ ִַמֶזֶּ֤֤ר  יַָֹהָא  ץִַמְפִר֣ ַָֹהעֵֶּ֔

יֹהָוִֹ֖ה ּואַל  ֶדשַֹהֶ֑ ֹה׃ַקִֹ֖ יֹהָוֹֽ ֹֽ ל   

Lev 27:30  “All the tithe of 
the land whether from 
the seed of the land, or 
the fruit of the trees, 
belongs to Adonai, for it 
is holy to Adonai.  

 

Matthew 23:23 
23“Woe to you, scribes and 

Pharisees—hypocrites!—

because you pay a tenth of 

mint and dill and cumin, and 

neglect the more important 

matters of the law—justice 

and mercy and faithfulness! It 

was necessary to do these 

things while not neglecting 

those.  

 

Luke 11:42 
42“But woe to you, Pharisees, 

because you pay a tenth of 

mint and rue and every 

garden herb, and neglect 

justice and love for God! But 

it was necessary to do these 

things without neglecting 

those things also. 10 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
10 Jones, D. A. (2009). Old Testament Quotations and Allusions in the New Testament (Le 26:11–Lk 11:42). Bellingham, 

WA: Logos Bible Software. 
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Torah In The Apostolic Scriptures 

B’rit Chadashah Yeshua 

 Blessings and curses: Matthew 7:21–27  

 The blessings of keeping YHVH’s commandments: John 14:15–21; 15:10–12; 1 John 2:3–6; John 

3:18,36; 5:24  

 Elohim’s judgement against the Torahless: Romans 1:18; 2:2–10 

 Put off wicked lifestyles: Ephesians 5:1–7; Colossians 3:1–10 

 Yeshua to deliver the saints from the wrath of Elohim: 1Thessalonians 1:10; 5:9 

 The wrath of Elohim to come upon the wicked in the end times: Revelation 11:18; 14:10,19; 15:1; 

16:1,19 

 

 

i FOOTNOTES 

1. 

See Numbers, ch. 12. The commentaries to vv. 1–2 discuss what it was that she said. 
2. 

See Rashi to verse 9, and Rabbeinu Bechayei to verse 1. 
3. 

See Bereishit Rabbah 19:4 for the snake’s slanderous claim. 
4. 

See Genesis, ch. 37, and Bereishit Rabbah 84:7. 
5. 

See Exodus 2:14 and Rashi on this verse. 
6. 

See I Samuel 22:9ff. 
7. 

Midrash Shocher Tov 7:8. 
8. 

Ibid. 
9. 

Talmud, Gittin 55b–56a. 
10. 

Psalms 34:12–13. 
11. 

See Shulchan Aruch Harav, Orach Chaim 156:10. 
12. 

See Leviticus 19:16, and Mishneh Torah, Hilchot De’ot, chapter 7. 
13. 

                                                           

http://www.chabad.org/library/article_cdo/aid/922039/jewish/Laws-of-Lashon-Hara.htm#footnoteRef1a922039
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http://www.chabad.org/library/article_cdo/aid/922039/jewish/Laws-of-Lashon-Hara.htm#footnoteRef6a922039
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http://www.chabad.org/library/article_cdo/aid/922039/jewish/Laws-of-Lashon-Hara.htm#footnoteRef11a922039
http://www.chabad.org/library/article_cdo/aid/922039/jewish/Laws-of-Lashon-Hara.htm#footnoteRef12a922039
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Chafetz Chaim 6:2, based on Talmud, Ketubot 5a and other sources. 
14. 

Ibid. based on Talmud, Pesachim 118a, and commentary of Rashbam ibid. s.v.Hamekabel. 
15. 

Talmud, Niddah 61a. See Jeremiah, ch. 41, where the story is told of how Gedaliah did not believe lashon hara at all, and thus allowed 
his adversaries into his palace. They eventually killed him, as well as most of his men. 
16. 

In the words of King Solomon: “An unscrupulous man, a man of violence, he walks with a crooked mouth; he winks with his eyes, shuffles 
with his feet, points with his fingers. Contrariness is in his heart; he plots evil at all times; he incites quarrels” (Proverbs 6:12–15). 
17. 

Chafetz Chaim 3:4. 
18. 

See Chafetz Chaim, ch. 10. 
 
ii Newheiser, J. (2008). Opening up Proverbs. Opening Up Commentary. Leominster: Day One Publications. 
Page 96.  Exported from Logos Bible Software 4, 2:03 PM April 6, 2016. 
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